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ABSTRACT

THE SAMPUTA TANTRA: EDITION AND TRANSLATION
CHAPTERS I-IV

George Robert Elder

This dissertation is primarily editorial in charac-
ters it contains as its central contribution a Sanskrit
edition of the first four chapters of an important ancient

Indian Buddhist text, the Samputodbhavasarvatantranidana-

mahZkalparzdja, a title abbreviated as Samputa Tantra. The
portion edited represents an integral unit as the first of
ten parts in the entire text of forty chapters. As a tan-
tric Mahdyana scripture, the Saygu?a is of the Anuttarayoga
class, of the Mother type, and is a Shared Explanatory Tan-
tra., Specifically, this classification places our text
within the literary cycles of the two Root or mula Tantras,
the Cakrasamvara and the Hevajra. The literary location is

significant in part because the Hevajra Tantra has already

been edited and translated into a Western language; our
work, then, advances Buddhist scholarship precisely at that
point., The materials for editing consisted of three San-
skrit Mss. of late date and the much earlier Tibetan trans-
lation of the Tantra found in the Canon as Yan dag par

sbyor ba Zes bya ba'i rgyud chen po. In addition, use was

made of a Tibetan translation of an early commentary on the



work by §ﬁravajra -- his Ratnam3ld or Rin chen vhren ba.

The contents of the dissertation are as followss
(1) historical considerations providing an overview of the
literary history of the Buddhist Tantras and of the Sampu?a
Tantra in particular, (2) philological considerations de-
scribing the nature of the materials for editing, the char-
acter of corruption, and the special problems involved in
the editing of very corrupt Sanskrit Mss., (3) the Sanskrit
edition with an apparatus fully discussed, (4) the Tibetan
translation, corrected with an apparatus, and (5) an English
translation without annotation.

As for the contents of the text, the first chapter
ovens with the standard Anuttarayoga nidina sentence. While
certain terms within this sentence are explained immediately
by the Bhagavat, a remarkably full tantric explanation of
each term and of each syllable is given in the fourth chap-
ter. Following a voidness contemplation, the creation of
the body-mapqala is described along with production of the

bodhicitta element and manipulation of the "winds" among the

nine orifices, In a closing section parallel to lines in

the Hevajra Tantra, the Passion deities are presented. Chap-

ter two teaches the thirty-seven Dharmas Accessory to En-
lightenment in a standard non-tantric MahZiydna Buddhist
fashion but concludes with the tantric teaching of the Joys,
emphasis that Buddhahood is located in the "body," and an
enumeration of the thirty-two channels within that "body,"

a list essentially identical with that found in the Hevajra.



The short chapter three explains the meaning of qakini and
the "yoga of illusion" along with the characteristics of
the Bodhicitta and nondiscursive dharmas. Finally, the
fourth chapter -- the bulk of which is taken up with a
multi-leveled explication of the opening sentence of chap-
ter one -- describes mantra placement, offers a beautiful
"I am" passage ("I am the Dharma,"” etc.), and states that
there is "no difference between the compiler of the scrip-
tures and the explainer of them.,"

Our work, then, provides a new source for that area
of Indian Buddhist studies which has only begun to be ex-
plored, permits a more precise examination of the interre-
lationship of tantric texts within the same literary cycle,
and encourages appreciation for the uses of symbolic lan-.

guage in religion,
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PREFACE

The thesis which follows is an attempt to recover

a portion of an ancient Buddhist text, The Samputa Tantra.

While the work has been primarily editorial, we give an
English translation along with introductory materials,

At each step of our progress through a difficult
task, we were helped -- tested and encouraged -- by Pro-
fessor Alex Wayman, our mentor at Columbia University. We
wish to express here a deep gratitude to him for years of
his attention but especially for the model of Buddhist
scholarship that he provides,

We wish to thank also the Library of Tokyo University
and the Institute for Advanced Studies in World Religions,

Stony Brook, New York, for providing the manuscripts.
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INTRODUCTION

Historical Considerations

Sometime during the early centuries of our era, in
India, a religious synthesis occurred. Traditional forms
of Indian religion -- Hindu and Buddhist =-- were faced with
nontraditional forms of the sort reconstructed for us by
S. Tsudas

The male and female followers of the tantric cult
(yogins and yoginis, or perhaps they imagine or

call themselves ¢akas and ¢8kinis) make pilgrimage
to certain countries which are thought to be places
of pilgrimage such as pitha, ksetra and so on,

When they meet at such places, they recognize each
other through secret signs (choma). Their assembly
takes place in a secret, inauspicious place such as
a graveyard with the superintendent of the assembly
(ganddhyaksa) and his female partner as the central
figures. This leader of the assembly (cakranitha)
and his female partner are thought to be identical
with Heruka and his partner VajravirZhl; this assem-
bly is imagined to be no other than the mandala.
Here, pleasure is realized through the sexual yogic
practice practised by all the members of this assem-
bly at the same time; it is a pleasure which is uni-
versal, and which can be experienced in common by
all the members of the assembly, or in cther words,
the pleasures experienced by each member are fused
into one super-individual pleasure. This pleasure
is identified with the universal and supreme pleasure
realized through the sexual union of Heruka and Var-
ghi,.*

12he Samvarodaya Tantra: Selected Chapters, edited and
translated by Shinichi Tsuda (Tokyo: Hokuseido Press, 1974),
pPr. 56-57, Tsuda is actually reconstructing with line ref-
erences to his tantra; we omit these references in our quo-

tation since their purpose is not cserved here.




While technical terms in this description need to be dis-
cussed, the main features of a tantric cult are clear e-
noughs secrecy, the presence of the female, the sexual em-
brace of male and female, pleasure, identification with the
divine., To be sure, much if not most of traditional reli-
gion rejected these features out of hand as incompatible
with itself or as simply not religious. Yet a significant
proportion of the traditions seemed to recognize the missing
other half of itself and -- as if in response to the tantric
symbolism itself -- embraced these cults in different ways
to bring to birth something new in the religious life of
India, Hindu and Buddhist Tantra.l
For a while at least, the synthesis must have looked
like a "religious movement." "For it was really a vogue,"
says M, Eliade. He says that "quite suddenly, tantrism
becomes immensely popular, not only among philosophers and
theologians, but also among the active practitioners of the
religious 1life (ascetics and yogins, etc.), and its prestige

also reaches the ‘'popular’ strata."2 No doubt the roots of

lHow the term tantra came to be associated with a
particular form of religion is not entirely clear. Prior to
the emergence of the cults, the term was used in a general
sense much like §Xstra; this meaning seems to derive from'
the root -tan as "extend" developed as "draw out, show, ex-
plain." See Chintaharan Chakravarti, Tantras: Studies on

their Religion and Literature (Calcutta: Punthi Pustak,
1963), chapter 1.

2Mircea Eliade, Yogas Immortality and Freedom (Prince-
tons Princeton University, 1969; first published, Paris,
1954), pp. 200-203,



the movement reach deeply into the primitive fertility

rites discussed by Eliade elsewhere,l Historically,
however, two quite different origins are given by the
scholarly literature, On the one hand, the cults seem to
have been one more invasion by way of the Northwest and

part of a generzl religious current at that time, East and
West, which also produced the "mysteries" and "gnosticism"
of late Greco-Roman culture., In support of this view,

there is some evidence that Hindu and Buddhist tantric forms
flourish first on the borders, in the Northwest but also
Fast, in Bengal. On the other hand, the cults may have been
a hidden force within India from pre-Aryan times., Traces

of tantric language and practice have been noted in the Ve-
das, especially the Atharva Veda, and in the much later Yoga
Upanishads. Early Buddhists may preserve an historical trace

of tantrism in their rejection of paﬁcakémggupag;@pggdhamma-

nibbanavada, followers of the "five strands of desire;" and
the later Mahayana Buddhists do emphasize a feminine element
in the presence of the deity Prajfiiparamiti. From these
traces, the emergence of Tantra can be seen as a natural

and gradual development of things Indian; or, more dramatic-
ally, as a sudden and even violent eruption of pre-Aryan

religious life never really conquered by chariot or fire sac-

1see especially Mircea Eliade, Patterns in Comparative
Religion (Cleveland: World Publishing Company, 1963; first
published, Paris), chapters 7-9.




rifice but seething more or less underground for many
centuries.1
Whatever the origins, in the early centuries of our

era, both Farly Buddhism (Hinay3na) and Mah3ZyZna Buddhism
encountered Tantra., Apparently, the former rejected it,
and the latter in part accommodated the new religion; this
can be seen in the fact that on points of doctrine Tantric
Buddhism claims to be MahfZydna. For example, the medieval
Tibetan scholar of the Buddhist tantras, Mkhas grub.rje
(fifteenth century), states unequivocally: "The doctrine
(daréana)of all (four) sections of the tantras is Présah-
gika," =-- meaning the Candrakirti half of the Madhyamika
school, which is Mahéyéna.2 That this should be the locus
of the synthesis in Buddhism is not surprising given the
feminine presence, as already noted, of the "Perfection of
Insight." The Ag@aséhasrikiprajﬁép&ramité, dated first
century and perhaps the earliest of MahiyZna slitras, tells
uss

Wisdom controls him who gives gifts,

And also morality, patience, vigour, and concentration.,

She takes hold of the wholesome dharmas so that they

may not be lost,
She alone is also the one who reveals all dharmas.,

1mhe literature on this topic is reviewed by Chakra-
varti, Tantras, over several chapters. See also Eliade,
Yoga, chapter 6.

2Mkhas grub rie's "Fundamentals of the Buddhist Tan-
tras," trans, Ferdinand D, Lessing and Alex Wayman (ZIhe

Hague: Mouton, 1968), p. 93.



The Saviours of the world who were in the past,
and also those that are (just now) in the ten
directions,
Have issued from her, and so will the future ones be.
She is the one who shows the world (for what it is),
she is the genetrix, the mother of the Jinas,
And she reveals the thoughts and actions of other
beings.
Feminine and beautiful as these lines are, they lack the
erotic tone of Tantra, Thus, the vehic. of the MahZyana
that emerges from the synthesis with tantric cults will de-
serve a distinct name, the VajrayZna or Mantrayana; and its
scriptures, while of the sutra type, will be called tantras.?
0f the sutra type, Buddhist tantras are "revealed"
by the Buddhas or, more prosaically, appear as cgermons taught
by Gautama Buddha -- which, of course, is historically im-
possible and, from the point of view of Mah@yina doctrine,
never simply was the case., We find in these scriptures, as
in others, a dialogue between the Lord and one or more of
his disciples; and we find a religious content with an Early
Buddhist core and a Mah3Zyina transformation of that core.
If, as we shall see suggested below, the earliest Buddhist
tantras were written in the fourth and fifth centuries A.D.,

they will have had exposure to early non-tantric MahZyana

materials but will have been contemporary with the later de-

1Phe Perfection of Wisdom in Eight Thousand Lines,
trans. Edward Conze (Bolinass Four Seasons, 1973), PDP. 17,
31.

21t is interesting to note that both of these terms,
sttra and tantra, can mean "thread," an image providing some
insight into how ancient India viewed sentences and the
"faobric®* of language.




velopments., Thus, we can expect influence from the

Pra jR3paramitd sltras, the Saddharma Pundarika, the LankZi-

vatdara sltra, the writings of Nagarjuna of the second cen-

tury; it should be less clear, however, to what extent the
tantras are influenced by the Yogacara developments of the
kind represented by the brothers Asanga and Vasubandhu,

fifth century, or by the Logic school represented by Digna-
ga and Dharmakirti, sixth and seventh centuries, The tantras
themselves, however, will not aid the process of sorting out
doctrinal influences since it is specifically the practices
of the tantric cults which were accommodated by the new form
of Buddhism. The texts tend to assume the Dharma and discuss
instead practices which were new and needed to be explained.
These practices were also esoteric and could not be explained
without the 1living guidance of a guru; and so much of what
appears in the texts is sketchy or opaque. We consider that
this pragmatic issue is really behind much of the obscurity
of tantric texts which scholars too often judge to be in-
tentionally mystifying as part of a tantric technique. No
one can deny the use of this technique in tantric Buddhism
for specific purposes, but -- as we have had occasion to
argue elsewhere ~- there remains the simple fact that the tan-
XIras name and sometimes even list their so-called "secrets."
What the secrets mean in a yogic setting, however, is another

matter.1

1George R. Flder, "Problems of Language in Buddhist
Tantra," History of Religions, 15, no., 3 (February, 1976),

ppo 231"2500




It was inevitable that the gurus' explanations
themselves should reach written form as well; and so an
extensive commentarial tradition developed around the tan-
tras. This has provided us with names and these, in turn,
with places and datess so that it is possible, for exam-
ple, to establish a certain popularity of Buddhist tan-
trism in Bengal during the reign of the P3la kirigs as early
as the eighth century. It is interesting to note that if
tantric MahZyZna Buddhism was on the rise at this time in
certain areas of India, it is precisely when non-tantric
Mahdyana was generally on the decline. A, Wayman has indi-
cated that, for the Guhyasamija Tantra at leas%t, commen-
taries were written into the twelfth century when the Bud-
dhist religion in India received its decisive blow from
the Muslim invasion,?! Now, according to the Tibetan his-
‘torian, Tdranatha, the Tantric form of Buddhism did not

become public for three hundred years.2

While this possi-
bility needs to be squared with the materials on tantric
popularity mentioned above, the tradition leads us back
from the earliest known commentaries of the eighth century
to the fifth century when the tantras must have been extant.

Indeed, Wayman places. the Guhyasamidja Tantra in the fourth

1a1ex Wayman, Yogza of the Guhysam3jatantra (Delhis
Motilal Banarsidass, 1977), p. 53. The author was grac-
iously provided with the galley proofs of this book by
Professor Wayman since it has just been published and is
not readily available,

2Ibid., p. 97.



century with most if not all of the revealed scriptures
of tantric Buddhism written in the fourth and fifth cen-
turies, B. Bhattacaryya, editor of this particular tantra,
is zenerally in accord with a fourth century date or, even

earlier, the third century.1

While these early texts may
have enjoyed Chinese translations in the eighth century,
it wzs definitely in the following two centuries in Tibet
-= after invention of a written language in the seventh
century (1) and state acceptance of Buddhism in the eighth

-- that many tantras were translated into Tibetan,

The Samputa Tantra, with which this thesis is par-

ticularly concerned, must have enjoyed a literary history
similar in kind to that just described, We shall not
expect, therefore, to discover a human name or names for
its authorship since the tradition will not have preserved
any; its authorship is traditionally divine., We shall
expect to find its contents in the form of a sermon by
the Lord in dialogue with a disciple concerning points of
tantric practice; and, in fact, this is the case. The
first human name with which this text is associated is

one Krsnacirya, who is said by Tar@n&tha to have brought

our tantra to light., And, as we would anticipate, Bhat-

1Ibid. P. 993 Guhyasam3ja Tantra, edited by Benoytosh
Bhattacharyya (Baroda: Oriental Institute, 1931), p. xxxviii.




tacaryya places this Zcarya or guide historically in the
seventh or eighth century.1 Accordingly, the text enjoys
a commentarial literature; indeed it is an impressive one
for quality if not quantity. The catalogs list three com-

mentaries on the Sampu?a Tantra: a relatively small work

by a éﬁravajra who has not been identified by us but who
is probably dependent upon earlier and more substantial
commentaries and, therefore, of the twelfth century; a
compendious work by the famous Abhaydkaragupta who wrote
significant works on the tantras and who is also late,
twelfth century; a smaller yet sizeable commentary by one
indrabhﬁti who, Wayman thinks, may well be Indrabhiiti, the
Elder, guru of Padmasambhava -- sometimes credited with
establishing Buddhism in Tibet -- and, therefore, signif-
icantly at the head of the commentarial tradition, late
seventh or early eighth century.2 In addition, late Tib-
etan scholarship is not averse to citing our tantra to
make a point; in particular, numerous references to the

Samputa are found in the Lam rim chen mo and Shags rim

chen mo, compendia on the tantras written by the renowned

3

fifteenth century reformer, Tson kha pa,

1B. Bhattacaryya, Journal of the Bihar Orissa Research
Society, 1l4; p. 343, cited by Chakravarty, Tantras, p. 21.

2See A Complete Catalogue of the Tibetan Buddhist
Canons; edited by Hakuji Ui.et al., (Sendait 1934) and

wayman. YO a., p. 960

3See the materials on Tson kha pa in Alex Wayman,

The Buddhist Tantrass Light on Indo-Tibetan Esotericism




As to the type of tantra with which we have to deal,
the Sa@guta is classed in a variety of ways by the numer-
ous systems of classification employed by Indian scholars
and elaborated by the Tibetans, notably Bu ston of the
fourteenth ceﬁtury. Following Bu ston, Mkhas grub rje
presents a fundamental fourfold system which we have pre-
sented elsewhere as follows:

An important structure from which to begin examina-
tion of many issues in Buddhist Tantrism is that of
the "four divisions" of its literature classified
according to their expression of the "two methods"
employed by Tantra, "outer action" (bihya-kriyZ) and
"inner yoga" (adhvatma-yoga). Mkhas-grub-rje, dis-
ciple of Tson-~kha~pa and thus commenting out of the
Gelugpa school, tells us: "The Kriyia Tantra was ex-
pressed for subduing the candidates (vineya) who
delight in ‘outer action,' while the Carya Tantra was
exoressed for subduing the candidates who delight in
practicing ‘'outer action' and 'inner yoga' in equal
measure. The Yoga Tantra was expressed for subduing
the candidates who delight in the 'yoga of inner sa-
m3dhi,"' while the Anuttara Yoga Tantra is the incom=-
parable Tantra for subduing the candidates who delight
in 'inner yoga'.," The confusing similarity of method
for the last two divisions ~-- which are supposed to
be distinguished by method -- is clarified by Way-
man's statement of this scheme after Tson-kha-pa.
According to the Shags-rim-chen-mo, the Yoga Tantra
is expressed for those "who delight predominantly

in inner samadhi over external ritual," while the
Anuttara Yoga Tantra is for those "who delight in
inmer samf3dhi ccmpletely." We observe that the Shags-
rim-chen-mo also correlates this scheme with activ-
ities of "deities." The distinction between deities'
"holding hands" and being "united" -- corresponding

(New York:s Samuel Weiser, 1973). An unpublished English
translation of the introduction to the Shags rim chen mo

has come our way. While the work is scheduled for publica=
tion in India, it is now in manuscript as Jeffrey Hopkins,
"Tsong~ka-pa's Introduction to Tibetan Tantra," with a pref-
atory commentary by His Holiness Tenzin Gyatso, *the Fourteenth
Dalai Lama., Tson kha pa's reliance upon the Samputa is
readily seen here. ' ’

10
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to the Yoga Tantra and Anuttara Yoga Tantra divi-
sions, respectively -- is a clue to the very real
difference between these two divisions and supports
the fact that the fourth division does "completely"
what is begun in the third,l

Our tantra, then, is of the Anuttara Yoga type (rnal ‘'byor

bla med kyi rgyud) and not concerned with practices such as
circumambulation, ritual bathing, the construction of ex-
ternal maqqalas, and praises; instead, so this scheme claims,
only practices which induce yogic states of mind are dis-
cussed in the Samputa., Incidentally, the correlation with
Passion Families made by the Snags rim chen mo in the anal-
ysis given above is based upon a quotation from the Samputa
Tantra:

Laughing, looking, holding hands,
The two embracing, there are four, 2

Another system of classification is structurally
simple but obscure, the twofold distinction of subject mat-
ter called Mother and Father., Its obscurity is signaled
by the fact that Mkhas grub rje discusses over the length
of some six pages right and wrong interpretations of the
classification. In the midst of the argument, he states:

"If one has an Anuttara Tantra, it necessarily teaches the
subject matter of the inseparability of 'means' and ‘*iInsight!'

in those senses.” And he goes oni

1Elder, "Problems of Language," pp. 234-235, citing

Mkhas grub rje's "Fundamentals," p. 219, and Wayman, Buddhist
Tantras, pp. 32-33.

2The quotation is outside the four chapters we have
translated but is provided by Hopkins, "Tsong-ka-pa's Intro-
duction," p. 112,



12

That being the case, a Mother Tantra is established

as follows: it is any Tantra which emphasizes the

subject matter of the knowledge of the indissolubil-

ity of Beatitude and Void in the part of ‘Insight’

on the Void side, while not especially emphasizing

(as does a Father Tantra) such things as the method

of accomplishing the Illusory Body in the part of

'Means" on the phenomenal fide. or any Anuttara Tantra

belonging to its catzgory.
What this means at the least is that all Anuttara Yoea
tantras teach the union of "means and insight" identified
with "bliss and void,"” but the Father tantra type empha-
sizes the first{ member of each pair while the Mother tantra
iype emphasizes the second member. While technical terms
here need to be discussed, the position as it stands indi-
cates that a Father tantra, emphasizing "means, is more
practical than a Mother tantra emphasizing the goal of in-
sight, Nnot only does this not exactly square with our
earlier statement that all tantras are practical, but it
seems not to be the case upon reading the texts themselves,
Of course, our analysis may be separating a pair united,
distinct only in emphasis, Perhaps two additional thoughts
can bring them back together: a Father tantra seems to be
more concerned with the particular practice of contemplating
light stages; a Mother tantra's concern for the "void" may

be with regard to the particular practice of voidness con-

templation, Whatever the case, our Samputa Tantra is an

Anuttara Yoga tantra of the Mother type.

Ykhas grub rje's "Fundamentals," pp. 263, 265,

Interpolation is our own.



Two additional systems of classification concern
the place of a text within the literary cycle. The first
is actually manifold but contains two subdivisions of
interest to us heres the distinction between Root (miila;

rtsa) and Explanatory (vyBkhyd; bSad rgyud) tantras. The

former distinguishes that particular text which is -- as

the name implies -- at the "root" of a literary develop-
ment or the chief tantra in a cycle. The latter is nec-
essarily less fundamental and, among other tantras of

like kind, may actually "explain" the meaning of the "root."
The final classification, then, is that of Unshared and
Shared tantras, texts which are exclusive in some way or
have a more complex relationship to other materials. Again,
we turn to Mkhas grub rje; here he is still discussing the
problem of Mother and Father tantras but; in the process,
provides information on the character of the Samputat

Again, in the Fundamental Tantra of Hevajra there

is "Thus I have heard;" and in its unshared (with
other Tantras) Explanatory Tantra, the Pafijard, there
is "(I) delight in the Highest of Secrets"; while in
the shared Explanatory Tantra, the Samputa, there are
both "Thus, I have heard," and "(I) delight in the
Highest of Secrets:" consequently it is a Non-dual
Tantra., That is what is claimed; the authority for
it is said to be the explanation by the great magus
Nag-po-spyod-pa.

The position is completely untenable; it leads to the
absurdity that the Samvara Tantra would in such a case
also be a Non-dual Tantra., The Fundamental Tantra

has "(I) delight in the Highest of Secrets;" the un-
shared Explanatory Tantra, the AbhidhZnottara has

"Thus I have heard," and the shfred Explanatory Tantra,
the Samputa has both (phrases).

13



Clearly, the Sa@puta Tantra is "Shared Explanatory."”

Less clearly, in the thicket of our informant's language,
it can be seen as well that it belongs to the "Fundamentali"
or "Root" Hevajra Tantra and -- since it is "shared" --

also to the mula tantra, the Samvara or Cakrasamvara Tan-

Xra. Tsuda confirms our analysis by way of citations from
Tson kha pa and Bu ston, The Samvarodaya Tantra, edited
and translated in part by Tsuda, is =-- along with the
Samputa Tantra ~- an Explanatory tantra of the common Root

Cakrasamvara.1 Without more materials at our disposal and

careful analysis, what all this means practically is not

certain, Nothing can be said here with regard to the actual

textual relationship of the Sa@nuta and the Cakrasamvara

since the mula tantra is not edited, With regard to the

Samvarodaya Tantra, superficially the contents do not seem
particularly akin to that of the Samputa despite their
family relationship., The Samputa does appear to quote from

the miula tantra Hevajra; more than forty lines in the open-

ing four chapters of our text can be found in D, Snell-

grove's edition of the Hevajra Tantra and -- if the clas-

sifications can be trusted at all -- the mula text is not

1Mkhas grub rje’s "Fundamentals," p. 253. The trans-~
lator's actually include catalog numbers of the cited texts

in this quotation; we have not included them here,

1
Samvarodaya Tantra, pp. 27-45.

14



quoting from the vydkhya text nor is there a more funda-
mental common source.1 These quotations, however, are
not documented., In fact, the portion of the Sa@puta Tan-
tra we have treated never mentions the Hevajra; it names
only one tantra on two occasions, the Guhyasamija Tantra
which is considered a Root Anuttarayoga tantra of the
Father type. Finally, we note that quotation from the
Heva jra hardly qualifies as "explanation,” and so the
actual meaning behind the classification systems needs to
be explored,

As noted above, Wayman dates the Guhyasamdja Tantra

in the fourth century. He establishes this by way of a
more certain dating of an Explanatory tantra in the fifth
century; quite reasonably, the Root tantra is granted a
century's priority over the dependent text.2 There is a
problem here, however, since Wayman wishes to place the
composition of all revealed tantric Buddhist texts, with
certain exceptions, within the fourth and fifth centuries.
Were this true, all mula tantras would nececssarily be dated
fourth century to allow for the composition of all their

vyakhya tantras a century later; but this is too simple a

solution to individual chronological problems. Besides,

it would deny to the Guhyasamdja itself a certain priority

in the tradition, a position that seems happily acknowledged

by other tantras; the Samputa Tantra implies the priority

1The Hevajra Tantra, edited and translated by D. L.
Snellgrove, 2 vols., (Londons Oxford University, 1959).
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by referring to the scriptures generally as "The Samiaja,

etc.," meaning the Guhysamija Tantra and others, With

this in mind, we can still state a terminus a gquo for our
text as fifth century, but certainly late fifth, The
terminus ad guem is provided by Krsnicarya, noted above

as seventh or eighth century., Better than that, if Indra-
bhiiti, the Elder (late seventh, early eighth century), is
the author of a commentary on the Sampu?a Tantra, the tantra
should be extant at least a century prior to its being
recognized for comment; and this gives us a revised term-
inus ad guem as late sixth century. Our text will then
have been composed, "revealed," somewhere between the late
fifth century and late sixth century; in recognition of
problems discussed above, we suggest early to middle sixth
century, at the close of the Gupta period, for the final

form.1

ZWayman, Yoga, p. 99.

1‘I‘hese matters are treacherous, however, as one can
see from comparison with other positions. Snellgrove,
Hevajra Tantra, 1: 14, 18, refuses to name a date for his
text, although he admits it would have to be prior to the
eighth century. See The Candamah3rosana Tantra, Chapters
I-VIII. edited and translated by Christopher George ENew
Haven: American Oriental Society, 1974); there, George
provides the date from the seventh to the thirteenth cen-
tury, almost another refusal to give a date, Tsuda, Sanp-

varodaya Tantra, p. vii, suggests late eighth century for
his text but gives no argument,
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Philological considerations

The original text or "autograph" of the Sa@gu§a
Tantra probably existed in different versions and may
have undergone a redaction in its early history; but we
are really not able to do more than surmise such matters.
Still, we wish to note that form criticism may bear fruit
at the appropriate point in the study of these materi-
als. As we worked our way through four chapters of the
Samputa, shifts in style were noticeable, blocks emerged
as grammatically more trustworthy, certain sections were
clearly derivative as in the case of the quotations from

the Hevajra Tantra, the entire third chapter carried the

tones of a better poet familiar with the praifliSpZramits

literature. In brief, seams emerged where one did not
expect them leading to the impression, if not established
fact, that the Sa@gu@a was put together; to continue the
image of sUtra and tantra as "thread," the fabric here

is a "patchwork," of a more or less intentional kind.,

The transmission of it would be by way of the handwritten
copies of scribes, Buddhist monks who would transcribe
with religious care. They may even have been adepts in
the tantric practices familiar with the living content of

their work; they may even have been scholars, Unfortun-
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ately, most scribes were probably only devout. Consider
the MahZydna attitude found in the AstasZhasrikdprajfia-
paramit3:
If someone would discipline in Arhatship as many
beings

As there are in fields equal to the sands of the
river Gangesi

And if someone else, having copied this perfection
of wisdom,
Would give the book to another being, -- his would
be the more distinguished merit.1
With religious merit to be gained by merely copying or by
merely possessing a copy of a MahZyZna text, very many
copies of the Sagmputa Tantra must have existed from early
times. Since very many scribes must have been involved, it
seems likely that only a small proportion of those actually
handling the text would have been familiar with the new and
esoteric practices. Just as few would have been familiar
with the finer points of Sanskrit language which,.with the
passing of the Gupta age, was for some becoming esoteric it-
self. Add to this the difficulty of transcribing onto a
page what was sometimes only heard in oral transmission and
the ravages of time under the best of conditions, and one
can readily expect error to creep, if not run headlong,

into the original text. Multiply all of this by twelve

hundred years, and one arrives at the eighteenth century

lperfection of Wisdom in Fight Thousand Lines, p. 19.
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when the earliest manuscript with which we have worked
was copied. Needless to say, it was corrupt. The reader
need only refer to the apparatus of our Sanskrit edition
to experience the extent of the corruption. There appears,
then, at the end of the tradition of this text a peculiar
phenomenon: every syllable is considered sacred, and in
places every syllable is corrupt.

In this context one can see the value of the Tib-
etan translations, Our text would have been translated
in the tenth century, a full four hundred years after the
date of the autograph, but eight hundred years earlier
than our earliest Sanskrit copy. No doubt different trans-
lations were made, and different versions of the Samputa
underlay these; but a measure of stability would have been
provided by Bu ston's redaction of the Tibetan Buddhist
Canon in the fourteenth century. The editions, then, would
provide even more stability; and with the actual printing
of the Peking edition in the fifteenth century, the Sam-
puta Tantra in translation would reach a degree of per-

1 What was preserved in

manence that was almost modern.
this way, furthermore, was an excellent translation., Not
unlike the hieratic art of Tibet, translations for the

Canon were formal, literal; the MahZavyutpatti was devised

as a translator's tool to show the acceptable range of

1 elmut Hoffmann, The Religions of Tibet (New Yorks
Macmillan Company, 1961), p. 157.
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Tibetan renderings of Sanskrit words. Attention was paid
not only to the meaning of the Sanskrit but also to the
structure of the words in many casess gnas would render
sthita but rnam par gnas would render vyavasthita even
though the éhift of meaning in the Sanskrit may be minimal.
Such matters are of no little consequence for modern editors
who would attempt to reconstruct an ancient autograph. The
work of the Tibetans is truely impressive, and we can for-
give Snellgrove some excess in his enthusiasm when he writes:
"Nor would I fail to mention those Tibetan translators of
long ago, without whose labours we should be able to make
1ittle advance in Buddhist studies. Every one of their
texts is an extraordinary linguistic feat, for no other
translators have ever succeeded in reproducing an original
with such painstaking accuracy."1

Our Sanskrit edition of the first four chapters of
the Samputa Tantra was prepared primarily from three manu-
scripts which we characterize here,

l. Ms, A,

Date copied: given as "modern" and, therefore,

19th or 20th century?

Place copied: Nepal

1Heva'ra Tantra, 2: viii,

2The data for Mss. A, and C, are provided by A Cata-

19gue of the Sanskrit Manuscripts in the Tokyo University
Library, compiled by Seiren Matsunami (Tokyo: Suzuki Research
Foundation), p. 152.
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Script: Newari

Sizes 89 leaves, 6 lines per leaf

Material: ink on paper
We were provided with a microfilm copy of this manuscript
from the owner, Tokyo University. The condition of the
photocopy was excellent and showed a clean careful hand;
since it was to this copy that we first turned to deter-
mine a character, we call it "A." Its Sanskrit, however,
is no less corrupt than that of the other manuscripts.

2. Ms. B.

Date copied: 17431

Place copieds Nepal

Scripts Newari

Size: 69 leaves, 9 lines per leaf

Material: ink on paper
This Ms. is in a Nepalese collection which has been photo-
copied by the Institute for Advanced Studies of World Re-
ligions, Stony Brook, New York; and the Institute provided
us with a microfiche copy. While the condition of the Ms.
itself appears to be good or excellent and the hand a
careful one, our photocopy had only fair to good resolu-
tion. It was interesting for us to have had to work with
this Ms, for nearly a half year before receiving the

clearer Ms, A. Then we learned what mistakes we were

1pata for this Ms, are provided by the source at the
head of the photocopy.
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making in our working transcription; and they were pre-
cisely the errors which the scribes themselves had made
over the centuries =-- loss of subscripts and superscripts,
occasional addition of same by "reading" stray marks, con-
fusion of p for y, etc. While "B" is our earliest Ms.,
this fact proved to be of no consequence for accuracy of
reading since only a century's priority is involved and
all Mss, are very late.

3, Ms. C.

Date copieds 1814

Place copieds Nepal

Scripts Newari

Sizes 113 leaves, 6=7 lines per leaf

Material:s ink on paper
A microfilm copy of this Ms., owned by Tokyo University,
proved to be clear., But the hand is careless, a fact
confessed by the scribe who incorporates into the copy de-
vices to indicate that a character should be deleted or
ad jacent characters reversed; unfortunately, the scribe
did not catch all his mistakes. Hardest to work with,
the Ms, still showed a Sanskrit no more or less corrupt
than the others; it was, however, the only copy that was
damaged, recorded in Notes to the edition as "missing.”

Secondary materials for our Sanskrit edition were

Tibetan translations which we characterize as follows,
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1. Translation of the Samputa Tantra, Yan dag par

sbyor ba Zes bya ba'i rgyud chen po.

Sources Tibetan Buddhist Canon, bka' ‘'gyur section

Fdition:s Japanese Photographic Edition of the

Peking Edition (15th century), 20th century

Sizes 35 pages, 84 leaves, 8 lines per leaf

Material: photocopy of woodblock print on paper
Our mentor, Professor Alex Wayman, provided us with a
Xerographic copy which was clear and which, despite var-
ious photographic processes intervening, revealed the
careful print of the original. The Tibetan was classi-
cal and relatively free of error; the material is des-
ignated "Tib." in the edition,

2. Translation of the Ratnamila, Rin chen phren ba,

a commentary on the Samputa Tantra by one §ﬁravajra who

was introduced above.

Sourcet Tibetan Buddhist Canon, bstan ‘'eyur section

Edition: Japanese Photographic Edition of the

Peking Edition (15th ¢.), 20th c.

Sizet 47 pages, 235 leaves, 8 lines per leaf

Material: photocopy of woodblock print on paper
The Institute for Advanced Studies of World Religions,
Stony Brook, New York, provided a xerographic copy which
had only fair to good resolution; we have the impression
that this condition was in part due to the Japanese

Edition itself which seems to have prepared the bstan 'gyur
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section of the Canon with less care. Whatever the case,
it meant that parts of this source were unreadable, It
may be noted that we have made use of the smallest of the
three commentaries on the Samputa: by comparison, the
commentary by Indrabhliti is 104 pages, that by Abhayikar-
agupta is 146 pp. While we do not doubt that the larger
works will someday prove the most valuable for understand-
ing the Samputa, the smaller and more direct commentary
was sufficiently challenging to the present level of our
skills, The source is designated "Comm." in the edition.
As indicated by the data, all Sanskrit copies were
written in the Newdri script. Since this was not the
script in which we were trained, our initial task upon
procuring the manuscripts was to establish the syllabus,

For this, the "Table of Scripts" found in George's edition

of the Cap@amahérogaqa Tantra was most useful; and we were
able to determine that our individual characters fell
within the range of possibilities found in different Newiri

1 The same was not true for

manuscripts correlated there.
the conjunct consonants. Not only did our own conjuncts
differ from those presented by George, they differed among
our manuscripts and even within any one copys; the variation

was such that one could find different formations within

1Candamah§rosana Tantra, pp. 88-95. There, one will
find as well a bibliography on the Newiri script; unfor-
tunately, the important entries were Indian and not avail-
able to us.,
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the same line. There was also a variety of devices em-
ployed by the scribes -- especially the scribe or scribes
of Ms. C, -- to correct mistakes without erasures to
indicate deletion, insertion, reversal of characters.

The scribe of Ms. A. may have employed the Visarga as a
separator of phrases within the line, but the use is in-
consistent and could not be distinguished from corrupt
grammatical use of the Visarga which was frequent in all
manuscripts., Since paleography does have a bearing upon
the nature of corruption, we list here those individual
characters in our manuscripts which were inherently diffi-
cult to distinguish:

1. Vowels

u U (no distinction)
2. Consonants

c b v (b, v no distinction)

n- t-
n T
P V¥
bn h

As for the Tibetan materials, the script was classical
and only the following characters were inherently diffi-

cult to distinguish:



Judged by the standard of classical Sanskrit or-
thography, grammar, and syntax, our manuscripts were
extremely corrupt. Corruptions appeared on the average
of 3/line of 16 syllables which meant that some lines
showed every word to be corrupt; this is comparable to
the order of corruption found in Tsuda's edition of the

1

Samvarodaya Tantra. It is more than the average of

1/1line recorded in Snellgrove's edition of the Hevajra,

2 A11 Mss.

but Snellgrove has not recorded all variants,
were equally corrupt and significant patterns did not
emerge; for much of chapter two, however, the corruptions
of Mss. A, and C, tended to agree against the reading of
B. With this much error in our copies, agreement among
all Mss, carried less weight than one usually wishes to
give such a reading; but often this meant unanimity in
error. We record here those features of deviation from
the standard Sanskrit which were present in high frequency;:
the list is by no means complete:

1. Loss

All possibilities discovered with high frequency

-- loss of subscripts, superscripts, letters,

words, ete, The loss of final nasal and Anusvara

1See the Sanskrit edition in the Sa@varodaVa Tantra.

2See the Sanskrit edition in the Hevajra Tantra.
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and loss of final Visarga were especially
troublesome.

2. Addition

These corruptions tended to be on the order of
repetition of words or phrases; Ms. A. appeared
to be more culpable in this regard.

3. Confusion of vowels

a for a
o for &
a for e
a for o
e for o

4, Confusion of consonants
¢ for v
r for 1
n , t interchange
r , n interchange
P » ¥ interchange
sibilant interchange

5. Double for single consonant

kk for k
gg for g
tt for t

mm for m

vv for v



6. Single for double consonants
1 for 11
t for tt
7. Dental for cerebral consonant
t for t
d for d
n for n
8. Final nasal deviation
m , m interchange
mm for m
mah for m
By comparison with this order of corruption, the Tibetan
material and especially Tib. was relatively free of error.
But corruptions of all kinds do occur and are discussed
in the apparatus. The most frequent were those most ex-
pected: 1loss of superscript or subscript; p , b interchange.
Since the condition of our materials challenges the
attempt to edit, we wish to enter here some observations
on the procedures involved, Snellgrove broaches the sub-

ject in his edition of the Hevajra Tantra where he pre-

sents first of all the usual procedure which he calls

"orthodox."1

At the outset, a criterion for accuracy is
assumed; the original text or autograph is understood to
have been written in Sanskrit according to standard rules.

Then, the Mss. are collated to allow for the choice of a

1Hevajra Tantra, 2: vii-x.
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correct reading or the restoration of a correct reading

in the event that all Mss., are corrupt; the variants are
recorded, In this way, the editor constructs an accurate
basis for translation into another language. He or she
may, of course, refer to secondary materials, such as
translations or commentaries, to aid the choice of reading.
In the actual procedure of editing the Hevajra, however,
Snellgrove "reversed" what has just been described. He
confides: "Indeed it must be confessed that the general
method has been to first ascertain the intended sense of
the text and then edit the manuscripts accordingly."1
This can mean nothing less than the curious circumstance

that an authoritative translation was reached without an

accurate base, But there was no sleight of hand involved;

Snellgrove simply translated into English the Tibetan trans-

lation -- "the most reliable version" -- with the aid of
commentaries, Then, for some reason that escapes us, he
returned to the Mss, and edited them even though this edi-
tion would serve no purpose. His editing consisted of
correcting the readings that were clearly "impossible"
given the translation but leaving the remainder of readings
untouched (remainder of one or more Mss.?), recording some
variants but not the "useless scribal blunders," Needless
to say, Snellgrove's "unorthodox" procedure has come under
fires but he has made an initial assumption which does lead

logically to what he has actually done. Characterizing the

11pid,., p. viii.

29
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Hevajra, he states:

More than a hundred lines are quite irregular, and
although they clearly represent §lokas of a kind,
it is impossible to see how many of them can ever
have been anything but irregular. Thus where there
is a choice of reading, the original one is by no
means necessarily the one that would permit correct
scansion. Likewise, in the case of grammar and syn-
tax, there seems to be complete carelessness in the
matter of endings and irregularities of a kind that
would be insufficintly explained by the ignorance
of scribes.

He assumes that the autograph is corrupt, and he loses

the criterion for accuracy. Snellgrove can no longer choose
one Sanskrit reading over another, and he is forced to turn
to secondary materials since an English translation is still
desired,

In his remarks on editing the Samvarodaya Tantra,

Tsuda criticizes Snellgrove for having circumvented the
editing process and for having relied excessively upon the
Tibetan materials.2 But Tsuda has not lost his criterion

for accuracy., He, too, assumes that the original text of

the Samvarodaya or any tantra was "imperfect," yet Tsuda
hypothetically presupposes the "intention of the author”
to write good Sanskrit. While we think Tsuda would have
been hard pressed to assume anything else -~ the "author"

would not have intended to write bad Sanskrit -- the most

17pid., p. ix.

2Samvarodaya Tantra, pp. 6-16. In a review article,
A. Wayman has also been critical of Snellgrove's statement
of his procedure if not his actual work. He states: "Thus,
an editor of a Buddhist Sanskrit manuscript uses the Tibe-
tan translation for predicting the words and syntax of the
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interesting point here is Tsuda'skpresupposition of an

"author," a point that is not discussed., At any rate,

this author with all his good intention produced a work
which did not follow the classical Sanskrit rules. It

happened, hypothetically, in the following way:

The author intended to write the Samgvarodaya Tantra
in grammatically correct Sanskrit. But, when he
felt difficulty in establishing a correct meter,
he gave priority to the meter, especially to the
fifth, sixth and seventh syllables (or more ex-
actly, the fourth, the third and the second sylla-
bles from the last, respectively) of each p3da of
Sloka, and consequently, introduced various kinds of
grammatical distortion,?!

Tsuda suggests that the distortion thus produced must have
been within the acceptable range of possibilities for
Sanskrit literature at the time of composition., With

this criterion in hand, the editor can now collate his
Sanskrit Mss., choose the correct reading ~~ but permit
distortions within certain syllables of a line written in
verse =-- record all variants, and realize an accurate base
for translation into another language. The procedure is
really quite "orthodox," and the Tibetan materials are

given their proper secondary function to aid in the pre-

original; and I believe that is a better description of
what Snellgrove actually did. That is to say, he some-
times gave greater weight to the predictability of the
original Sanskrit words on the basis of the Tibetan trans-
lation than he gave to the words as he actually found them
in the three Mss. of which he made primary use." See the
review in Journal of the American Oriental Society 80.2

(1960): 159-162,

1Samvarodaya Tantra, p. 13. Note that there is no
criterion for treating the prose.




diction of Sanskrit words.

We judge these discussions to be really quite
helpful. While they represent two different points of
view on the tasks of the editor, they clarify problems
involved and provide guidance for avoiding the pitfalls
of working with very corrupt materials., Still, Tsuda is
no doubt correct in judging Snellgrove's product to be a
translation from the Tibetan and not really an edition of
the Sanskrit; Snellgrove, on the other hand, would prob-
ably be right in finding Tsuda too reliant upon internal

criteria, resting upon a questionable hypothesis concern-~

ing the Sanskrit text. Both, however, strike us as sitting

a bit back from their desks, at least for the duration of
the discussions; they sound 1ike those philosophers of
history whom the historians ignore, going about their
tasks with the requisite skills but also with a lot of
common sense, The problems encountered by Snellgrove and
Tsuda may certainly have been different from our own, but
we found it unnecessary to bring into the editing proce-
dure assumptions and hypotheses external to the materials
at hand, On the contrary, it seemed to us that the cri-
teria for accuracy emerged from these materials, It was
clear that the Tibetan translation was trustworthy; its
own orthography. grammar, and meter were so regular that
one could assume -- from that quality observed -- that

care had been taken in the Tibetan translation of the

32
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Sanskrit text. One could then, like Snellgrove, rightly
begin with the secondary material in order to anticipate
the Sanskrit line. Anticipating and finding, of course,
are two different things; and so in case of difficulty
in reconstructing the Sanskrit, one could return to a
different sort of secondary material, the commentary, to
solve the dispute., Again, the quality of the Tibetan in
the commentary made it highly likely that it reflected the
Sanskrit., But its trustworthiness was also of another
order; namely, that of the guru who is explaining what is
supposed to be the meaning of a passage. This is, in our
opinion, really the key to tantric studies; no matter how
corrupt the Sanskrit or Tibetan texts may be, the range of
possibilities for a genuine reading is given by this com-
mentary. The dispute resolved, the editor corrects the
Sanskrit or, less likely, the Tibetan. In this way, one
arrives at the outline of a defensible Sanskrit line and
coincidence among the primary and secondary materials,

The problems remaining are critical refinements,
and the Tibetan materials cannot really be brought to bear
upon them: c¢chos in Tib, and Comm., may establish dharma in
Sanskrit and even the use of this word as dharmegu. But
the Tibetan cannot determine the merit of dharmmesu. For
this determination, it is tempting to bring in the external

criteria of Buddhist Hybrid Sanskrit worked out so pains-

takingly by F. Edgerton.1 It will be noted that our most
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frequent corruptions were precisely those items which
Edgerton lists as features of a very early dialect; to
edit them out of existence just might be tantamount to
losing the original text. Again, we felt obliged to let
the text decide., Among the several Mss, and within any
one Ms., there was neither consistency of classical San-
skrit forms nor consistency of what has been offered as
BHS formation., This, we feel, favors the conservative po-
sition of accepting the standard Sanskrit reading.1 In
addition, we think that our account of the literary his-
tory of the text allows for a high order of corruption,
corruption from faulty hearing as well as eyesight which
could produce -mm- for -m- and -esu for -esu., Lest we
overcorrect, we did not feel obliged to regularize all
gender formations nor did we insist upon the terminal -m
when Anusvira appeared in its stead; finally, we did not
manipulate the lines of verse to create a better poetry

2

than we appeared to have, It should perhaps be noted

lsee Franklin Fdgerton, Buddhist Hybrid Sanskrit
Grammar and Dictionary, 2 vols, (Delhis:s Motilal Banar-
sidass, 19703 reprint of 1953 edition).

1Edgerton questions our thinking here by suggesting
that BHS was "modified in the direction of standard San-
skrit." While this is certainly a possibility, it intro-
duces so many variables that one is unable to edit; indeed,
it might even mean that it is not possible to determine
the features of BHS, as Edgerton claims to have done., We
should say, however, that the BHS question is open and
potentially very important for our own work. See Edgerton,
Buddhist Hybrid Sanskrit, l:&.

2We must, like Snellgrove, make our own confession
here of leaving very much open in our edition the solution



here that vajra, tattva, and sattva always appeared in

our Mss. as vaja, tatva, and satva:; we have regularized
them without confidence since the consistency of their
formations deserves special study. However our procedures
are judged, the reader will find all variants and some dis-
cussion in the apparatus. We are keenly aware that our

work is merely in progress.

to pgoblems of meter, Fssentially, where it occurred, it
was Sloka; but frequently the Pada reached nine or ten
syllables, and occasionally there appears an independent
Pada joined only in sense to a regular line, We think it
is most likely that mediocre poetical skill is involved
in many cases; but we also think that a thorough study of
metrical patterns in the Samputa is necessary in the fu-
ture, )
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THE SAMPUTA TANTRA
SANSKRIT EDITION
(Chapter 1)

(om)! namo? vajra-J gakiya® //

7 8

3 6 o -~
evam5 mayd Srutam  ekasmin samaye’ bhagavan sarva-

1p11 Mss. open the Text with the mantra syllable on.
Tib, omits om. Comm., shows no awareness of op. We judge
it more likely that om was added as a late gesture of rev-
erence than that an early translator would lose a signifi-
cant opening mantra. Accordingly, we qualify its inclu-
sion, Note that Tib, of CMT omits om and George follows
All Mss., transliterating the mantra without qualification;
the Tib, of HVT also omits om in opposition to All Mss.

while Snellgrove fails to treat the line at all in his trans-

lation,

2A. Yajra didkaya namah

3A11 Mss. vaja

UC. -dakaya
5A, B, evam
éa. Srutam
7C. samaya

8A. sarvva



2

tathégatakéyavékcitta(hpdaya)41 vajra- yogid-3 bhagesu

vi jahara //

tatra khalu bhagavin afTti-% kotiyogiévaramadhye5

6

vajra-° garbham avalokal;l7 smitam akﬁrgits //

1A11 Mss, omit hrdaya, Tib., includes sfiin po,
Comm, omits s¥ih po, HVT includes hyrdaya and s®in po.
GST includes hrdaya. Important witnesses to the contrary,
hrdaya enjoys some early testimony and the testimony of
other Anuttarayoga class tantras which traditionally are
said to begin in the same way. The fourth chapter of the
Text commments on the opening sentence (nidZna) of all
tantras and, significantly, comments on hrdaya. Finally,
the symbolic interpretation of the opening forty syllables
of the nidadna requires hrdaya.

2All Mss., vaja
3a. yosi
A. 8Tti

. madhya

6All Mss. vaja

7A11 Mss. avalokkasmitam. Tib, gzigs te 'dzum pa
mdzad. Comm. gzigs §ih 'dzum pa mdzad and also gzigs nas
'‘dzum pa mdzad. While the Mss, suggest a Dvandva compound,
awkward for translation, the Tibetan witnesses indicate an
initial inflected participle. A final Visarga is easily
lost in oral transcription,

8a. akarsIt
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1 smite 'smin2 vajra-3 garbhau utthaya-

6

samanantaram
sanad ekémsam5 uttargsangam® krivd daksinam janumandalam

prthivyam pratisthipya?’ kptéﬁjali-a putottatvda bhagavantam?

1All Mss. samanantara. Tib, ma thag tu. Comm, also
reads ma thag tu and explains it as "afterwards" (rjes thags
la). While the appearance of a locative absolute here
suggests the loss of -e, the line exhibits the tendency to
lose Anusvira; an indeclinable form would be more likely to
require commentary.

2A, C, smitesmin; B, smitesmitesmin, Tib, for the
whole phrase reads 'dzum pa mdzad ma thag tu de'i tshe.
While B. obviously repeats, All Mss, raise the possibility
of a BHS locative of smita-3 in fact, Edgerton criticizes
editors who make our correction "as if the pronoun asmin
were present, rather than a case ending." (Edg., 8.70)
Tib, makes it clear, however, that a demonstrative pronoun
is present, The pronoun may be part of a locative absolute,
but Tib. reads it as a locative of time for what follows,

3p11 Mss. vaja
4C. -gabha
5A. ekasam

6All Mss, uttarZsanga. The loss of Anusvara is
frequent in transcription.,

7A11 Mss, pratisthipya
8. krtamjali

9C. bhagavantammetad
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etad avocat //

1

Srotum icchami jhanendra sarva-2 tantranidinakam /

rahasyam samputodbhiitam3 laksanam® //
bhagavan ha //
6

aho vajra-5 garbha sZdhu sZdhu mah3krpa” siZdhu sadhu

mahi-7 bodhisattva8 sddhu szdhu gunikara?d //

1a, jfianendrah
2A. C. sarvva
3B. samputodbhiitams C. samputodbhitam

¥a11 Mss. lakgilaksanasamputam. Tib.mtshan fid,

Comm. mtshan Aid. The extent of correction might suggest
excessive reliance on Tibetan materials; but the weight of
these materials here is actually due to internal consider-
ations., When the Great Bodhisattvas repeat Vajragarbha's
request word for word below, only laksana is used; when the
Bhagavat explains word for word, again only laksana is used.
Tib, in both cases below reads mtshan flid, While the form
-udbhtitam in the original request is repeated below as -ud-
bhava, we judge the change of an order different from that
required to support All Mss, against laksana.

Finally, it remains for us to account for the corrup-
tion. The original laksana must have been subject to rep-
etition in some wayi; a mere lengthening of an internal vowel
produces a compound and the addition of samputa (or possibly
samyuta at some stage) explains the compound. There might
even have been an attempt at meter involved since the un-
corrected line displays twenty-four syllables.

5All Mss., vaja

6A. mahdkrpah
7

8

A, B, omit maha-, Tib, chen po.
All Mss, =boedhisatva
9B, C. gunikarah



yad rahasyam sarva tantresu tat sarva p;‘cchate-1
cchaya? //

atha te vajra-3 garbhapramukhéhu mahabodhisattvéb5

6

praharsotphullalocangh” prcchantiha svasamdeh§n7 prani-

patyaBmuhurmuhun® //

10 11

sarvatantram - kim ucyate " nidanam tu katham bhavet /

1A. B. prcchya

2A, C. tetvaya; B, tasyaya. Tib, 'dod pas.

3All Mss., vaja-

“B. pramukha; C. pramukho

58, C. -bodhisatvah; A, -bodhisatvamah

6B. praharsohtphullalocanZh; C, praharsotphulavada
(missing)

7A. samdehit; B, sadehZna; C., samhon, Tib, ranh gi
the tshom, Lack of a case ending in Tib, points to accus-
ative case in Skt.

8A, C. pranipatya
9

A, muhumuhuh

10B. -tantra. There is the possibility that uninflect-
ed forms should be accepted here given the context of ex-
plaining terms. Any one Ms,, however, shows variety in this
regard and the weight of this section is on inflection., The
singular number is acceptable here in the sense of "every
tantra,"

11A. ucyanteh
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2 L 5

1 ucyeta3 samputodbhavam™ kathan

rahasyo *tra* kim
namab //
laksanam’ tatra katham bhavet //
bhagavin zha //

sarva8 ca te tantrag? ca sarva-10 tantréhl1

1A. rahasyetha; B. rahasye 'tha; C, rahasya ‘tha.
Tib, *di la gsan ba. Comm. ganh la gsan ba., While the Mss,
suggest atha as part of the solution here, it lacks the
locative nuance suggested by Tibetan materials, The weak-
ness of these materials -~ Tib, points to atra while Comm,
points to yatra -- is offset by the appearance in the same
line of the locative particle tatra translated by Tib,., de la.
A similar yet different word may then be signaled here by
Tib, 'di la, which Comm, corrupts. Internal consideration
also allows rahasya in the nominative singular masculine, an
inflection which appears below. The corruption then amounts
to the easy confusion of -0 and -e and frequent loss of sub-
script -r; the gain of aspiration is possible in oral trans-
scription,

2c. xim is missing.

3A. ucyetah; C. (u-missing)cyate. Tib, gsuns. A form

of the same verb is translated immediately above as brjod;
the change in translation supports a change in form,

4A11 Mss. samputodbhava, Tib., yah dag sbyor byun,
Note that Vajragarbha's original request reads samputodbhttam
translated yah dag par sbyor ba las byun ba,

5¢. katham

60. nam
A, laksanamah; C. laksana
A, C, sarvva, The uninflected form is acceptable
given the context of explaining the first member of a com-
pound, :

98, C. tamtras

0

1 A,

11

C. sarvva-
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sarval-tantraéabdena2 samé.'jé'.dayas3 tesam nidanam™ bhlta-

niScitam ityarthah / hariharahiranya-5 garbha-6 Sravaka-’

pratyekabuddhinam agocaratvad rahasyam / samputam prajﬁo-

10 11

| payétmakams tantrodbhavar_a9 samputah™~ sam3pattir™" ityar-

thah / udbhava utpattihl? /evambhUtam sthira-13 calitmaka-1%

A. sarvva; C, sa(missing)

A. sabdena

3B. -adayahs; C., -Zdayah

C., nidana

5c, hirammya-

A, =-garbhah

7A, &ravakah

A, prajfidpiyatmakam; C. prajfiopayanmakam
4. tantrodbhava; C, tantrobhavah

« samputah

11, ¢, samadhipattir

126, wtpatih

13a. sthila-; C. thira

14y, -calatmakah; C, -caratmaka

b2
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(sarvabh'a‘va)-lsvabhavﬁtmakarp2 / laksanam ityanena laksyateB//

b 6 gabdena’

10

athava sarva- tantranidZna-> samputa-

vajrasattv08 'bhidhiyate9 / rahasya ityanena upadesika~-

mantroddharoll mén@aleya-lz devatidy-13 abhisekalaksanadca //

14 me15

prajlopiydtmakam tantram tan nigaditam16 Ernu /

1A. C. sarvvabhiava; B, sarvabh@va. Tib, omits, Comm,
omits., lLacking Tibetan witnesses, the compound probably
represents a repetition of svabhava and subsequent altera-
tion of sva- to sarva -3 accordingly, its presence is qual-
ified.

2B. svabhd tmakam

3a. laksyete // ityanena laksanam; B, laksyate ity-
anena laksanam; C. laksate / ityanena lakganam, Tib, mtshan
Ao . - -
nid ces bya ba ni 'dis mtson par byed pa. The major corrup-
tion or word order here is due to confusion of similar words
and due to corrupt punctuation,

uA, C. sarvva

5C. nidanam

6C. samputa

7C. sabdena

8All Mss, vajasatvo

98, bhidhIyato; C. bhidhTyete

10A, B, rahasyetyanena; C, rahasyatenena, Double sam-
dhi is the corruption here: rahasya iti to rahasyeti.

11C. mantroddhara

124, mandale-; B, mandalaya-; C. mandareya,
. devatay-

s, B, tat

154, ma

164, B, nigaditah



prathamam1 §Ginyatam vicintya

2 malam3 praksilya

dehinim //

rﬁpadhﬁ‘cv:i.‘ti"F éﬁnyEnEmS $abda® tathaiva kZrayet /

gandha-’ dhTtviti

8 9 ragal® i1

§WinyaEnam tathaiva

kdrayet //

sparfa-12 dnmtvitil3 Stny@nanl¥ manasl’ tathaival®

karayet //

lg, prathamaniinyatam

2A. vicintyah; C. vicitya

3A. mala; C, mara

4All Mss. in this section read dhatu without inflec-
tion before iti.

5A. stinyanam; B, §tnyx; C, &inyam. Tib., ston pa yi.
Regular meter is served by genitive plural.,

6A. §abdan; C, sabdam. Lack of inflection here par-
allels -dhdtviti in the same line,

7a.

B,
%
10,

11y

120

133.

14A'

150,
16

gandha
dhatvi

sinyandmah; C, sUnyanam

y Co rasam

tacaiva

sparsa

-dhati

stinyanam; C., sunyanam

manamn

A1l Mss. tasyaiva, Tib, de Nid. This is obviously

a corruption of tathaiva translated de Hid consistently in
this section,

Ly



vajragarbha uvical //

caksur-2 Ztmeti’ Sinyinam’ madhye kathamd vi-

jfdnam bhavet /

6 7

SrotZtmeti S§lnyanam- madhye vijAanan® katham

bhavet //

9 madhye vi jfiEnaml® katham

ghrangtmeti &Gnyanam
bhavet /

11 hadhye vijfi@nam katham

jihvEtmeti §Unyanam
bhavet //

12

KEyatmeti §inyananl? madnyel3 vijfianam'® katham

bhavet /

1A11 Mss, vajagarbha uvd@ca. After the connecting
phrase, A, repeats the entire preceding section beginning
with rUpadhatviti,

2All Mss, éaksur- is being treated as an uninflected
form in compound parallel to grammatical structures above.
This serves as the grammatical pattern for what follows.

30 ° -énme ti

“B, &inyana; C. siinyanim

5B, katha

6A. stinyanam; B. gﬁmy’a’n‘é; C. sunyanim
7B. madhya

8

B, vijhana

A, C. sunyanam

B. vijﬁéna

siiny@nam; C., sinyaZ(missing)
A, C. sunyanam

. madhya

A, vijhana

b5
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manobahib1 éﬁnyéhémz madhye vi jf&nam’ katham

bhavet //
6

tasm3n nasti’ riipan® na drasti ca na $abdo® na
érotdro’ /
na gandho8

na sparéa11 ndpi sprastz ca

n§pi9 ghratd na raso napi rEsakanlo/y

12 1 cittam13 nZpi

cintakamlu //

1p. -cahih

2
A, C, sinyanam
30. missing

MC. tasmandsti. The passage appears in HVT (1.5.1):
nisti rupam na drastd ca na Sabdo nipi Srotd ca // na gan-
dho nipi ghrZtd ca na raso nipi rasakah // na sparfo nipi
spragtd ca na cittam nipi caittikam //

5c. rlpam

®s. gabdah; C, Sabdam

7B. gotaro. Tib thos pa po. HVT (1.5.1) §rotd ca.
The inflection accepted here and witnessed by All Mss, ap-
pears in Skt. as nominative plural of -r stem. This may
represent a confusion of number acceptable to BHS but is
more likely a BHS nominative singular of -r stem specifical-
1y noted by Edgerton as derived from the Skt. accusative
singular -Zram. (Edg., 13.19) The acceptability of our
form seems as likely as the corruption of ca into -ro as
HVT suggests.,

80. gandhz

%
10
11

12A. cah

13C

1LPAll Mss, citrikam, Tib, for the Pada sems med sems

las byun ba'ah med., HVT caittikam, translated sems las

. napi
A, rasaka; C. rasakah

le = s s s
C. na sparsida na- 18 missing,

. Citram



bhagavan ha //
1 2 - 3

S§rnu” tattvam” yathZ ma3rgam

5

advayam dvayavarjitamu //

7

apratarkam avij?'xeyaxp6 durbodhyam tirkikais’ tathz //

rahasyam sarva-> buddhinan’ dkzSasadrfam tathd /
§ravakd na praganantllo ajRanatamasd vrtﬁbli //

vasananta-12 nayam Ranam’3 pratyekabuddhanirmitarp14 /

byun ba, The necess1ty of a word for "thought" and a word

for "thinker" is the stable aspect of an otherwise problem-
atic Pxda, We have chosen cintaka as an acceptable word for
"thinker" and as a form easily corrupted to citrika., What
this apparen*ly means, however, is that the Tib,., translation
is wrong: it reflects caittika which in fact we find in Snell-
grove's edition of HVT., But caittika cannot be translated
"thinker," a fact which Snellgrove happily ignores.

13, %mnya

2A. tatva; B, C, tatvam
3All Mss, marggam

uA. dvayavarjita; B.dvayarjitam; C. dvayavarjitam
5A. B, apratarkkam; C, missing

A, B, avijfayam; C.(missing)vijflayam. The vowels e
and a are easily confused,

. tarkkikais

A, C, sarvva

A, buddhdanz; B, buddhamnd; C, budha@nam
. prajanati; C, praja(missing)

A. vrta

B. casana-

135, jRana

A, C, nirmmitam; B. nirmmita

b7



2

tepi sarvel na jananti rahasyam buddha- gocararp3 //

samsﬁrérnava—u ghor§n§m5 uttirna-é gatacetasam’ /

9 10

madhye vartita-8 dehandm’ uttirna-"- laksa ucyate //

laksalaksanalakgangm!'l vijfana-12 jManal3 cetasamt® /

16

jfiEnena sReyaml® Floke jfleyandm gatim ikgayet17 //

1A, B, sarvve

2C. bu(missing)

3. gacaram

4 -  ome -
B, sasararnaves C, sasardrnava

B. ghoranamm; C., ghoranamm

6A, C. urttirna

7C. cetasa

8All Mss, varttita

9A. dehZnImahm; B, C. deh3ndmm

10A. urttirna

11A. laks3dlaksanah laksanam; B. 1aksa1aksanaksanam,
C. laksilaksanalaksanam. Tib. mtshan Nid mtshan g%i mtshon
bar byed., Comm. explains three wordss mtshon bya, mtshon
byed, mtshan flid, The form laks3@laksana was encountered
above where it was judged to be a corruptlon by way of repe-
tition of the single word laksana, Here, the corrupt form
must contain two words to prov1de a phrase with three words
signaled by Tibetan materials, The corruption, then, amounts
to the lengthening of an internal vowel,

All Mss. vijf¥anam. Given the exceptlonal corruption
of the line, the agreement of Mss. here carries little weight,
133. omits. C. gata.

140. cetasa

15411 Mss. jlayam. See Note 12 above.
16A. alokka; B, amlokka
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ko

1 2 svecchadi-3 gamyatabu/

8

gatiksana-- cetds tu yatha

6 gati-? gatin //

14

pﬁ'rva-7 janma=-
12

sahasr?a'nekadh'!a‘5 yogl

)10 11

(laksanah inye * samcintya p'ﬁrva—l3 laksana

uktitanhld /
éﬁnyaks_etrﬁdi-16 dehasya bijam vipayatil? buddhimanl®//

17¢, Tksaye

1, gatiksanas C. gatimksana

“A. gamyatam; B. gamyata; C, gammyatam. While =-zam
for -8h is not a frequent corruption, it does occur; and -3
for -Zh is frequent,

58, -anekadh3

6A11 Mss. yogi. Tib omits, The line is doubtful; and
Tib may also be corrupt. The translation for yogl which is
omitted here appears transliterated yo gis in the line fol-
lowing., Since both lines in Skt. and Tib., show regular meter
and can be translated, more materials are needed to deter-
mine a strong reading.,

7A, B, purvva

83, ¢. jatma

B, gatinm

10413 Mss. samatim, Tib, mtshan Nid, The correction
boldly relies upon the Tibetan but is supported by the sense
of the remainder of the lines +two forms of lakgana are im-
plied, The nominative singular here accommodates a nomina-
tive absolute structure also implied by the line, See,
however, Note 6 above,

110. §linya

12A. sameintyahs C., samcitya
13C. purvva

140. ralaksana

154, uktita



nidi-! sufirdd® vinirgatam virajam tat prakirtitam’/

L 6 7

bodhicittam® prabhiZsvaram’ Suddha-® sphatika-

sarpnibharp8 //

9 10 11 12

pafica-’ jhEnamayam tattvam'"” sarsapa-'* phala-

matrakam /

16411 Mss., ksatrddi- Edgerton lists the uncorrected
form as a BHS alternative; we judge it just as likely that
our Mss, have confused vowels a and e, a frequent corruption,

17,. vIjapahyatu; B. bTjapayantu; C, bljapayatu, Tib.
sa bon gdab., Comm., sa bon gdab, A form of the verb vap-
is anticipated by Tib, but pat- seems more likely with ac-
cusative plural feminine of bYrja. Our understanding of the
meaning in this context, however, requires a singular form
of bIja and suggests in turn that bija- reflects the loss of
initial v- of a causative form of vap-, the expected verb,
This simple loss of a consonant may then have led to the
other corruptions here,

183. character undetermined

1. n3bhi; B, nidi; C., n3dI

2A, B, Susirzd; C, susirad., Tib, mdzes spyi.
3p11 Mss. prakirtitam

A. bodhicittamah; B, C. bodhicitta
A, prabhasvaramah

C. suddha

A, C, sphatika

B. samnibhah

\, paca

10A. tatva; B, C, tatvam

11B. C. sarsapas

120. phara
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1 2 L

. tasya madhye™ sthitam devam avyakta-3 vyakta=-
ripi® //

ardha-6 matram7 param sﬁkgmarp8 bindu-? rupam
manomayam /

h:;d-10 madhye vasate nityam jyoti-11 varno maha-
dyutinl? //

dvadadantan navintaé ci-13 pada-1Y% talamastakam /

1B. madhyas C, madhe
2. devah m-

3A. avyakta

“c vakta

5A. ruplnam, B, C, rupinam., Tib. ran bzin can., A
form of ripin is requlred and agreement with devam points
to accusative neuter. Note, however, that meter is thereby
made irregular. Edg. does not list rlipinam as a possible
form in BHS,

6

7
&

A, arddha; B, C, addha

A, matra

A, C. Suksmam; B, Suksya, Tib, phra.
9A. bimdu

10All Mss, hrt-

11A. jyo

12p, gyuti; C, dyutim

13A navantascah; B, navantatva; C. navantasya., Note
that our correction still permits two genders for -anta in
the same line, an acceptable level of irregularity,

1L”All Mss, apada, Tib., rkah,..med par. The obvious
short vowel required here has been corrupted by way of

samdhi with a final short a preceding, e.g. C. -tasya ap#da-,

See Note above.
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tantureko vinirgatya1

nabhimadhye vyavasthitah //

paﬁcami-2 kalz-3 matrasu tu n3gendrakrtivistarah /

s3 kaldpidca hitva tub vajra-7 madhye8 vinirgats’? //

yoni-10 madhye11 sthitam bi'jarpl2 dharmadh?a'tu-13
dravikptamlu /

16

kramasarpcalanar_n15 tasya navadvire§u17 sarvadgl® //

1A. B, vinirgattya
2p. paficam3-

3¢, xard

uC. ma tram

5C. karzpi

6A. tuh

7A11 Mss., vaja

B. madhya

B, C. vinirggata

. yoni

madhya

A. bijam

134, C. dharmmadhatu
-krtamah

15c, samcaranamn

C. t(missing)

B, dv3lesu

A, C, sarvvada
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agnibrahma(randhram)1 tatha? //

prthividvayabi jasya cakgus3 tasyaiva yojayet /

5

L
viyublinyddi- bIjasya’ nasikarnidicetasz //

amrtambusub? jasya jihvendriya-6 prabhur iévarab7 /
griva mohabijénéma bahubhyim klebatas tathég//
10

caliti'” nrdayell defesul? pranivhyaml3 nZbhimdl-

1p11 Mss. brahmamidam. Tib., tshahs pa'i dhos. The

reading ~-idam finds no parallel in Tib, where also we would
expect tshafis pa'i bu ga for our qualified correction, We
uggest a major corruption but one within the probability for
this Texts -idam from -chidram is possible; -idam from -ran-
dhram seems as likely for oral transcription and may repre-
sent a gradual process of corruption not easily traced. The
reading dnos in Tib. points to Skt. rlpa or maya but also to
mula; below we find nibhimila at the "navel" orffice, Our
solution is tentative.

2A. omits., Note that the line contains only one PZda,
3C. caksu

4All Mss, §uny&idi., Tib. ston sogs. The -3di here
and elsewhere appears as an unusual sign of the plural., See
also karngadi in this line,

5

6A. B, jihvendrI; C. jihvendri., Tib. lce // dbah por,
Since ya is easily confused with pa in our script, it is
likely that ya was absorbed by the following prabhur. Tib.,
dban po is the standard translation for indriya.

6:

8A. bl janamah
9

10
C. missing,

11A. hrdaya

C. missing

-
+» lsvaramah

C., missing,

12A. éesuh



angastakena bT janam! aﬁg&stamz dharayed> vidhinz*//

vyapi5 vyaptam jagat sarvam6

8

sthivarddyam sajahgamam /

tasya brahmf sasurasuraih //
9

Zdhdram’ bhavate

bhavanam bhagam itydhur’ yatra samcalate prabhuhlo /

11 12

karmzkarma tasya yivadl3 dehe vyavasthitah//

bhavet

14

kurute sarva-'" karmanil’ Subhanil® visubhanil? vz /

13All Mss. panibhyam. Tib. phyugs bdag corrected to
phvugs dag. Comm, phwgs. Loss of subscript -r is frequent.

14
1
2

C. murayo
A, bijanam; C. bIjanamm-
C. agasta
30. dharaye
uA. vidhi

5C. the following thirty lines, from vyapi to and in-
cluding bhedanaih, are missing.

B, sarvva

“a. adhalam

B. bhavete

A, ~-3hu

A, prabhu

A, B, karmmakarmma
B. bhavat

13g, yanad

B, sarvva
karmmani; B, karmmani
B. gubhénya

omits va,
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yogas tu samatd prokta p'l'ijanalp1 bh&vanam bhavet //

karma-2 deham yadi> bhagnam t3drfo devatd bhavet /

svaaktis tu tadi tasya yena vyaptam sthiram calam //

varnam tasya vijaniyad dkafasadrdam

b matan /

nirvane tu sthito vira nirlepa-5 malavarjita iti //

ma taram bhagin‘n‘.‘m6 caiva’ duhitarame,béndhavin9 tathd

brahmaniml® ksatriyanim!l caival? vaigyaksml3

éddraninl¥ tathz //

1y,

punganam. Note that Tib, translates rab du sbyor

ba which ant1c1pates prayogas perhaps this is a translator's
gloss on the meaning of piija.

A,
3p

4B.

5p

6B.
7

A,
8A

B, karmma-
yado
7
saSam
nirllepas; B. nillepa
bhagini
caivah

B, duhitam. Edg.(13.10) lists this as a BHS in-

flection for -r stems mAtr in the same line, however, receives
a standard Skt. inflection as do other terms in the series,
Thus, no internal criterion emerges in support of the Mss.,

as the earlier reading while it can be argued that -2Zm re-
flects a late attempt to regularize meter. At best, the
grammar of the uncorrected line suggests a brecad range of
inflection possibilities, including standard Skt, and BHS,

but does not suggest a sclution to the question of priority.

98
105

. bamdhavin

« brahmani

ksatrini; B, ksatrinim
caivah
caidikam; B, vaiScikam

P P s v
S§Udrinin; B, sUdrinim
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rajakTm natikam! caiva dombIm? candZlinin3 tathd /
prajﬁopaya-u vidhanena® pijayet tattva-5 vatsalah?//
sevi’cavy’a't8 prayatnena9 yathia bhedo na jayate /

agupte kriyate duhkham vya@a-lo cauradi--11 bhﬁcaraib//
mudra pa?'lca--12 vidhd proktah kulabhedena bheditdh /

branmant!3 dvijakulaja s& ca tathigatal® matz //

14, natikad

2A. dombImah; B, dombi

3a. canddlinin

uTwenty—nine of the following forty-two lines, the
remainder of the chapter, are found in HVT 1.5; three addi-
tional lines are related to that reference. Significant
agreements or disagreements with Snellgrove's edition will
be noted for purposes of comparison., See Notes to Tib, edi-
tion.

5, vidhanenah

6A,B. tatva-., HVT, tattva-

7A11 Mss., vatsalah. Tib. uncorrected rig pas. Comm,
rigs pas., HVT, vatsalah; rig pas. Tib, and HVT Tibetan
point to some form of vid-, corrupted to a form beginning
vat-, Comm.,, however, supports the Mss. and indicates a
corruption of Tib., which we correct to rigs pas., Snellgrove
shows no awareness of the problem,

8B. sevisya

9A. prayetvenah

1OA, B, vyada

Mgy caurggni; .,..me yis
12B. paca

133. brahmani

14, t3thagata
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1 2

ksatriyani-rajagotrl morT-3 cchandrﬁdi-u kulaj§5/
6

amrta- vajreti7 kathyate //

vaifyx8 gopElikx caiva si karma-? kulika matd /

+10

fldrinT vrganIl1 caival? mahZvairocani matz //

natilgadmakuli caiva rajakl xarma-1% xu13l5 tath§16/

1A, B, ksatrini

2A. gotra
3A. omits second Pada here but includes it five lines

below, Tib, supports the reading of B, here and below; the
meaning of the passage also supports B,

uB. -cchidramdi; A below (See Note 3 above), -cchidradi.
Tib, zla sogs.

5A. below (See Note 3 above),kaulija
6A. sad 'mita; B, amita
7A, B, vajeti

8A. vaifd; B, vaisiki
8
10

« karmma
A, sudrini; B, studry
11p,

12A. caivah

vrsadhl

135, nati

1”A, B, karmma

155, kaulika

165, omits
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c_iombilvajra-2 xuli’ khyxats ratna” candﬁlinis jfeya //

paficamudrd tu nideital //

7 8 9

tathZgatanam’ kulam® caitat’ samksepend-10 bhidhi-

yate /

11

tathatdyam gatah Srim@n'' Hgatadca tathaiva ca //

anays prajfayd yuktyal? tathZgato °'bhidhiyatell //

14

kulam paficavidham proktam anantam §atadhd @ kulam /

pa§C5t15 trividhatam y#ti kZyavakcittabhedanaih //

A, B, dombl
A, B, vaja-
3a. -kuli

A, ratnd. A. adds the Pada missing five lines aboves;
see Note 3 on preceding page.

5a. varnalini

by vinifcitih. Snellgrove edits for the plural form
of the meaning., We accept the singular here and following
in a plural sense,

7A. tathagatyam

BA. kulamﬁ

9A. caitals B. caitamt. The corrected singular is
translated plural by Tib. 'di rnams; this is strong evidence
that the singular forms in this section actually do carry
a plural sense, See Translation,

1OB. saksepena-

11

123. yukka

/‘ —
A, srimam

13A, B, omit Avagraha, easily lost in transcription,

14 -
A, B, satatha

153. paécan
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kulanam pa?'xca-1 bhitanam pa‘?icaskandha—2 svaripinam /

vajra-3 ratnapadmamanidharandnm (prasﬁti)u kuldni //

nisti bhivako’ na bh?ivyo6 vgti’ nasti mantro na ca
devatd /

tisthato8 mantradevau ca nisprapaﬁca-9 svabhavatah //
z-11

14

aksobhya-10 vairocan mogharatnirolikasattvikaibl2/

brahma visnuh13 éivab sarvo vibuddhas tattvaml3

ucyate //

ig, paca-

2A. -skamdha

311 Mss. vaja

4B. prasphiitis C, prasbhiiti., Tib., rim pa. Comm,

suggests lam, The acceptance of Ms, A, is highly tentative
given the range of disagreement in our materials,

5
6

7All Mss, omit Avagraha. Edg. lists the omission as
a feature of BHS; we judge it just as likely a corruption
during oral transmission,

C. bhava(missing)

A. bhavya

A, C, tigthetau; B, tigthatau. Tib, yan dag gnas.
HVT samstitau., Tib. suggests the form edited by Snellgrove.
We judge a similar correction for our Mss. to be too ex-
tensive and correct for a form easily corrupted by the addi-
tion of a superscript. The purpose of the addition probably
was a false attempt for agreement.

9
10

B, C. nihprapamca

A. aksobhye

11A. vairocanah; C, vairocano
12A, C. sdtvikaih; B, s&sikaih., HVT sZtvikah,
13 .
A, visnuh
14

A, omits



brahmi nivrttato buddho vidanzal visnur ucyate /

éivahzsadi sukaly5n5t3 sarvabu sarvi-> tmani sthitah//

satsukhatvena tattvam6 (tad)? vibuddho bodhanid

rateb8 /

dehe sarpbhavati’-9 tyasm3d devateti nigadyate //

l51\11 Mss., tatvam, HVT tattvam,

1A.

visandd;B, C., visanZ., The confusion of sibilants

is frequent and unpredictable,

c.
3B

4B’

5,
6

Z:
Siva
sukalyat
C, sarvvah

sarvva-

All Mss., tatva

7a.

jo; B, C, jA&Z, Tib. de. HVT ca; de. Tibetan

materials point to a demonstrative, but the corruption is
not easily traced. ﬂe, therefore, qualify the correction.
MW indicates tattvajna to be an epithet of a Brahman; if

such a form were to come easily to mind upon hearing tattva-,

the corruption might enter in that way. It is not possible
to determine the status of ca in Snellgrove's edition; but
it is not likely to have been translated de.

8

All Mss, -atah. Tib, dga' ba,

9

B, C, sambhavanti
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bhago 'syEstEtil (yojyasya)? bhagavan iti kathyate /
bhagdms3 tu $ad-u vidhanyahur aigvaryé.‘di5 -gunikhildn//
athava kleéadi-6 kam bhagnavan’ iti bhagavan //

jananT bhanyate prajfz janayantis janam yatah /

9

bhaginIti tathd” prajfid vibhagam daréayed yatahlo //

1p11 wmss. syastiti

2A. yoyoja; B. buddhasya yojas C., yo buddhasya jz.
Tib, mha ba'i phyir, HVT for the P3da, bhago 'sydstiti
buddhasyas; sahs rgyas 'di la bha ga mna'., Comm, discusses
briefly skal ba drug dan ldan pa'i., Our correction is
highly tentative., It is based upon witness in All Mss.,
Tib.,, and Comm, for a word expressing possession, The Skt.,
asti may serve this purpose and be indicated by Tib, mna baj;
but this would be an unusual translation of asti and would
leave the line metrically short. Buddhasya would then reg-
ularize the meter but is witnesseéd by only two Mss., and not
at all by Tib.,; but HVT materials provide some justification
for its inclusion. Our own solution is metrically regular,

JB. bhagas
hAll Mss. sad-
5

s 7 « 7
A. aiscaryyas C. aiScarya

(@)

A1l Mss., krefadi-

7A. bhakambhagnavan

8A. janayamti
9A. bhaginitaths

10A. vatah
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1 prajfia sattvEﬁSmZ rafl jangd 3 yatah /

m

rajakl bhanyate

duhitd bhanyate prajfid gundnam’ duhandd yatah //

nartakid bhanyate prajfid caficalatvit mahZkrpa® /

asparéd bhagavati7 yasm§d8 QOmbig tasmatl© pra-
kathyatell //

japam jalpanaml? ZxhyZtaml3 Elikaliprajalpanﬁtlu /

1g, bhavyate; C, bhanyente
2A11 Mss. satvanam

3Skt. is translated 'tshod pa carrying the meaning of
"cook" but also of "boil" related to the activity of dying,
Nevertheless, we might have expected tshos, "dye." We note
this because Tib, adds here the quarter-verse: tso blag
(correction of bslag) ma %Zes de bZin brjod, as if the meaning
of "dyer" were not already covered., HVT Tibetan also adds:
gtso blag ma zes de bfin brjod, a quarter-verse corrupt as
it stands certainly but apparently attempting to make the
same point, While Snellgrove does not edit correctly nor
qualify its place in the Tibetan edition, he is no doubt
correct in excluding the passage from the translation. The
Skt. materials are regular as they stand; and the addition
of Tib, may be a translator's gloss, a feature not absent
in our Tib. version,

B, gunandn; C, gurnanan

5
6

All Mss, narttaki

A. mahakrsa

7A. bhavati

8A. yasyad; B, C, jasmad
9a11 Mss. dombl

10B, C, tasman

11g, _xathyateh
12, yalpanam

13p11 Mss. #@khyztam

1b’A. prajapanat
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mandalam padalekhan1 syan? malanzdl mar_u,ialam"F
ucyated //
karasphoto bhaved® mudrz ahgu1y57 motanam tathd /

8 vac ca dhyeyam yasmzd?

tad dhyeyam cintitam
vicintanam //

pitari prZ@ptan yatio saukhyam11 tat sukham bhujyate
svayarp12

maranam yena sukheneha tat sukham dhyanam ucyate //

ityabhi-13 dnEndbhidheyabodhicittot-1¥ padZdi bhav-

an§-15tattva-16 prakaranam prathamam //

14, -lekha

2A. syat

3511 Mss. malan3t

4A. mandalam

5A. vadet; C, ucyato

6All Mss. bhavet
7

A. suhgulyd; B, angufijalyd; C, angunjalyam
8A. cimtitam
9A. yasmata; B, smad; C. yasyad

_10All Mss. yatha., Tib, de yi. Regular meter is also
provided by our correction,
11B° saikhyam

12All Mss, svayam

13, ¢, iti abhi-

lL’C. bodhi(missing)

15¢. bhavanz

16All Mss, tatva
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(Chapter 2)

(bhagavan zha)l //
atha saptatrimééd-z bodhip’éksikﬁn3 -dharman®
kathayisyami- //

adhyZtmakdye bahirdhi-® kiye? adhyZtmabahirdhz->

1p11 Mss, omit. Tib., omits, We are not claiming
the phrase to be a part of an original text since the sup-
port is lacking. It is added here -- and elsewhere -- in
a qualified way to aid the translation, It is also added
in the spirit of what the Buddha is said to have announced
in the DharmasangTtislitra as the style of a sutras "Men-
dicants, my Sacred Words (pravacana) must be introduced
with the phrase, 'Thus I have heard on a certain occasion
(evam mayd Srutam ekasmin samaye),'" and so on; and, "At
intervals (appropriate)connecting phrases should be in-
serted." Mkhas grub rje's "Fundamentals,” p. 55.

2

3
I

A, C, -tri8ad
A, -saydksikam
A, dharmmam; B. dharmma@; C, dharmmin
5A. kathayayisyami
6All Mss., bahirddhda. Unanimity of reading may point
to a BHS form although this particular word is not listed

in the Edgerton lexicon, Below, however, the form is reg-
ular in Ms, C, a fact which weakens a BHS argument,

7
8

A, adds bahirddh3kZye
A, B, bahirddha
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1 2

kaye kByanudarSI~ viharatityapi sar,nprajinan3 smytiman

vinlya loke avidya-u daurmanasye / adhyﬁtm55 vedan’é6 ba-~

10 vedan§F11

hirdha’? vedanz® adhyZtmabahirdhd-’ vedan:
nudar$T viharatftyapil? samprajanan smrtimin viniyal3

lokelu avidy§-15 daurmanasye16 / adhyatmadharme$u17

1p, -Znudas:

A, viharatity
3mpmwmhm

A, avidhya; B, C. abhidhya
5B. asma

%.vwmﬁb

7A11 Mss. bahirddhd
8a. vedanzh.

9411 Mss. bahirddha

10,, vedanah

114, B. omit

A, vihatTlyapis C, viharatisyapi
13A. viniya

A, lokeh

154, avidhys; B, C., abhidhyd

daurmanasyeh

dharmmesuhs B, C. dharmmesu
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bahirdhadharmesv-1 adhyitmabahirdhﬁ-2 dharmesu3 dharmi’--tF
6

nudarsy viharatItyapi5 samprajanan smrtim&n®® viniya loke

avidy5-7 daurmanasye8 / adhydtma-? citte bahirdhz-10 citte

adhy'é'.tmabahirdhﬁ-11 citte cittinudarsl viharatttyapi12

14

samprajinanlB smrtim@n vinIya*" loke avidyé-15 daurman-

asyel® / im@ni catvari smriyupasthinani //

anutpann5n5m17 p§pak§n§m18 aku§a1§n§m19 dharmipamzo

1a. bahirddhddharmmesuh; B. omits; C. bahirddhi-
dhammaisu

211 Mss. bahirddh3

3A. dharmmesuh; B, C, dharmmesu
ba11 Mss. dharmma-

5A. viharatityapi; B. vihatItyapi
6A. smrtimanah

7A11 Mss. abhidhy3

C, daumanasye

9A. omits line to imani catviari,

10c, bhidyz
11

12

B, bahirddha; C, bahirdhyi

C, viharepati
13C.

1bq

sampra jana
. viniye
158, C. abhidhya

16C. daumanasye
17A.

18

anutpannang

A. papakdrnih



1 2

cchandaf janayati? vyayacchati3 viryamt

6

anutpannaya-

Zrabhate’ / cittam pragphpéti7 samyakpranidadhati8 /

utpannanam papakanam aku§a1§n§m9 dharmanémlo prahiniya—11

12

cchandafl janayati*“ vy&yacchati v'l'ryami3 drabhate / cittam

14

pragrinatil” samyak-15 pranidadnztil6 / anutpann5n£m17

194, akuéalﬁnamah; C. akusar@nam

2OA, B, dharmmanam; C, dharmmanam

1. anutpannah

2A. Janayatih

3a., vyayacchatih

A, C, viryya

5A. drabhateh

B. citta

7A. pragrhn@tihs B, pratigrhndti; C. pragrhndti
B, C, =-pranidadhzti

A, aku$alznzm

10A, B, dharmm@an@m; C. omits
11,, prahandyah; C, prahiniya
12

A, janayatih

13A. viryyam; C, viryyam

A. pragrhnatih; B, pratigrhnfti; C. pragrhnati
-G. sammyak-

A, =~pranidadhztih

174, anutpannanamah
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1 2 L

cchandaf-3 janayati
6

kuéalinim dharmaram utpadaniya-

vyayacchate viryam5 Zrabhate / cittam pratigrhniti7 sam-
prani-® dadnhiti / evamd utpanninim kufalzinaml® dharmanam!l
sthitaye12/ aprameyopayabhavandparipirayel3 punar bhavani-

16 18

vrddhi-14 vaipulye-15 cchandam janayatil7 vyayacchati

1
2

A. dharmman@mah; B, C, dharmm3nam
A. utpadanzayah; C. utpddandya

30. cchamdaﬁ-

uA. -Jjanayatih

5All Mss., viryya

6a, cittamah

s, pratigrhnatih; B, C. pratigrhniti
8A. sampani-; C, samprani-

9C. evam
104, kuéalénimah
114, B. dharmmanam; C, dharmmanam

125, sthitayeh

13A. paripuraya

A, vrddhirg

15A. vaipulyah; B, C, vaipulya
C. cchadam

janayatih

A. vyayacchatih



viryam! Zrabhati / cittam pratigphnﬁtiz sampranidadhiti /

imini catviril samyakprah@nani //

6 samanvagatam7

10

chanda-" samidhiprahépa-5 samskara-
rddhipadam bhavayati® / vivekanicitam? virZganifcitan

11

nirodhani§citam ~ vyavasargaparinataml? M& mecchando

*tilino bhavigyati13 natipragrhIta iti / virya—lu samddhi-

1a, viryya; C. viryya

2A. pratigrhnatih; B, C. pratigrhn&ti

3a. catvarih

4A, C. cchamda; B. cchanda. The consonant doubling
seems to have derived fram an initial corruption of punctu-

ation; Mss. B, C. fail to close the line preceding.

5a. prahanam; C, prah3na

6
7
8

A. skara; C, saskira
A, samanvagatamah
A, bhavayatih

9All Mss. nisrtam. Tib, nes par 'byun ba. Tib, def-
initely points to our correction which could have been cor-
rupted easily in oral transcription. The repeated reading
of nisrta in lines following should not be taken as support
for the reading but probably as a kind of regularization
based upon the initial corruption.

10,, nisrtamah; B, C, nisrtam

11A. nisrtamah; B, C. nisrtam

12,
134.
14

parinatamah: C. parinatam
bhavigyatih
A, C, viryya
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- - 2 - - - .
prahana-1 samskara- samanvagatam3 ;'ddhl]::adam"F bhavayat15/

. s 7 . s o/ o . PN
vivekani§citamb virZganiScitam? nirodhaniScitam8 vyava-

10 ma me vi'ryam11 12

14

sarga-? parinatam atilinam bhavisyati

15

natiprazrhitam 1til3 / mimams3- samgdhiprahana- sam-

skérasamanvagatam16 rddhipadam bhavayatil? / vivekaniécitam18

14, prah@nah

2C. saskara

3A. samanvagatahm

MA. -pada

5A. bhivayatih

6A. nisrtamah; B, C. nisrtam

7. nisrtamah; B, C, nisrtam

8A. nisrtamah; B, C. nisrtanm

9B, C. vyavasargga

10,, parinatamah; palinatam, C.

11A.
12

viryyahs B. virya; C. viryyam
A. bhavigyatih; B. bhavisyati

134, pragrhita iti; B, natipratigrhita iti; C, nata-
grhItam iti

1uA, C. mimamsa

15, prahane

16, samanvagatahs C, samamvagatam
17,,

18A.

bhavayatih

nisrtamah; B, C. nisrtam
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1 2 L

o wm el o » s 7 . .
viraganiscitam™ nirodhaniscitam vyavasarga—3 parinatam

ma me mimémsitilin§5 bhavisyati6 n§tipragrhTteti7 / citta-8

samadhiprahaqa-9 samskara-10 samanvé'gatam11 12

14

rddhipadam

viriganiécitamls nirodha-
18

bhavayatil3 / vivekani$citam

16 yyavasarga-17 parinatam

20

L 4 / L3 - - -
niscltam ma me cittam linam

bhavisyatil? natipragrhitam?® iti / ime catvira?l rddhi-

1411 Mss. omit viraga piécitam. Tib, ‘dod chags dan
bral bas hes par 'byun ba dan., The pattern of the section
favors Tib,

2

A. nisrtamah; B, C, nisrtam

3All Mss. vyavasargga

A, parinatamah

5A, C. mim&ns3 'tilind; B, mimamsa 'tind

6

7A. natindtipragrhita itis; B. npratigrhita iti;
C. natipragrhita iti

8A. cirtta
9

10

A, bhavigyatih

A. prahanah

C. saskara

11A. samanvagatahm; C, samanvagata

12511 Mss. rddhipadam
134, vhavayatin

14
15

16A. nisrtamah; B, C, nisrtam

17A,
18

A, nisrtamah; B, C, nisrtam

A. omits viriganiscitam; B, C. vir3ganisrtam

C. vyavasargga

A. parinatamah
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padzh sakamavacarzhl //

1okikTm? samyakdrstim éraddadnzti3 svakarma-*

vipaka-5 pratisarano bhavati / yad evam karmab kari$y5m17

kalydnam8 vi papakam’ vil0 tasya karmanoll vipakam prati-

vedayisya'mi12 / sa jivita-13 hetor apilu p'i'pakamlﬁarma16

na samskarotil? / idam ucyate18 §raddhendriyam //

194, bhavisyatih

204, pragrhitam; B, natipratigrhitam

21C. catvari

L, -avacalamah; B, #vacalam; C, avacaram

25, lokikT

3A, Saddhadhmti

4All Mss, svakarmma-

5A
6

. vipakah

A, C, karmma
7A. karisyamih; C. karyasyami
8
9 -

All Mss, papakam
10,,
11A,
12

B. kalyana

vah

B, karmmano; C, karmma

A, prativedayisyamih; B. pratimvedayisyami
134, jivita

1%, apih

150. papaka

16A. karmmanZms B, C. karmmana

17A. samskaroti; C, saskaroti

18B. ucyatam
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yinl dharmin? &raddhendriyena Sraddadhztil tan®
6

dharmin> viryendriyena~ samudanayati / jdam? ucyate

vi'ryendriyam8 //
10 11 tinlz

16

yan dharm§n9vIryendriyena samud@nayati

dharmanl3 smrtindriyena14 vipraniééyati15 / idam*® ucyate

smrtindriyam //

18

yan dharmanl? smrtindriyena vipranﬁééyatilg tan

1A11 Mss. y&. The conjunct nasal is easily lost in
transcription,

2A, C. dharmman; B, dharmana

3a, &raddadhatih

uB. dhan

5g, dharmmanam; C, dhamman

6A. viryyandriyena; C., viryyandrina
75, C. idam

8

A. viryyendriyam; C, vIryyandriyam

9C. dharmman

1OA. viryyendriyena; C. viryyandriyena

11y, samudanaryatih

12, tam

13, dharmmdt; B, C. dharmmn
14A, C. smrtindriyena; B. smrtamdriyana

154, vipranééaryati; B, vipranasayati; C. vipranasayati
160. idam

17,,

18,

B, dharmman; C, dhasma

. smrtyandriyena

19A. vipranﬁéayamtin; B. vipran@isayati; C. vipranasayati



dharman

1 sam'édhi'ndriyena2 ekdigran3 karoti / idam® ucyate5

sam'édhindriyarp6 //

tanl

idam

8 10 11

sam‘é'dhi‘ndriyer;a9 ekagran-- karoti

14

y5n7 dharman

2 dharmanl3 prajfiendriyena'” pratividhyati /

sa tesu tesu dharmesu15 pratyaveksana jatiyo bhavati /

16 ucyate prajﬁendriyam17 //

1B, C. dharmman

2A. samadhindriyenah; C, samadhindriyena

3A11 Mss. ekiZgri
uA. idam
5p

6A. sam&ddhindriyam; C. sam3dhindriyam
. _

8A. dharmman; B, dharmman; C, dharmma

« ucyamte
A, omits

9. -Indriyenah

10p, C. ekZEgri; E. ekfZgrim
115, taroti

125, xan; c. t3

13B, C. dharmman

1L”A. prajﬂandriyena; B, prajﬁedriyena
15411 Mss. dharmmesu

164, . idam

17C. prajﬁéndriyam
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ekani paficendriyinil pafica-? balZni bhavantid //

tadyathz / $raddhabalam? virya-5 balam6

smptibalam7

samétdhibalam8 prajﬁ'abalarp9 / im@ni pa'ﬁ'ca-10 balani //
tatra katamini saptabodhyanganill / tadyathd /

smr;tisarpbodhyahgam12 dharma-13 pravicaya-ll+ sambodhyahgam15

16 18

viryasambodhyangam prItisambodhyaﬁgam17 pra§rabdhi-

sambodhyaﬁgam19 samédhisambodhyahgamzo / upeksZsambod hyan-

A, paﬁcandriy&nib; B, pamcandriyani; C. paficandri-

C. pamca-

B, C, bhavati

A. -balamah

5A, C. viryya-

A, -balamah

7A. -balamah

A, -balamah

A, -balamah; B. -balah

. pamca-

bodhyamgani; C., bodhamgani

A. bodhyangah; B, sambodhya jfla; C. sambodhyamgam
13A, C. dharmma

A, pravica

158, sabodhyajfam; C. sambodhyamjmjHam

A, viryyasambodhyahgam; B, vIryasambodhyajfia; C.
omits

. -sambodhyajﬁa; C. -sambodhyaga

A, prasraddhi; B, C., prasradhi
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gan! viveka-2 niébitam3 viriganiébitamu nirodhaniécitam5
6 8 saptabodhyanga-

vyavasargaparinatam dharma-" pravicayam

din? bhavayet //

Eryistﬁﬁgo10 mérgabll / tatra katamah samyag-12

drstir13 / ya 1okottaral® natmadrstisamutthit§15 na ji’vo16

na sattvol” na pudga1018 na poso19 na manujo20 na kirako?l
19B. C. sambodhyajﬁam
20

B. sambodhyajfiam; C. bodhyamjham
1B, sambodhyajfam; C, sambodhyamjfian
2B, vivaka

3a. nisrtamah; B, C. nisrtam
4

A, nisrtamah; B, nisrtani; C, nisrtam
5A. nirstamah; B, C. nisrtam

6A. vyavasarganisrtamahparinatam; B, C. vyavasarg-
gapaginatam. Tib. adds apparently by way of a gloss: kun
nas fion moris pa dah bral ba'i kun nas,

7All Mss, dharmma

8A11 Mss. pravicaydadi. Tib., rab tu 'byed pa. The
corruption -adi which lacks inflection seems to be a repe-
tition of the -adi following.,

9B. bodhyagddin; C. bodhyamgadin

1OA. aryyastango; C, aryyastamgom

11B. marggah; C., margga

12All Mss, samyak-~
13, -drsti

1LLAZLl Mss. 'nZtma- . Our correction reflects Tib, which
treats the negative as applying to the verb; at the close of
the section, the negative is removed from the verb as ex-
pected, The pattern in Tib. follows the pattern of posi-
tive and negative explanations found in Skt. following.



1 Zmgooan?

na vedako'na §38§vato® nocchedo na bhavo3 na vibhawo"L /
6

8 10

kula-5 vyakrto dpstir7 / yavan® na samsiro9 na nirvanam

11
14

drsti- samutthital? (yévanlga samsfra na parinirvina

drsti- samutthit§15) iyam ucyate samyagdr$tih16 //

“ar

154, samuti i tamah
16A.

174,
18

jIvoh
satvoh; B,C, satvo

A, pungaloh; B, C. pungalo
19y,

20

posoh

A, manujoh

215, ¥3rakoh; C. k&lako
1yedakoh, A.

ZA. §5Scatoh

3A. bhavoh; B. vo; C, bhavova

uA. vibhavoh; B. vibhava

5All Mss. nakula-, Tib omits the negative. The sense
of the passage supports Tib, See Translation.

6A. vyakrteh; B. vydkrta

77ib, adds here kun nas bslah ba dan, which may simply

be a gloss.

8 -
C. yavamna
%a. samsaroh

10¢, nirvanam

115, gista; B, C. disti

12A. samuthitos B, samusthitd

13B, C. yavat., The phrase from y3avan to samutthitd
is not supported by Tib., and may be a repetition with al-
teration of the preceding phrase,
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yaih samkalpail raga-2 dvesamoha-3 kleéﬁb4 samut-
tigtanti5 tan samka1p§n6 na samkalpayati / yaih samkalpaib7

8 prajﬁﬁvimukti-9 vimukti-10 j?{'a‘.nadargana-l1

§T1asamadhi-
skandhZhl2 samuttistantil3 tan samkalpan samkalpayatilu /

ayam15 ucyate samyaksarizzlrah //

14511 Mss. disti

158, samusthits
16A. samyakdisti; B, C., samyakdistih
1a, samkalpeh

2C. raga

3A. mohah

C. klefd

A, -tistamti; B, -tistati
A, samkalpd; C., sakalpan
. sakalpaih

A. samadhih

9a, vimuktih

100. vimukta

11,,
12

darganah

All Mss, skamdhah
135, -tistamantih
1"’B. asamkalpayati; C., asakalpayati

150. ayam



1 by

na klegay-

samZhita-"’ yuktaya vaci® saman-

adtmanam parEn2 vaJ na tapayati
6

ya vag
atid nopahasati taya sa
vagato bhavati / yaya vaca? samyagaryanlo avatarayati
iyam ucyate samyag-11 vak //

yat karma-12 krsnam krsr_lavipé'kaml3 tat karma1u

18

n'a'.bhi-15 samskarot116 / yat17 karma- §uk1am19 §ukla-20

vipakam tat karma?! n'a'.bhisarpskaroti22 / yat xarma?3 Sukla-

1z, ¢, vak
2 -
A. param

3B. unreadable

uA. tZhpayati; B, tapayani
5¢

. omits na klefayati

6All Mss, sa
?

8

9
10

A, samahitah
A, vacah; C, vacam
A, vacah

A, -yams; B, -tayam; C. -vayam
11

12All Mss, karmma

A. samyavagvak

134, vipakamah
1L"All Mss. karmma

15011 Mss. nabhi-. The corruption derives from the
confusion of inflection of karma preceding and a negative
particle following; karma is being treated erroneously as
instrumental, with subsequent loss of the negative,

16q,

17B. omits the next two lines: from yet to and includ-
ing -samskaroti.

saskaroti
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krsnavipdkam tat karmal nibhisamskaroti? / yat3 karma®

Sukla-? krsnavipakaksayaya vartate6 tat karmz-’ bhisamskar-

blO

oti8 / sat karma? pratisaranam samyakkarminta / ayam

ucyateilsamyak-12 karmE’ntar_ll3 //

18A, C. karmma

19¢
20

4
« Sukram

A, §uklarmma; C. Sukra
21A,

22

C. karmma
A, @bhisamskarotis C. n@bhisatkaroti
23A, C. karmma
1A, C. karmma
2, nabhisamskaroti; C., n@bhisaskaroti

3All Mss, ye

uAll Mss. karmma

5¢c. Zukra

6All Mss., varttate
7

8C. saskaroti

All Mss, karmmi-

9All Mss., karmma

105, samyakrmmantah; C. samyakkarmm@ntah

114, ucyateh
12A. samyak

13511 mss. -karmmantah



yadirya(vat sa)1 dhﬁtagunabz salTnz-J nusaksanatiLF
na kuhanata na 1apanat§5 na kathZsurati svicdra-© £i1ata’

paralokeévari-8

10

yuktatég tmalabhdatmasamtustiniravadyat-

arya-1Y nujfatsijIvanats / ayam ucyate11 samyagd jivah //
yo vyZyamo mithyd- ryairl? ananuj¥5tol3 rzgadvesa-

mohakle§an na14 sevitavy'a'.'h15 icchati / y016 vyﬁyﬁmabl7

1A, vamSa; B, vamfa; C, vada. Tib. lta bur., Tib,
points to -vat which could easily be corrupted to vam;
€a may then represent a confusion of sibilants. Yet,
vamfa is meaningful in the line. Without additional ma-
terials, we qualify the passage.

2p11 Mss. guna

3a, B. samlefa; C. salefa. Tib, Zum preceded by
the addition yah dag pa'i chos, apparently as a gloss,
The correction is major and only slightly traceable from
the corruption; but the reading of the Mss, is almost
meaningless,

4B, C. anusarksanata. Tib., dul ba does not readily
anticipate the Skt. form which is, nevertheless, attested
by MW as saksana.,

5A. yanata; C, lpam
6All Mss, svaca. Tib., rah gi spyod pa'i

7A. srilatd; C. sTlat:

8C. lokeScarT

9a. yuktatdh
104, aryya-

11,4, ucyateh

125, #@ryyar; B, drye; C. ayair
135, anantajfatah; B. anantajiita; C. anantajfata
14A. omits; B, a-3 C, a-, Tib, mi 'dod pa. Tib sig-

nals a negative associated with the verb; na may have been
absorbed by the preceding nasal termination,



samyagarya-1 m‘Erga—2 satyavataro nirvﬁna-3 gami prati-

n

padam aryapyati~ tam vyiyﬁmam5 samanucarati6 / ayam

ucyate samyagvyayamah //
yasipasthitdprakampa-7 rjukfya- kutilid samséra-8

dos&din avadaréiki? nirvﬁnapathaprapita-lo smrtibll /

154, sevitavyat
16A. B, so
174, vyamah
1A. arya
3a. nirvona
uB. C. arppayati
5a. vyayamam
. 6All Mss. samanucchati. Tib., yah dag par rjes su
'bran ba., There seems to be confusion with icchati appear-
ing in the preceding line,
7a11 Mss., -aprakamppa
8A. samsala
917iv. for the phrase, dban du byed pa ston., The
addition may be a gloss but also may reflect an c.mision
in Skt.
1011 Mss, praneti., Tib, 'dod pa‘'i. The Tib. reading
is questionable, but the Skt. may be also; the translator
has felt it necessary to add the gloss, mi brjed pa.

11A. smrtir
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1

ayam 'érya-2

mirga-3 salpprayogablL / iyam ucyate samyak-
smptinS //

6

yasmin sam3dhau sthitah sarva- sattva=’ vipra=-

8 nirvanam avakrimati? / ayam

moksdya samyaksthiratvam
ucyate samyaksamidhih //
etd eva samikhyatal0 muditddyasll tu bhﬁmaya}_l12 //

Zlayol3 bodhisattvanaml¥ indriyadisvartGpinaml5 /

1a, ayamah; B, C. ayam
2A, C. aryya
3¢

L

. Maga
A, samprayoga
5A. -smrti

6C. sarvva

7
8

9B. nirvanamati
1OA.

All Mss, satva

C. sthirala

samakhyatah

A, muditayZds

bhumaya

13C. alayo

-satvanamahs; B, C., -satvanim

158, svaripind
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dalayah sarva-l buddhanam? skandhédin§m3vi§e$atahu //

buddhZnEm5 bodhisattvinam® buddhatvabhika’ parzh8/

dvitriméad-9 bodhicittinim ya ihzyatilo pirnatzll /

indriyaskandhabhﬁt?a'nﬁrp12 buddhatvam tad anantaram //

svadehe caivall buddhatvarp14 sthitarp15 nanyatra

kutracitl® /

dehd@ad anyatra buddhatvam

17 a ji@nengvrtam matam //

1A,
23,
3a,

by,

10

C. sarvva-

-buddhani

skamdhZdin@ms; B, skamdhZdinam; C, skamdhadini
visesatah

budhanam

bodhisatvanamah; B, C. bodhisatvanim

C. buddhatvavabhika@

parah; B, pandh

-trimdva

All Mss, ih3yanti

11411 Mss. purnnatam

12,
134,

bhutanih
caivah; B. ceva
baddhatvam
sthitamah

C. kutracita

buddhatvam
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1 2

svadehastham mahﬁjﬁanam sarvasarpkalpa-3 varjitam /
vyapakah sarvavastﬁnﬁmu dehastho’ 'p16 na dehajah //
vajragarbha? uvica //
dehe8 katamd nxdyand //
bhagavin ZTha //
%atam ekamlO dvida&Zdhikamll catuScakra-12 prabhe-
datahl3 /

bodhic’1'l:1:asvalr'fiper}alLL nidi-15 dvétriméﬁt-lé tama mat§17//

1B. -stha

2a. jﬁénamab

3B. kalpa

uA, B, vasthUnZm; C, vasinam

5, sto; B. sthd

6A11 Mss. -pi

7All Mss. vaja-
8A. deha

9811 Mss. nadyah

10g, satakam; C, satakamme
115, dvigsdhikamah
12¢, catu-

134, prabhedata; C. pradabhetah

1LLA, C. svarupena
154,

16

nadi; B, C, nadl
C., dvatrisat

17B, C. mata
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tadyathz //

abhedyal mata s'ﬁksma-2 riipadi divyd vama tu vEmanil /

klirma jz* bhivakl sekd dosZ vigtha ca tu mits’ //
6

SarvarT® §tt3-7 dosmz ca laland rasanZvadnhtti® /

pravand hy$t§9 ca varnalo saminyéil hetu-12 dzyikz //

viyogd premani siddhd piEvakI sumani tathzx /

14

trvartal3 kEminT gehi ™ candikzld mEradarikal® //

1the thirty-two Channels and following short dialogue
are found in HVT, 1.1.16-20a., Significant differences and
agreements can be found in the Notes,

2A11 Mss. suksma

3A11 Mss. dZmanT. Tib. thuh nu ma, HVT., thun hu ma.

uAll Mss., kurmmaja

5A. ca tu m¥rZ; B, C, ca matura

6All Mss. sarvari

7a11 Mss. &Tta-

8A. rasani 'vadhliti

9Tib. rans ma dah, HVT krsna; rens ma dan., Snellgrove
fails to discuss the discrepancy in his edition,

10A, C. varmni; B, var-unreadable. Tib. mdog ma dah,
HVT varn3; §in tu gzugs can ma.

11,, samanya; B, samanyan
124, hetuh; C. hetum

134, trvartta; B. nrvartta; C. travartte
144, genzh
15, candikg

16411 Mss. dayika
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(vajragarbha uvacal)//

2

etd nadyo® bhagavan kidréas? tribhavaparinatih //

(bhagavan Zhau)//
sarvagrihyagfﬁhakavarjit§b5 //
iti (catusmrtyupasth@nacatusamyakprahinacatvrddhi-

8 pafca-? balasaptabodhyangdrysz-

12

pﬁda-é) pafice-’ ndriya-

10 11

stanga- paryantgdi--< vivaranam bodhicittg-13

14

marga-

vatiaro nama dvitIya- prakaranam15 //

1‘I'he connecting phrase is added by the Editor to
facilitate translation,

2A11 Mss. n3Fdyo

3. xTdréahs; C. kIdrsa

4The connecting phrase is added by the Fditor to
facilitate translation.,

5A11 Mss. varjitah

6All Msg. omit from catu- to and including rddhipada.
Tib., dran pa ne bar bzag (corrected) pa bzi dah,/ yah dag
par sbon ba bzi dan / rdsu 'phral gyi rkan pa bzi dah /

7B, C. paééa

8A. -endriyah

9B, C. pamca-

19A. bodhyangaryyastanga; B. bodhamgaryastaga; C., bo-
dhyamgayasitamga

11g,
12

C. margga
A. paryyantddi ; C, paryyatadi
13, bodhicits
ihg, dvitIyam

15C. prakaranah



(Chapter 3)

atha bhagavantam sarvatathdgatah pujam krtva prani-

patyaivam Ehubl //

2 phagavan siram rahasyam’ jH&nam uttamam //

L

bhasasva

atha bhagavan sarva-' tath@gatadhyesanam viditva

sarvatantra-> hrdayajﬁina—6 pradeannEma-7 samadhim sama-

padyedam8 sarvatantrarahasyam udZjahara? //

10

rahasye parame11 ramye12 sarvitmanil3 sad3 sthitablu/

1A. Zha

2B, C. bhasaya
Iy
i

A, sarvia

. ramhasyam

5A. tamtra
6

7A. pradipanama. Tib., here reads mar me rdo rje Zes
bya ba'i; we insert the addition of Tib., in a qualified way
in the Translation.

8B. C. sam3@padyadam

%
10

C, jfi@nah

. uddjaharah

B. rahasya

1'1‘A. paramyeh

12A. rammye; C, ramyeh
13A. sarvanmani; B, C, sarvvatmani

145, sthitah
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sarvabuddhamayah sattvol vajrasattvan2 pramsukham3 //

L

asau hi bhagavan yogah sthitaparama$asvata- parah /

manmatha-5 pratyutpannas tub svabhavo dur-7 atikramab//

8

vicitrakarma-8 yogena’ vicitravidhikZmksinamlO /

buddhavajra-11 dharadyas tu12 krtakaritaya@h smrt3h //
sarva-13 buddhadisthiracalasarvabhdvo bhavatyasauiu /
sarvabuddhasamiyoganl’ dzkini-16 jElasamvarah /

18

-~ -— ./
anena miya-17 yogena sarvatovifvam'°® uttamam //

1a, B. satvo; C. satoh
zAll Mss. vajasatvah
3c. -susam

“a. éésvatab

5B, C. matmatha
6

7
8

A, C, tuh

A, duc-; C, dul-
All Mss, karmma
9C. yogenah

104, kaksina

11All Mss, vaja
12¢, tun

138, sarvva
1L’A. asauh

154, omits from samayogah to and including siddham
sarva, two lines below., B. samayogah

165 ¢, dskinT
17C. maya

180. visya



buddhadivineyah siddham sarvasattvi-l rtham uttamam /

2

sarvastrimZyayd siddham® svarUpaparivartanaih //

vicitramﬁyﬁmudreyam3 gita'.kin‘ii--}‘P ti cad mlecchay§6 /

7 vihéyasagamane8 dh3atur atra vikalpitah9 //

10 11

dyau-

sarvakdfacard--- siddhir dZkinIti

12

prasidhyati /
sarvatovidvamudri tu' sarvatovifvasamvarair iti //
vajram13 vajra-lu dhara§caival> padman46 padma-

dharasl? tathz /

1411 Mss. sattva

2A, C. siddhamah

3A. mudreyamah; B, mudraya; C. mudreya

uAll Mss. dakinl
5B, C., omit
6

B. jHocchaya

7All Mss, dau, Tib. transliterates imprecisely,
tai bai hd ya sar, and then translates the remainder of the
phrase, ‘'gro bar,

8All Mss., gamane

9A. vikampitas; B. vikalpeitah

1OA. cardih; C, rana

11,, a=kinitih; B. dzkini; C. dikiniti

125, tun

13A, B. vajas; C. vajam

1LFAll Mss. vajra

15A. caivah

16C. param

17A. dhamras
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manir manidhara$caiva bhavantyeg'a'm1 kuldni ca //

atha sarva-2 tathﬁgatﬁbhibhavanavirajapadan3 nama

L

samddhim sam3padyedam® bodhicittam uda jahdrad //

6 c58tinyam madhyamd nopalabhyate’ /

9

/- -
na sunyam napl

pra jisparamitayoga(d hy-8) upayam karunatmanimlo /

tatahl! sukaruno-12 payah pra ji&paramitisphutam!3 //

1% ha vhEvo na ca bhavana /

16

avikalpesu dharmesu

15 kalpayet sarvakalpanam //

avikalpgadhi-"- mokse api

1A. bhavamtyesam; C. bhavansyesam

2C. sarvva

. vadam

A, -edamah

5B, C., udrzjahdra

A, vapi

B. papalabhyate; C., parabhyate

A. yogah-indecipherable; B, yo$a-indecipherable; C.
jogd-indecipherable, Tib., sbyor ba. The indecipherable
conjunct character is written differently in each Ms; the
the consonant -h, however, seems to be present, Since Tib,

translates only one word, we consider a tentative solution
by way of a particle a likely possibility.

8
10
11
12

. upaya

A, -atmanamah

A, tata

A, sukuruno-

13B. sphatam; C, sphutam
1LPAll Mss. dharmmesu

15Tib. reads rtag indicating Skt. sadi here.

16A. apih
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1 2

sattva-
4

avikalpesu dharmesu rthaparikalpanim /

tathigatitmakam3 dharmam” na dharmi® na ca dharmatz® /

7

pratifrutkiravasamit tato® 'sau? dharma-10 vag bhavet //

11

tato mahayana-"" sambhavabhavandgunavistaraih trai-

14

yadhvik5-12 sarval3 tathagata anena stotra-13 rajena

samstuvantil6 //

1
2

All Mss, dharmmesu

All Mss. satvartha-
30.

uA. dharmamah; B, C., dharmmam

-atmakam

5A. dharmi; B, C. dharmmi

6All Mss., dharmmatz@
7A. sanat
8

A, tamo; C, tatau

9A. sai; B, C, sau
10

11
12

A, C, dharmma

C. mahamsna

A, -yadhvikam; B, -yadhik3a
13C. sarvva

14, . aneka

16
tisya

. Strotra

A, sastuvantisma; B, samstuvantisya; C. sastuvan-



93

namas1 tu yogé.'dhipasattva-2 mocakéya3 namasu tu
sarvitma-> jaika-6 bhavakdya / namas’ tu samsirafnava-8

mohacchedak'éya9 namas tu sarvatattva—lo

jREnaikadarfakiyall/
punar api pﬁj§m12 krtva pranipatyaivam!3 'a'Lhuhl"L //
bhisasva15 bhagavan saram sarva-16 dharmaika-17
vigraham //
bhagavin Zha //

yadyad indriyamirga-18 tvam y& yat tattva-19 svabhévatab/

1A. namo; B, namza

2All Mss., sattva

3A. mocatah; B, C, mocaka, Tib, shows the dative case
as expected here and below,

4A11 Mss, namo, This corruption, repeated below,
seems to derive from the frequency of the corrupt form in

Skt., texts and infrequency of the correct form for this con-
text,

o8

6All Mss, Jja eka

. Sarvinmas: C, savanmi

7All Mss, namo

8All Mss, —-arnnava
9

10

A, =-cchedakah; B, -cchedamam; C, -cchedakam
A, satva; B, C, tatva

11511 Mss, darfaka

12q, puja

13A, B, =padyevam; C, -patyavam

143, ohah

15¢, bhasaya

16

C. sarvva



asaméhitayogena1 nityam2 eva samfZhitah //

é

yasmat3 sarvi—u tmanZtmani vijﬁanam skandham 5§-

ritam’ /
na kecit8 pratibudhyante9 mﬁqhacittilo narg-11 dhamdh//

cittz caittarp12 cal3 cidriipam vijhznam sfeya-1¥% sva-

rupakam /

175, dharmmeka; B, C, dharmmaika
18B, C. margga
19All Mss, tatva
1A. yogenah

2A. nityem

3C. yasman

C. sava
5C
6

. amani

B, vijfiEna

’p, 5éritah; B, C. Ffrita
8B. kacit

9A. budhyamte
10c, citta
115, nanz-

12All Mss, cittam. Tib, sems byuh

13A. ci

1LFA, C. jﬂaya

94
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2

k&ryesul kiranatvam ca dharminZm dharma-3 bhivani //

6 nadTérotam’ ivodadhih8 /

yasmﬁdu dharma-5 bahutvena
mokso? hilQ eka evall syzql? bahutvam13 nopalabhyatelh/
guruvaktr§t15 tal1l6 1abhyate17 yath'a‘.'dhyitmaml8 vyava-
sthitanl? //

iti tattvoddeSa-29 prakaranam tptiyam21 //

1a11 Mss. kdiyesu, Tib., *bras bu rnams la

2All Mss., dharmminam

3a11 Mss, dharmma

UA. yasmaZt; C, yasmi
5All Mss, dharmma

6B. bahubhyena

. Srotar; C. Srdtam
C. ivodadhi

. moksa

105, sti; ¢, di

11A. va

120. sya

134, batvam; B, dhahutvanm

1LFC. noparatyate

154, bhaktat

16, _¢ 11-

17B, C. labhete

18B. -gadhatmam; C., unreadable

19C. vevasthitam
20411 Mss. tatvoddesda

2lp, trtiya
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(Chapter &)

(bhagavin Zha)l //

b tantraikanirnayEmS /

8

athitabz sar_npravaksyé'mi3 sarva-

6

samatvat sarva- sattv§n§m7 tryasram udﬁrarﬁpinah9 //

Zdhirasl0 tu bhavet tesdmll brahmidiniml? ca sahitan!3 /

14

saiva'l” prajddpiramitid sapvrtikararipini //

1The connecting phrase is added by the Editor to
facilitate translation,

2B, C. athdta

3A. sampravaksamih

L
C. sarvva

5a. nirnayamah
6

B, sarvva

", B. satvinim; C. satvanam

8A. tisram

98, C. rupinah

10¢. zdharam

g, bhavetesam

12,, brakradinams B, C. brahmadinam
13011 mss. sarvatah. Tib. bcas

1LFB, C. sa eva



sal eva visayétitabz sarva-3 pranihrdi sthitahu /
kim5 te vistarato 'tab6 samksepat tad eva buddha-

tvam’ //

buddhatvam nanyair yat prEptamS

kalpasamkhyeya-

kotibhir yavat /

1 +11

0 prapnoti sat-12

asminnapi janmani9 tvam sukhe-

naiva //

1 - . .

One expects the feminine gender in agreement with the
antecedent in the preceding line., This line, however, is
cast in the masculine; and there are metrical considerations.

2, visatitah

3A. sarvva

A. sthita

. kin

B, tah

7B, buddhatva; C., butva

A, nanyairyatpraphamah; B. buddhabhyamyadapripan-
nanyairyatpraptam; C. buddhatvamdayaprippamninyairyan-
praptam. Tib. ji ltar sans rgyas gah thob pa. The Nss.,
show corruptions of omission and repetition. We follow the
Tibetan as well as the consistent elements of the Mss, to
correct for a P3ada with regular meter.

94, B. jatmani

10411 Mss. tyam. Tib., khyod

113. prapnobhi

120 . san=-



1 vajra-2 dharatvam athavi3 cakravartitvam /

"

athava

ag@amahasiddhim va
6

anyam manasIpsitam vEpi //

manas tvirsyd ca paﬁcasamk1e§5b7 /
10 11

moho rago’ dveso
sa‘ttvﬁs8 tu pratibaddh§9 yena

kenaival? //

jayanti~* svanga-

ebhir baddhdh sattvipl3 sadgatisamsdravartino jatdh /

14

kurvanty--" anekapapam kleSairlS vimohitah santah //

1

2All Mss., vaja

All Mss, athava

3A11 Mss. athavinehnaiva., Tib, vah na., The corrup-
tion by addition has simply been copied by All Mss., the u-
nanimity here not giving weight to their reading. The cor-
rected line is metrically regular,

4A. vah

5a. ragoh
6A. dvesa
7c
8

. samkre$zh
All Mss, satviEs

9A. baddhivai; C. baddh@dyam

100. omits

114, j&nati; B. j3nanti; C. omits. Tib. 'joms

12y, svangena; B, vaisvangakenaiva
13All Mss., satvah
1LPB. kurvvanty-

150, klefai; C. klesai



1 2

atha caitan vihantu-
% yuktin /

drstva duhkha-5 viyogam

vidagdham buddhena.3 nir-
mita-
6 samsafirgavapatit§ﬁ§m7 //
pratyayabhiitah kleéé@s prajfopayas tu nirmita-?
hetunl® /
phalabhUto hyasau laksyas tridhztusu nirmal‘élokar_l11 //
ye yena vidhinid sth#pya bhlitds te tasya rupinah /
indhana(vidagdhay&)1? yena ramya-13 jinangtakam

divyam //

1C. viharttum

2p11 Mss. vidagdha

3B, ddhena

hA. nirpita; B, C, nirmmita
5¢. duh-

6A. viyoga

7B, patitdnd; C. pattitana

8. kre§ah

9A, C. nirmmita; B, nirmmita
A, B, hantu
A, nirmmaldloka; B, C. nirmmalXlokah

A, for the Pada, indhanavadninyayena; B, C, indha-
navadhninyfiyena. Tib, bud §in bsregs pa'i rigs(corrected)
pas ni. The intended meaning seems clear enough from Tib,
although rigs is a very strong translation of yena which is,
therefore, doubtful. The chief difficulty is correcting
for the form which lies behind bsregs pa. Our solution
accounts for most of the consonants and vowels in the read-
ings of the Mss., but the correction is tentative.



100

ayam® eva §uddhalakso (pafica-)? skandhi-3 yatana-

dh3atavah /

6

tam hanti samartho® bhiitvE Satru’ samartho® yatha

§atrum7 //

8

moham® moha-? vifuddhya dvega-10 vifuddhyd tathx

dvesamll /

12

ragaml ¢ ragaviéuddhyd manaviSuddhya mahZmanam //

13511 Mss. ramyam. Tib., for the Pada, dgyes pa'i
rgyal ba gar mkhan mchog. Were we to accept the reading
of the Mss.,, the sense of Tib, would not be possible. While
Tib. may be providing a particular interpretation among
others, it is just as likely that the Skt. has disrupted a
compound,

1A. aye

2All Mss., paﬁca. Tib, omits. The reading of the
Mss. produces an irregular line metrically and is a likely
addition.

3a, B, skapdhd-; C, skadh3-
. samarthf@
A, samantu; B, C, santu
A, B, samartha

7A. Santum; B. Santu; C. satum

8B. soha

8. omits

105, B, dhesa

11,, dhesa; dhesam
12y, raga



Trsyam Trsyiviéuddhyi sarvavifuddhas! tu vajra-2

dhrk3 /
tadrlpavi§uddhyd paficakle$3h samam yanti //
et@ini paficakulzni pafica-* jManani paficabuddhah /
ebhyo jatah sattvad vajra-6 garbhab7 krodhas tri-
dhZtukaf ca //
ayam evadhyZtmabhedo guruvaktral 1abhyated /

ye guruhin@h sattvd na labhante te mantramudram api //

1C. visudhis
2All Mss. vaja

3a. dhrktrvah; B, C, dhrjfigvah, Tib, 'dzin mgon,
The presence of mgon in Tib, suggests a line longer than
our correction; and the readings of the Mss, point to the
same, This, indeed, may still be the case., Nevertheless,
mgon need not reflect natha or a similar word in Skt. but
may carry the same nuance as -vat which can be implied in
Skt. without actually appearing. The Mss, have had trouble
with the unusual -t stem inflection which could lead to a
variety of formations at the end of a line. Our solution,
finally, is metrically regular,

B, pamca
5All Mss, satva

6All Mss, vaja-

7A. -garbha

8A. labhyate; C, labhete., All Mss, add 'ti syastena.
Tib, omits the addition. This phrase is required two lines
below where it is omitted; it is, therefore, misplaced,

101
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(yo 'tispagpena)l jambudvIpe? tato 'smin3 /
buddhz(dhyusite)¥ trikona-5 ke Suddhe /

ekarakrtimadhye ramyasyaivam6 yath@ bhavati //

trikone mandale ramy vajra-’ (rali-)8 vinismrtam® /

1All Mss, omit the phrase. Tib., gah 21g g§in du
gsal bas ni., The phrase °'ti spastermappears two lines above
without support from Tib,; we Judge it misplaced and orig-
1na11y here, The Editor adds yo in reconstruction of Tib.
gah %Zig, the choice of the inflection determined by the
Avagraha in the Mss. It must be noted, however, that a
line of three Padas which are metrically irregular has been
produced, These three PZdas are translated as two in Tib,
The line continues to be doubtful.

2B. ja=unreadable-dvipa
30. smin

4All Mss, dhyUsite. Tib. bshags. In a questionable
line, this reading is hlghly questionable, While Tib., points
clearly to a form meaning "praise," the closest we come to
the Skt. is a form of root -stu or -Sams as found in MW,
Without additional witnesses at this point of our analy31s.
we simply record the unanimous reading of the Mss. in a
tentative way,

5

6All Mss, madhyevamyasyaivam. Tib. dgyes pa'i e ban.
Tib, points pre01sely to our correction which also alters
the Skt. reading in a minimal way; and both Skt. and Tib.
are metrically regular., While we thereby produce what seems
to be the authentic readlng. it remains highly doubtful from
the standpoint of meaning. A more meaningful correction of
Skt. would bes madhye vam ramyasya, which is not supported
by Tib, content or order and alters the Mss. more thoroughly,

A, trikona

7p11 Mss. vaja

8A. lili; B, rasi. Tib, ra 1li. This seems to be a
technical term, the meaning of which has not been determined.
It is, therefore, doubtful,

9C. smrta
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dharmodayetil vikhyZtam yositam bhaga ityapi //

2 L

gatam padmam3 astapattran sakarnikam5 /

8

tasya madhye
tatrali-6 kZlisammifra’ astau vargd- vyavasthitdh //
kurvanti karma-9 samghﬁtamio mantrartipena dehinam /
paﬁc§§édaksar§nyeva11 vedd@s tu samsthit§12 ime //
tantranam caival3 mantrandm &Estranam bEhyarﬁpinémlu /

etani vajra-15 garbhasvarﬁ'pé’ni16 nEnyad17 ebhyc 'sti
xkifcitl® s/

1All Mss, dharmmo-

2A. madhe; B. madh3

3A, C. padamm

uAll Mss, padram. Tib, 'dab ma

5A. sakkarnnikams; B, sakarnnitam; C. sakarnnikam
6A. tatrali

7p, sanmix; B, C, sanmisra
8All Mss, vargga

9All Mss, karmma
1OB.

115

saghdtam; C, samghatam

. aksaradhyeva

12C. sasthita

13A. caivah
140. rupinamah
15All Mss., vaja
16A, C. sarvariupani; B, sarvaripani. Tib, ran bzin
17B. nanyad

18g, kiflei
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akaca@:atapayaéavargar'n1 ca tani pafcdfad api /
sam@ni nirmitani? /
vajr5-3 ralau padmagatani pratidalamu asta(dig-
vidiksu )> viditani //
esdm madhye tu kimjalke vidyate parameévarah /
astabhir varga-6 kai$ caiva’ vesthitaparamiksarah //
akErabs sarvavarnégro9 mah@rtho varganayakah /
tatraival® samudbhutah sarva-11 mantrEs12 tu dehin5m13//

14

y&h khahgat jana- pédalepa-15 gulik&patalayaksangandh /

1B, C, varga

2A, B, nimit@ni; C. nimittani

34
L

. vaktra; B, C., vaja
C, ~daram

5A, C., diksu; B, diksa., Tib., phyogs rnams dan mtshams
rnams su, Wwhile Skt. diksu is possible and Tib, may be a
gloss, the reconstruction from Tib. produces nearly regular
meter. Besides, the full formula could easily have been
corrupted by absorption of similar forms.

6C. vargga

7All Mss., ceva, Tib, omits, The form is present for
metrical purposes alone; and iva implied by the uncorrected
reading does not serve that purpose, Also, iva is meaning-
less here,

8B. akdramah; C, akaram

9A. sarvarmmi-; C., sarvavarnni-

10All Mss., tatva eva
11

120. mantra

C. sarvva

13A. dehinza

140. sanga jana

15y, padaleh pa-; C, padarepa
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trailokodara-l varti-? sttaka-3 gati(karmé)nugihu
(siddhayah)d //

yah sarvas tu maharddhayah svabhavane6 (satyam ca)7
kaminvitah /

t3 vargistaka-8 madhyagit svaravardt niryanti9

vargitmaksh //

yablo kacit prasaro vacd jan@ndm pratipadyate /

1A, lokkSdara; B, C. lokkodara

2A. vartta; B, vartti; C. cartti

35, sWtak; B. sthataka; C. s(missing)taka

4A. karmmdnugah; B, karm@nugf; C. karmmangi. Tib.
rjes su 'bran., The absence of translation in Tib., together
with the especially corrupt character of the passage qual=-
ifies the original presence of karma; its absence along
with the absence of siddhayah allows regular meter.

5A11 Mss., siddhayah. Tib, omits. The absence of
translation in Tib., tcgether with extensive corruption of
words and meter here make suspect the original presence
of siddhayah, The word could have been added to explain
the "members,"

6A. svabhavare

7B. satya-unreadable. Tib, for the Pada, ran gi
khyim du lna bcu 'dod pa dah ldan par 'grub bo. Virtual
unanimity on this reading without a viable alternative makes
it difficult to eliminate this phrase. It is highly doubt-
ful, however, according to Tib, -~ which itself is doubtful
with an irregular line.

8A, B. varggastaka; C, varggastake

9C. niryyanti

1OA. yeh



sa sarvo mantrarlpo hi tasm3d eva prajZyate //

1 2 ty arTrinam’ /

7

nddo hi mantram ityuktam* sarvesam

viévagranthi-4 mahs thindt” dharmi-® ralir? vinig-

caret /

na kafcin niyato mantrah siddhyrddhyas tu®

vyavasthi=-
tah //

anutpannasvabhavo9 hi mantro vargeévarahlo parah /

atah param pravakgyami sarppupodbhava-11 laksanam //

12

ekZrah prthivi jfeyd karma-12 mudrd tu locansl3 /

B, ityukta

. sarvvesam

3c. Sariranzm

A. viSvargrathi; B, viécagrathi; C. vigcagramthi
5A. -sthanatah; B, -sthanata

A, C, dharmma

A, B, ralla; C, ralle, Tib, ra 1li

%c. svabha
10,

11B.

B, varggeSvarah; C. vargesvarah
C. samputodbhava

12All Mss., karmma,

13¢, locanam

A, siddhirddhydstu; B. siddhirvyastu; C, siddhirddhya

106
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mahakrpa mahopayal svarﬁpE2 vigva-3 gocarz /

sthitd nirmana-Y cakre5 vai n3bhau catuhsastimbuje //

8

vam-6 karam tu? jalam jﬁeyam dharma-’ mudri tu ma-

maky /

10 -

maitripranidhi- fﬁpail tul? devl vajra-13 kulod-

bhaval® /

sthitZ s dharma-15 cakre tu hrdaye sva$tada1§mbuje16//

17 18 19 /

mak@ro~ ! vahnir uddisto ~ mahamudra tu pandard

111 Mss. mahopaya

2A. vi§varupx; B, C, viScariipd, Tib. ran bZin, The
corruption apparently has derived from confusion with visva
later in the same line.

3B
L

« 7
. ViSca
A, nirmmdna; C., nirmma@na

5C. cakra
6

B, va-

7A. k3ramstu; B, karastu

8A. jﬁeyamab; B, jﬁayam

94, C. dharmma

10g, praninis C, pranidhi

11g, riipanm
124, tun
13All Mss, vaja

140. kulobhava

15a, dharmmacakretu; C. stadaresu
16

17

A, dalambuje; C, darambuje

A. makare



muditibalayogenal devi padmakulodbhavd /

sthita sambhoga-

2

1'a'.'mbuje6 //

yakaro vayurlpas tu sarva-’ klegaprabhaﬁjakabs /
mahasamayamudra vai9 devi karma-1C kulodbhava //
upekséjﬁﬁnayogenall tara samsaratarinilz /

sthitd mahzsukhe Sirag-13 cakre dvatrim§addalapan-

kajelb //

18A.

19A,
14,
2,
3

4B’

uddhistoh; B, uddhagtd@; C. uddhistd

B, pandalz; C, paEdara

yogenah

C. sambhoga

tuh

C. kande

tvyasta; B. vyasta
daldbuje

sarvva

C. prabhamjakah

C, cai

C. karmma

yogenah; C, yogena
tarinih

§ira

pamka je

cakre tu3 kanthe dvyagya-s da-

108
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1

ekirena” smrti prajfa vamkara§? cdpyupayakah /

vamkarabhi§itad-3 cHsav ekxrah® Sobhate’ dhruvam //

6 7 prajﬁopiyasvabhavatang /

10 11

adhorddhva-" samZpanno

evam iti nip‘a'tena9 avocat™ paryantam - tantra-
samuda’lyar}12 sﬁcyate13 va (vaksyati)lu //

mayd Srutam evam hi mah?a'r?{gol5 'tra sada sthitah / §ru

1C. ekdrena

2 ~ e o— e
A, rvakaras; C. vamkaras

3All Mss, bhusitd§, The sense of the passage renders
the plural impossibie here,

uA. amkdrah; B, C. akdra. Tib. e, The sense of the
passage supports Tib,; it would not be difficult for a
single vowel to be lost or transformed in transcription.

5All Mss, sobhate
6

7

8C. svabhavata

9

A, nipatenah
104

All Mss, adhorddha

A. samdpannd; B, C, samdpannya

. avocata
1a,

12

paryyantamah; B. aparyantam
A, samudaya

13A. sucyato; B, sucyatail

14All Mss., vakgyati. Tib, omits This reading at the
end of a line creating irregular meter is highly doubtful;
it has the nature of a gloss perpetuated by the scribes,

15A11 Mss. r3jo
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1 2

Sravanam! nirdistam tam? ya§ ca mahZsukho? nﬁthahu /
mays> &rutam iti &rotena jfiinena &rutam nab tvadhigatam’//
(vajragarbha uvé'ca)8 //
n3Zdhigatedtu bhagavan ko dogahl0 //
bhagavidn Zha //
samgT tik&rakade§akayor abhedah syZt / athavBdhiga-

12

tamll eva vaineya- janava§§t13 deSaka eva samgitikara-

kahlu sy§t15 //

7 z
1A. C. sravana; B. Savana

2All Mss, omit, Tib, ta corrected to tam. It is
clear from the context that the syllable tam must be found
in the line, and Tib, supports this. It happarently has
been absorbed by the preceding word :irdistam whose final
letters are similar to the omission, a likely corruption in
oral transcription,

3

uA. natha

Z
C. suso

5A. B. mayeva; C., mayavam, Tib., thos pa, This cor-
rection is facilitated by the fact that this word, accord-
ing to the context, must appear in the opening line of the
Text.

A, ca
7All Mss., -gata

8The connecting phrase has been added by the Fditor
to facilitate translaticn.

9All Mss, adhigate., Tib, rtogs pa ni ma yin no.
Several factors argue for the negative here: +the clear in-
dication from Tib, the relatively easy loss of an initial
letter of a line; the absurdity of Vajragarbha's question
here if the negative is omitted.

104, desan

11B. C. athabodhigatam

12A. C. vainaya



2 svagar_xair3

deSako 'ham aham dharmah!&rotiham
yutah //
(vajragarbha uvica)? //
tat katham Mayate’ //
(bhagavan Eha)6 //
nrtyati yatra mahﬁsukha-7 natho nrtyaty ekam anekarasa-

8

nam® iti vacanat / yat kimcid9 dkhy&tam bhagavatdi kula-

putraslo tatll maya ekasminn eva12 kale ekasminn eva13

ksanel® //

13A. vasat
140. k&rakah

154, syatah

1A. hammahaddharmma; B, hammahaddharma; C., ammaha-
ddharmma., Tib. for the passage, ‘'chad pa bo ha chos kyan
na.

2 £ =
B. sotaham

38

uThe connecting phrase has been added to facilitate
translation,

. svagudhair; C. svagunair

Sa. jhdyateh

The connecting phrase has been added to facilitate
translation,

?All Mss. =suha

8All Mss, -rasaneti. We correct for the inflection
in agreement with ekam in the line.

9

1OA, B. putrzh; C, putra-unreadable, Here C, adds a
repetition of the previous thirty-four syllables.,

11

A. kifeid; B. kafcid

C. tanyaya
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Srutam ity-

1

samidhilébhatvam5 tac cittam6 //

samaye
suk¥las caiva duhkalo

kgl’radhﬁréﬁvatl3 nasdputarandhrena-

7 8

kala ityuktam k3lo
10

14

ucyate16 /

12C ekasmineva

13,.

he

1a,

25
38

L

All Mss, vimoksa., Tib, omits, The reading is doubt-

ful,
SA,
6A.

7a.

omits k3le ekasminneva
ksadhe

Srutam iti

edhigatam

~-gcittya

B. 13bhitvamss; C, rabhitvams
tacittams; B, taccitam

samayam; B, samayah; C. samaya.

should repeat the form in the opening line

8.
%A
104,
11

B.
124

134,

14B.

15B,

160.

karo

gatah

k3aloh; C., karo
avintyah

kara

-va; B, C, vata
randhedha-

C. sukara

ucyato

adhigatam2 / anené"cintya-3 (vimoksa-)u
hi trividho matah? /

acintya-1! k31212 eva ca //

gatah suk?ila15

The correct form

of the Text.,
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gata§ caiva bahniripena dul}k'élas1

tayor ekasya
kIrtitah? /

asahfyo bhaved ekah k3las ‘tvacintyatan}3 gatah //

na rago na virdgas§ ca madhyama nopan.].abhya‘l:e"P /

tatra raga Eéaktilakgano5 virdgo nirodho matah //

Ebhyamé rahit3a madhyama na pratiyate7 etat trayan8
nopalabhyate9 /

régaé caiva viragaé ca mi§rIbhUtam anivilamlo //

11

tathd ragavirdgabhyam * ekah samarasah ksanah /

samarasam sarvabhivinaml2? (bhivand kalaikd matz)l3 //

1A. dukdlas

A, Kirttita; B, C. kirttitah
3A. cintyat@m; B. vintyatam; C. cintyatd

A, nopalabhyete; C, noparabhyate.

5A, B. laksanah; C. raksana
C. abhya
A, prati€kah; C. pratilyate

A. etatuyan; B. etatatrayan
9

10

A, -oparabhete; C, ~-opalasyate

A. andvilamah; C, anaviram
11,

12

-abhyamah; B, C. =-&bhyam
A. bhavanah

13A11 Mss, omit this phrase. Tib, bsgom pa'i dus ni
geig tu gsuhs, We judge it highly likely that Tib., is au-
thentics not only because its meaning fits the context, but
also because Tib, omits the next passage found in Skt. Skt.
seems to have confused similar initial elements of each pas-



114

bhagavin sa ucyate / tad yathz / ai§varyasya1 sam-

2

-~ 7 /. Y e -
agrasya rupasya yasasah srlyah jnanasyartha-“ prayatnas-

va / sanr,i‘émbhaga3 iti smr;‘t:ih"P / so 'syistfti’ bhagavin /

6 7 8

athavd yo° vipaksikZn’ dharman® t&n9 bhagnavan itil© bha-

gavan //

sarva-11 tathﬁgatakﬁyavﬁkcitt&nyeval2 hrdayam13 tad

sage, bhavanZ and bhagavan; Tib. has confused parallel
elements, bsgom and bcom, As a result of this kind of con-
fusion, Skt., and Tib. each loses a passage, but each loses
a different one. The Editor has reconstructed the lost
passage in a highly tentative way.

1a, . aidvaryyasya; B, eévaryasya

20. jﬁénasy&ms
3A. sarnnabhaga; B, C, sarmmabhaga

hA. smrte. A, adds here a lengthy passage of fifteen
lines which appear to reflect non-tantric Mahdyina inter-
pretation. There is no support for the interpolation from
the other Mss, or Tib,

5A. 'sya'stiti

6All Mss, ye
7

8A, C, dharmmZs; B., dharmas

%
105
11

A, B, vaipaksikd; C. saipaksika

. tana

o imi

A, C, sarvva-
123. cintya

13p, hrdaya



1

eva vajram- saiva yosit2 tasya3 bhagas tatra vijahira //

(vajragarbha uvica ) //
he bhagavan vijah@reti kim uktam5 bhavati //

bhagavan zha //

6 7

samarasasarvatathiagata-
8

vicitropayena vineyata-

hrtavan? ityarthah / sarvatathigatak&yavikeitta-
11 12

manamsi

hrdayavajra-lo svabhavayam - dharmodayayam “ yadZ bhaga-

vEn vijahZral’l tadZ maym Srutam iti / tathil¥ / xlefo

1p11 Mss, vaja
2A. saivayosi; C. samvajosit
3B, C. tasma

uThe connecting phrase has been added by the Editor
to facilitate translation.,

. aktam

A. tathagatah

B, vinayata; C, cireyata
C. manasi

. dvatavan

10All Mss., vaja

11y, svabhavayamah

1ZA, C. dharmmodayayam

133, bhagava-unreadable-i jahara

1%, gatha
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vinihanyate1 pra jfayZdhikasca te? xlefzs’ / tasman®

prajfid bhaga ucyate / tasmind bhage sakalatathigato6
yositsahitah’ sthitah® //
(vajragarbha uvica)? //

11 12

aho hi sarva-10 buddhinim** sarva-*¢ jNajfidnam

anuttamam13 //
(bhagavan Eha)lu //
yat tathﬁgatasaukhy&rtham15 bh?a'ryatvam16 upas-

krtam17 //

1a. vinihanyatehs B, C. pinihanyate
n 2A., prajﬁ’ﬁdhinagcata; B, prajMZdhTniScate; C, pra-
jnadhindscate

3B, C. klefan

uA, B, tasmat

5A. tasmi

6All Mss. tathagata

7B, sahita; C. sahitatah
8

A, sthita
9The connecting phrase has been added by the Editor
to facilitate translation,

10A. sarvva

11,, buddhanimah; C. buddhini

12A, C. sarvva

13All Mss, uttamam., Tib, bla na med
14
to facilitate translation.
15,.

16A. bharyyatvam

-artha

The connecting phrase has been added by the Editor
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1

iti kulaputrd’ evam mayd Srutam varn@h® dharmi-3

dau nityam* samsthitih / SuddhZh sambuddha-> siddhi jana-

k'é'ryi6 //

akathy§7 vajra-8 pEpena9 maya kathitdh / varnairlo
12

ebhi}}11 sattvih paran13 tu samsZ@ram atidﬁramla / laksyam

krtva 55k§5d15 sakrt ta116 linacittena17 pr‘a"pnotyasmin18

19 20 21

janmani va / yadeva

22

buddhatvam vajra-"~" sattvatvam

padam™® acintyam na praptam yac23 ca sugataé24 ca buddhza

17511 Mss. apisvikrtam., Tib, fle bar mdzad pa. Our
correction remains questionable,

1B. putro
2. varnngh; B, C, varnni
3a, C. dharmmz-

uAll Mss., nitya

A, Suddhih sambudha; B, sabuddha

A. karye; B, kaye

~N 0N W

A, B. kathyd; C, 'kathya. Tib. ma bfad, Tib, re-
ceives support from the Avagraha in C,
8All Mss. vaja

4, C. pane; B, pdse

1oAll Mss, varnner
114, ebhi
12

All Mss. sattvah

13A11 Mss, prayan. Tib. pha rol du,

1LPA. -dulam
15

16A. tam

All Mss. s3ksada
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1 2

sevi't;a—3
7

bhavanti / samyag-- uktfZsu laksite laksye

m'a"trena4 avIcau5 prayiti / samklis‘l;a--6 cittena satya-8

ksayitah9 / samklistam bhavabhayabhItas tu s3dhakah //

174, lamnacittena; B. lInacittana; C. linacittena
18B. prapnotyasmin; C, prapnotyasmi
19B, C., jatmani

20All Mss, vaja

21A, B, satvatvan; C, satvatvam
22B. avadam
23B, C. cac
24All Mss., sugataisca
1A. samyat-

2A, C. laksya
3a. secita

B, matrena
50. avicau

B, saklista
7A. cittenah

8A. samtya., Tib, ro, The terms are doubtful although
they could have a related meaning,

911 Mss. ksyZtah. Tib., span



$rimanl bhavayati §ﬁddhacittah prajﬁopé'yaprayogena2 tena3

% $uddham samvedanTtmakam®

yatha samprZptam laksyam pra-
jﬁopﬁyavik§ram6 gaganasamam7 tribhuvanalokam //

tal laksyam dullaksyarp8 / sarvagatam hetupratyay§-9
vadhIranam cintimanir iva lokesvarthakaram / sarvasiddhya-
grant® //

iti sarvatantranid@narahasya T 12

11 gr samputodbhava-

kalpardjah prathamah samaptab13 //

lc, &rTvam
A, prayogenah
38, tenai
A, B, samprapta
. =atyakam
A, vik3aramah
7c. sayam
A, omits dullaksyam; B, dullanksyam
9A. pratyeyi-
10A, B, atram
114, rahasyatah
B, §fisamputodbhavan; C. §fisamputobhavab

. samaptamah
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TIBEFTAN TRANSLATION
(Chapter 1)

rdo rje mkha' ‘*gro la phyag 'tsal 101//

'di skad bdag gis thos pa'i dus gcig na / beom
ldan 'das de bzin gfegs pa thams cad kyi sku dan gsun
dan thugs kyi sfin pozrdo rje btsun mo'i bha gaBrnams
la biues so //

de nas mad bcom ldan 'das kyis rnal ‘'byor dban
phug bye phrag brgyad bcu'i nan nas rdo rje sfin po 1la
gzigs te 'dzum pa mdzad do //

‘dzum pa mdzad ma thag tu de'i tshe rdo rje sfin
po stan las lans te / bla gos prag pa cig tu byas nas
pus mo g'yas pa'il lha na sa la btsugs te // thal mo
sbyar ba byas nas bcom ldan ‘das la 'di skad ces gsol
to //

ye Ses kyi dbah po rgyud thams cad kyi glen g7i'i
gsan ba yah dag par sbyor ba las byun ba'i mtshan Hid

flan par 'tshal lo //

1A11 skt. Mss. add om; see Note to Skt. edition.
Also note that Comm. reads dpal rdo rje mkha' 'gro ma
la phyag 'tshal lo, The line appears in introductory
remarks and may not be a gloss on the Text.

2 i
All Mss. omit hrdaya. See Note to Skt. edition.

3Skt. bhaga is always transliterated by Tib.



(bcom 1ldan 'das kyis bka' stsal to /'/)1

e ma'o rdo rje sMin po legs so legs so // sfin
rje chen po legs so legs so // byan chub sems dpa' chen
po yon tan gyi ('byun gnas)2 legs so legs so // gah %ig
rgyud thams cad du gsan ba de thams cad 'dod pas fus
8ig //

de nas rdo rje siin po la sogs pa'i byah chub sems
dpa' chen po de rnams rab tu ‘'dzum Zih mig phye bas phyag
‘tshal te // rah gi the tshom yah dan yan du %us pa //

rgyud ni thams cad ci Zes brjod //

3 van ni ji ltar lags //

glen g7i
'di laLP gsan ba ci Zes gsuns //
ji 1ltar yan dag sbyor byuﬁ5 min //
de la mtshan fiid ji ltar lags //
bcom ldan *'das kyis bka' stsal ba//
rgyud dah thams cad de ni rgyud thams cad do //
regyud thams cad6 kyi sgras na 'dus pa la sogs pa‘o //

de rnams kyi glen géi ni byun bar nes pa Zes bya ba'i

1Tib. omits the introduction., Comm, bka' stsal lo,
All Mss. bhagavan dha. The Bhagavat's next speech immedi-
ately following is introduced by the same Skt. and the
verb is translated exactly as the Comm here,

2Tib. phun po., Comm. ‘'byuh gnas., All Mss. guna-
ara. The appearance of phun is an obvious corruption of
'byvh while the loss of gnas is perhaps due to the frequen-
cy of phun po for skandha in Buddhist texts.

3niv, glah goi

Comm, gan la

5

Appear: in Vajragarbha's original request as yan dag
par sbyor ba las byun ba.
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don to // khyab °®jug dah'/ dban phyug chen po dan /
tshans pa dah / flan thos dah / ran sans rgyas rnams kyi
spyod yul ma yin pa'i phyir gsan ba'o // yah dag par
sbyor ba ni thabs dan Ses rab kyi bdag #id can no //
de las byun ba ni yah dag par sbyor ba'i tin ne 'dzin ces
bya ba'i don to // 'byun ba ni skye ba ste // de ltar
gnas pa dan g'yo ba'i dhos po'i ran bZin gyis bdag #Hid
can du gyur ba'o // mtshan #lid ces bya ba ni *dis! mtshon
par byed pa'oc //
yan na rgyud thams cad kyi glen gZi yan dag par

sbyor ba Zes bya ba'i? sgras ni rdo rje sems dpar gsuns so//
gsan ba Zes bya ba 'dis ni man nag can gyi shags btu ba
dan // dkyil ‘khor gyi lha la sogs pa (dban bskur ba)'i>
mtshan #id do //

‘thabs dan Ses rab bdag fid reyud //

de ni de yis bSad kyis flon //

dan por ston hid bsams pas ni //

lus can rnams kyi dri ma bkru //

6

1Tib. ‘das

Tib, thams tsad

2'I'ib. yan dag par sbyor ba las byun ba'i bya ba'i
sgras. Corrected Skt,. samputaéabdena. Comm, kun du kha
sbyor Zzes bya ba'i sgras, Since Tib, elsewhere uses Zes
bya ba'i while Comm. is more likely to use bya ba'i, the
%es has probably been corrupted to las with the subsequent
formation of the frequent compound samputodbhava.

3Corrected Skt. devatiZdyabhigseka, Comm, in intro-
ductory analysis, dban bskur fid kyis and in commentary
proper, dban bskur ba'i, Since devatZdy- is treated sep-
parately by Comm. as lha la sogs pa, dbah bskur ba is not
being included within -#dy,
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gzugs kyi khams ni ston pa yi //
sgra la yan ni de yis bya //
dri yi khams ni ston pa yi //
ro la de fiid kyis ni bya //
reg bya'i khams ni ston pa yi //
yid la de fid kyis ni bya //

rdo rje sfin pos gsol pa //
mig gi ran bZin ston pa yi //
nan du rnam 8es ji ltar lags //
rna ba'i ran bZin ston pa yi //
nan du rnam Ses ji ltar lags //
sna yi ran bzin ston pa yi //
nani du rnam Ses ji ltar lags //
lce yi rah bzin ston pa yi //
nan du rnam fes ji ltar lags //
lus kyi rah bzin ston pa yi //
nan du rnam Ses ji ltar lags //
yid kyi ran bZin ston pa yi //
dbus su rnam Ses ji ltar lags //
de phyir gzugs med lta bol med //
sgra med thos pa po yan med //
dri med snom pa po yan med //

ro med myoh ba bo 'ah med //

1piv, 1ta bu, The passage appears in HVT, (1.5.1):
Mo bos gzugs med mthon ba po// sgra med thos pa po yah med//
dri med snom pa po yan med;/ ro med myon ba po yah med //
reg med reg pa po yan med // sems med sems las byunn ba'an
med
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reg med reg pa po yan hed //

sems med (sems las byun va)l 'an med //
bcom ldan 'das kyis bka' stsal pa //

gflis med gAis ni rnam spans pa'i //

de f1id lam ni ji bZin flon //

rtog ge med cin rnam fes med //
2mi rtogs //

sahs rgyas kun gyi gsan ba ni //

de bzin rtog ge pas

nam mkha' lta bur mflam pa Aid //
flan thos rnams kyis mi Ses te //

mi £es pa'i mun pas bsgribs //

bag chags sah ba'i ye Ses gah //
ran rgyal rnams kyi sprul ba'o //
gsan ba sans rgyas spyod yul nid //
de rnams kun gyis mi Ses so //
'khor ba'i rgya mtsho'i 'jigs pa las //
rgal bar 'gro ba'i sems kyis ni //
lus kyi dbus su bskor ba yi //

rgal ba mtshon bar gsuns pa ste //
rnam Ses ye Ses sems kyis ni //

mtshan Rid mtshan gZi mtshon bar byed //

1The line is problematic, It is supposed to trans-
late the corrected Skt, na cittam nZpi cintakam; but sems
las byun ba reflects caittika.

2’I‘ib. rtog ge bsam, Corrected Skt, tirkikais. Comm.
rtog ges. The instrumental plural of the Skt, and the
necessity of a substitute for bsam for reasons of meter
point to an agent noun,



ye Ses kyis ni Ses bya blta //

Ses bya rnams kyi 'gro ba briag //
'gro ba brtag pa'i sems kyis ni /)
ji ltar ran 'dod la sogs ‘gro //
‘gro bar shon ni skye ba ni //

ston phrag du ma dag du ‘gro //1
(yo gis)zsﬁar gsuns mtshan fid kyi //
mtshan fiid stoh bar bsams nas ni //
lus kyi ston ba'i Zih sogs la //
blo dan ldan pas sa bon gdab //
rtsa yi mdzes spyi las byun ba //
de ni rdul bral rab tu grags //

dag pa'i fel gyi 1042 dah miam //
byan chub sems ni 'od gsal ba //

ye Ses 1lna yi dhos de fid //

yuns dkar gyis ni sbom phra tsam //
de yi nan du gnas pa'i lha //

mi gsal gsal ba'i ran bzin can //
ma mo phyed pa mchog tu phra //
thig le'i gzugs kyi yid kyi dnos //

sflin gi dbus su rtag gnas §in //

1

The line is doubtful. See Note to Skt., edition.

2Skt. omits. The preceding Skt. line reads yogl
not rendered into Tibetan; apparently the word is trans-
literated here. Since both the Skt. and Tib., lines show
regular meter and can be translated with the same gener-
al sense, the stronger reading is not apparent givenour

materials,

3

We simply note the line is doubtful,

omits,
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'od zer ldan Zinl gzi brjid che //
bcu ghis mtha' daf dgu yi mthar //
rkan mthil mgo bo med par ni //
thag ba gcig ni rnam phyun nas //
lte ba'i dbus su rnam par gnas //
cha ni lna pa tsam flid ni //
k1udban dbyibs su rgyas pa la //
de yi cha yan phye nas ni //

rdo rje'i dbus su rnam phyun ste //
skyes gnas dbus su sa bon gnas //
chos dbyins khu bar byas nas ni //
sgo ni dgu po thams cad du //

de ni rim pas 'pho bar ‘gyur //

de bZin me ni tshans pa'i (dhos)3 //
sa yi sa bon ghis kyis ni //

mig la de Rid sbyar bar bya //
rlun gi ston sogs sa bon gyi //
sems kyis sna dah rna ba sogs //
bdud rtsi chu yi sa bon lce //
dban por gtso bo dban phyug fid //
mgrin par gti mug sa bon te //

lag par flon mons te bZin no //

1 ' . . .
Skt. shows no equivalent; its presence may be al-
lowed in a general sense of "sphere,"

20ib, kluh

3We expect tshans pa'i bu ga for Skt. brahmarandhra.
Tib, reads dnos which points to riipa, maya, and also mUla;
but -randhra is tentative. See Note to Skt., edition.
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g'yo ba sfiih gi gnas rnams su //
phyugs dagllte ba'i rtsa bar ni //
yan lag brgyad kyi sa bon gyis //
yan lag brgyad kyi cho gas 'dzin //
brtan sogs g'yo bar becas pa yi //
'gro kun khyab par byed pas khyadb //
tshans sogs lha dan lha min rnams //
de yi gdan du gyur pa yin //

gan la gtso bo spyod gyur pa'i //
khyim ni bha ga Zes su gsuns //

ji srid lus la rnam gnas ba //

de yi las dan las min ‘gyur //

dge dan mi dge dan cun zad //

byas ba'i las ni thams cad byed //
rnal 'byor mfam pa fiid du gsuhs //

2 bsgom pa yin //

rab du sbyor ba
gan tshe las kyi lus bcom ba //

de ltar lha ru 'gyur ba yin //

gan gis brtan dan g'yo khyab pa //
des ni de tshe ran gis nus //

nam mkha' lta bur mflam nid ni //

de yi kha dog fes bar bya //

1Tib phyugs bdag. Corrected Skt., pranibhyZm. Comm.
phyugs. According to Das, dag often points to Skt. dual
inflection found here in All IMss, The corruption of dag
to bdag may have occurred by way of -ba dag,

2Tib. anticipates prayoga, yet Skt. reads puja.
Perhaps the Tibetan is a translator's gloss on the meaning
of puja here.
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mya nan 'das nas dpa' po ni //
gos pa med cin dri ma spans //
ma dan srin mo Nid dah yah //

bu mo de bZin gflen mo dah //
bram ze mo dan rgal rigs dan //
rje'u mo de bzin dmahs mo dah //
gar ma tshos ma g'yun mo dah //
de bZin du ni gdol pa mo //
thabs® dan fes rab cho ga yis //

2 mehod par bya //

de flid rigs pas
ji ltar bye bar mi ‘'gyur bar //

rab tu 'bad bas bsten par bya //

ma gsan sbrul dan chom rkun sogs //
sa la spyod pa3 sdug bsnal byed //
rigs kyi dbye bas phye nas ni //
phyag rgyaLL rnam pa lhar ni gsuns //
bram ze skyes glis rigs skyes ma //
de bzin gfegs pa flid du gsuns //

5

rgyal rigs ma ni rgyal” po'i rus //

rma bya zla sogs rigs las skyes //

1Most of the remaining lines in the chapter are
found in HVT (1.5.2-3, 7-21). We show significant
agreements and disagreements with Snellgrove's edition
for purposes of comparison. See Notes to Skt. edition.,

2Tib. rig pas. All Mss. vatsalah. Comm, rigs pas.
HVT vatsalah; rig pas. Tib. points to some form of vid-
supported by HVT Tibetan; Comm, however, points to cor-
ruption of Tib. supported by All Mss, and HVT Sanskrit.
Snellgrove shows no awareness of the problem,
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rdo rje bdud rtsi Zes byar grags //
rje'u mo ba glah skon ba ste //

las kyi rigs las skyes par gsuns //
dmans mo yan ni bran mo ste //

rnam par snan mdzad chen por gsuns //
gar ma pad ma'i rigs nid de //

thos ma de bZin las kyi rigs //
g'yunt mo rdo rje'i rigs su bsad //
rin chen gdol pa mor Ses bya //
phyag rgya lnar ni rnam par nes //
'di rnams® de bZin glegs pa'i rigs //
mdor bsdus pas ni brjod par bya //
dpal 1dan de b%zin fid gfegs §in //

de bZin slar yan gdegs ba nid //

'dis ni fes rab rigs paszni //

de bZin géegs par mnon par brjod //
rigs ni rnam pa lna ru gsuns //

rigs ni brgya dah mtha' yas dan //
sku gsun thugs kyi dbye ba yis //

phyi nas rnam pa gsum du 'gyur //

3HVT sa spyod me yis; ...'8gni
uTib. phyag brgya
5Tib. unreadable

lohe plural translates the Skt. singular etat which
does carry a plural sense here. See Translation,

20ib, rig. Skt. yuktyZ. Comm. rigs
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rigs dah 'byuh ba lna rnams dan //
phuni bo lha yi ran bzin gyis //
rdo rje rin chen pad nor bu //

1 pa‘'i rigs rnams so //

‘dzin pa'i rim
sgom pa po med bsgom bya med //

snags med lha yan yod ma yin //

spros pa med pa'i ran bzin RKid //
snags dan lhar ni yan dag gnas //

rnam snah mi bskyod don yod dah //

rin chen dpag med sems dpa' ‘o //
tshans pa khyab 'jug %i ba dah //
thams cad sans rgyas de flid brjod //
tshans pa sgrib bral sans rgyas fid )/
*jug phyir khyab *jug brjod par bya //
%i ba rtag du dge ba ste //

thams cad kun gyi bdag flid gnas //

dam pa'i bde bas de Nid de //

dga' ba rtogs phyir rnam sans rgyas //
gan phyir lus las byuh ba fid //

lha Zes mion par brjod par bya //

‘di la bha ga mha' ba'i phyir //

bcom ldan ‘das 'Zes brjod par bya //
bha ga rnam pa drug du brjod //

dban phyug la sogs yon tan kun //

1Ms. A. pras@iti accepted tentatively; B. prasphUti;
C. prasbhiti. Comm. suggests lam, The passage is highly
tentative,



yan na flon mons la sogs pa //

'joms pa'i phyir na beom ldan ‘das //

gan phyir skye ‘gro skyed pa'i phyir //

Ses rab ma Ses brjod par bya //

gan phyir skal pa ston pa'i phyir //

/ a PR .
ses rab de nid srin mo fiid //

Ses rab tshos mar brjod ba ni //

sems can thams cad 'tshod pa'i phyir //

(btso blagl ma Zes de bfin brjod) //

yon tan '

jo bar gsuns pa'i phyir //

$es rab bu mor brjod par bya //

sNinh rje chen pos g'yo pa'i phyir //

§es rab gar mar brjod par bya //

gan phyir bcom ldan mi reg pa //

de phyir g'yun mor brjod par byva //

a4 1i k3 1i rab smras ba //

bzlas pa smra bar yan dag bSad //

rkan pa'i rjes ni dkyil ‘khor yin //

fled phyir dkyil 'khor brjod par bya //

lag pa sgyur ba phyag rgya yin //

sor mo fled pa'ah de bZin no //

gan phyir rnam sems bsam gtan ni //

gan sems de ni bsam gtan no //

1Tib. bslag.

The inclusion of this quarter-verse is

strongly qualified since it lacks any Skt. witness., HVT
Tibetan reads -- incorrectly -- gtso blag ma Zes de bZin
brjod. Since we may have expected tshos instead of 'tshod
in the passage preceding, the addition may represent a

translator's gloss,

See Skt. edition for fuller discussion.
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pha las bde ba gan thob ba //
de yi bde ba ran gis bza' //
bde ba gah gis ‘chil ba ‘dir //
de yi bde ba bsam gtan brjod //
brjod par bya ba dah rjod par byed ba'i byan chub
kyi sems bskyed pa la sogs pa'i bsgom pa'i de kho na'i

rab tu byed ba ste dan po 'o//

17iv, mehin
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(Chapter 2)

(bcom ldan ‘das kyis bka' stsal ba)l //

de nas byan chub kyi phyogs kyi chos sum bcu rtsa?
bdun brjod par bya bo // nan gi lus dan // phi'i lus
dan // phi nan gRis ka'i lus la lus kyi rjes su blta
Zin enas pa'i phyir yan dag par rab tu Ses te // ma rig
pa la sogs pas yidJ gfis su eyur pa'i 'dul ba'i '‘iig
rten la dran pa dah ldan pa'o // nan gis tshor ba dan //
phyi'i tshor ba dan // phyi nan ghis tshor ba la tshor
ba'i rjes su blta Zin gnas pa'i phyir yan dag par rab tu
Ses te // ma rie pa la sogs pas yid ghis su gyur pa'i
'dul ba'i 'jig rten la dran pa dan ldan pa‘'o // nan gi
chos rnams dan // phyi'i chos rnams dar // phyi nan gfis
ka'i chos rnams la chos kyi rjes su blta Zin gnas pa'i
phyir yan dag par rab tu Ses te // ma rig pa la sogs pas
yid eflis su gyur pa'i'dul ba'i 'jig rten la dran pa dah

L

ldan pa'o // nan gi sems’ dan // phyi'i sems dah phyi nan

o . . . 7o .
gflis ka'i sems la sems kyis rjes su blta zin gnas pa'i

1Tib. omits., Skt, omits. We include this phrase
to aid the translation and qualify its presence here and
elsewhere., For a literary, if not a philological, ra-
tionale for our procedure, see Note to Skt. edition.

Tib, brtsa

3rib, yad

uTib. sams
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phyir yan dag par rab tu Ses te ma rig pa la sogs pas
vid gflis su gyur pa'i 'dul pa'i 'jig rten la dran pa dah
ldan pa‘'o // 'di rnams ni dran pa fle bar bfag pa1 bzi'o //

sdig pa mi dge ba'i chos ma skyes pa rnams mi bskyed
pa'i phyir 'dun pa skyed do // 'bad do // brtson ‘grus
rtsom mo // sems rab tu 'jog go // smon lam yan dag par
'debs so // sdig pa mi dge ba'i chos skyes pa rnams span
pa'i phyir ‘'dun pa skyed do // 'bad do // brtson ‘grus
rtsom mo // sems rab tu 'jog go // smon lam yan dag par
'debs so // dge ba'i chos ma skyes pa rnams ba skyed pa'i
phyir *‘dun pa skyed do // 'bad do // brtson ‘grus rtsom mo //
sems rab tu 'jogz go // smon lam yan dag par 'debs so //
de ltar dge ba'i chos skyes ba rnams gnas bar bya ba'i
vhyir thabs tshad med pa bsgoms pas yons su gan ba'i phyir
yons su gan bar gyur pas bsgom pa dam pa 'phel bar bya ba'i
phyir *dun pa skyed do // 'bad do // brtson 'grus rtsom
mo // sems rab tu 'jog go // smon lam yah dag par ‘'debs
so // 'di rnams ni yah dag par spon bzi'o //

'dun pa'i tin ne 'dzin spon ba'i 'du byed dan 1ldan
pa'i rdzu 'phrul gyi rkan pa bsgom par bya ste // bye
brag phyed pas nes par 'byun ba dan // 'dod chags dan
bral bas nes par 'byun ba dan 'gog pas hes par 'byun ba

dan // rnam par byan bar gyur bas2 bdag gi 'dun pa nub

1Tib. giag

2Tib. rnam par byan bar gyur pa translates vyavasarga-
parinata, The Skt. is unusual, a fact which has resulted

in a rather awkward Tibetan rendering. The awkwardness is
witnessed by corruptiors in lines that follow and also in an
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par ‘gyur 7in §in tu rab tu 'jog pa ma yin pa‘o //
brison 'grus kyi tin ne 'dzin spon ba'i Yu byed dan
ldan pa'i rdzu 'phrul gyi rkan pa bsgom par bya ste //
bye brag phyed pas fes par 'byun ba dan // ‘'dai chags
dan bral bas nes par ‘byun ba dan // 'gog pas rizs par
byun ba dan // rnam par byan parl gyur pas bdag gi brtson
'grus nub par 'gyur 7in §in tu 'jog ba ma yin ba'o //
dpyod pa'i tin ne 'dzin spon ba'i 'du byed dan 1ldan pa'i
rdzu 'phrul gyi rkan pa bsgom par bya ste // bye brag
phyed pas ries par 'byun ba dah // ‘dod chags dah bral bas
fies par ‘byun pa dan // |
'gog pas nes par ‘byun ba dan // rnam par byaﬁzpar gyur
pas bdag gi dpyod pa nub par 'gyur Zih £in tu rab tu 'jog
pa ma yin pa'o // sems kyi tin ne 'dzin spon ba'i 'du
byed dan ldan pa'i rdzu ‘'phrul gyi rkan ba bsgom par bya
ste // bye brag phyed bas hes par 'byun ba dan // ‘dod
chags dan bral bas ries par ‘byun ba dah // 'gog pas hes
par ‘byun ba dan // rnam par byan bas ries par 'byun bas
bdag gi sems nub par ‘gyur zin §in tu rab tu *jog pa ma
yin pa'o // 'di rnams ni rdzu 'phrul gyi rkan pa bzi ste//
'dod par spyod pa dan becas pa'o // 'jig rten pa'i
yan dag pa'i lta ba la dad par byed de // ran gi las kyi

rnam par smin pa la so sor yid ches par gyur pa gan i&g

attempt at explanation by the translator below.

lpib, byed
203b. byed
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de ltar las byed1 bar 'gyur ba dge ba 'am sdig pa de dan
de'i las kyi rnam par smin pa so sor Aams su myon par
‘gyur pa'i phyir de ni 'tsho ba'i rgyur yan sdig pa'i
las mnon par 'du mi byed pa‘o // *'di ni dad pa'i dban
por gsuns so //

gan Eig chos rnams la dad pa'i dban pos dad par
byed pa'i chos rnams la brtson ‘grus kyi dbah pos Ses
par byed do // 'di ni brison ‘grus kyi dban por gsuns so //

gan iig chos rnams la brtson 'grus kyi dban pos
§es pa de'i chos rnams ni dran pa'i dbarn pos rab tu 'jig
par mi byed pa‘'o // 'di ni dran pa'i dbah por gsuns so //

gan Zig chos rnams la dran pas rab tu 'jig par mi
byed pa de'i chos rnams ni tin ne 'dzin gyi dban pos
rtse gcig tu byed pa'o // 'di ni tin ne ‘'dzin gyi dban por
gsuns so //

gan fig chos rnams la tin ne 'dzin gyi dban pos
rtse geig tu byed pa de'i chos rnams ni Ses rab kyi dban
pos so sor rig pa ste // de ni chos de dan de rnams la
so sor rtog pa skye bar ‘gyur ro // *'di ni Ses rab kyi
dban por gsuns so //

dban po lha po *di rnams 'phel ba ni stobs lna

ru ‘gyur te //

dad pa'i stobs dan // brtson ‘grus kyi stobs dah //

dran pa'i stobs dan tin ne 'dzin gyi stobs dan// Ses rab kyi

1Tib. byan



stobs te // *di rnams ni stobs 1lna'o //

de la byan chub kyi yan lag bdun gah Ze na //
‘di 1ta ste // dran pa yar dag byar chub kyi yan lag dan//
chos rab tu rnam par 'byed pa yan dag byan chub kyi yan
lag dant // brtson 'grus yan dag byah chub kyi yan lag dan//
dea’ pa yan dag byan chub kyi yan lag dan // &in tu spyans
pa yan dag byan chub kyi yan lag dan // tifi ne ‘dzin yan
dag byan chub kyi yan lag dah // btan shoms yan dag byan
chub kyi yan lag ste // bye brag phyed pas hes par *byun
pa dan // 'dod chags dan bral bas nes par 'byun ba dan //
'gog pas ries par 'byun ba dah // kun nas fion mohs pa dan
bral ba‘i kun nas rnam par byan bar gyur pa dan // chos
rab tu 'byed pa ni byan chub kyi yan lag bdun la sogs pa
sgom pa‘o //

de la 'phags pa'i lam yan lag brgyad pa gah ze na //
yan dag pa'i lta ba ni gah Zig 'jie rten las ‘'das pa ste //
bdag tu lta bas kun nas bslan pa ma yin pa dan // sems
can med pa dan // 'tsho ba med pa dan // gso pa med pa
dan // (skyes bu med pa dah)! // gah zag med pa dan //
Sed las skyes med pa dan // (§ed bu med pa dan)? // byed pa
po med pa dan // tshor ba po med pa'i lta bas kun nas

bslan pa chad pa dan3 // rtag par lta bas kun nas bslan ra

1There is no support for this phrase in Skt.

2There is no support for this phrase in Skt; and it
may be a gloss on the preceding phrase,

3Tib. chad pa ma yin pa dan, The negative verbal
form here is eccentric for the section while precisely this
form as a verbal termination is omitted below, We judege the
phrase to be misplaced,
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ma yin pa dan // (srid pa dan)! sria pa bral ba'i lta

bas kun nas bslan pa (ma yin pa) dan? // rigs su lun

bstan pa'i lta bas(kun nas bslan pa daﬁ3)// ji srid ‘'khor
ba ma yin Zin mya nan las ‘'das pa'i yah ma yin pa'i lta
bas kun nas bslan pa ste // 'di na yah dag pa'i 1lta bar
gsuns so // gan fig yan dag pa'i rtog pa ni 'dod chags danh//
fe sdan dah// gti mug dah fion mohs pas kun nas bslan pa‘'i
rtog pa de ni yan dag pa'i rtog par mi ‘gyur ro // yan

dag pa'i rtog pa gah Zig tshul khrims dan // tin ne ‘'dzin
dan // Ses rab dan // rnam par ‘grol ba dah // rnam par
'erol ba'i ye Ses mthoh ba'i phun pos kun slon ba de'i yan
dag pa'i rtog 'a de ni yan dag pa'i rtog par 'gyur te //
‘di ni yah dag pa'i rtog par gsuns so // gah zig tshig gis
bdag la gdun par mi bya Zin gién la gdun bar mi bya ba

dan // bdag la mi bya £in gZan dag flon moAs par mi bya ba
dan // bdag la mi bya E&ﬁ gﬁan dag la yan dbyasu par mi
bya ba ste // de mflam par bZag pa dan ldan pas tshig dan
ldan par ‘gyur zin // gan gi tshig gis yan dag pa'i ‘phags
par 'jug par ‘gyur ba 'di ni yah dag pa'i rag ces gsuns so//
gan Zig las nag po dah // nag po'i rnam par smin pa de'i
las mnon par ‘du mi byed pa dan // gan fig las dkar ba dah
dkar po'i rnam par smin pa de'i las mnon par 'du mi byed

pa dan // gah zig las dkar po dan // nag po'i rnam par

1Tib. omits., Skt. bhavo, The sense of the passage
supports Skt.

2Tib. omits. Precisely this verbal form is added
by Tib. above; we judge it to have been misplaced. See
Note above,



smin pa de'i las mhon par 'du mi byed pa dan // gan

zig las (dkar po dafl)1 // nag po dan // dkar po'i rnam
par smin pa dan // (nag po)2 zad pa'i bsam pas gnas ba
de'i las mnon par 'du byed de // dam pa'i las 1lta bur
‘gyur ba ni yan dag pa'i las kyi mtha'o // gahn gi tshe
‘phags pa lta bur dul ba dan // yon tan (yah dag pa'i
chos?) fum #in dul ba dan // kha gsag med ba dan // man du
smra ba ma yin ba dah // gtam la mi dga‘' ba dan // ran gi
spyod pa'i khrims dan // 'jig rten pha rol gyi dban phyug
dan ldan pa dant // bdag gi rfed ba kha na ma tho ba med
pas bdag chog par *dzin ba dan // *phags pa'i bka'i gnan

bas 'tsho ba ste // 'di ni yan dag pa'i 'tsho bar gsuns so //

rtsol ba ni gan Zig brdzun pa dan // 'phags pas ma gnan ba
dan // ‘dod chags dan // fe sdan dan // gti mug dan //
flon mons pa rjes su sten par mi 'dod ba ni rtsol ba ste //
rtsol pa gan Zig yan dag pa'i 'phags pa'i lam gyi bden par
*jug cin mya nan las ‘'das par 'gro ba dan // so soru gnas
su skyed par byed pa de ni rtsol ba yah dag par rjes su
'bran ba ste 'di ni yan dag pa'i rtsol par gsuns so //

gan la fle bar gnas pa de ni rabtmi g'yo ba dar // lus
dran pos kyog pa ma yin pa dan // ‘khor ba'i skyon sna

tshogss la sogs pa (dbah du byed pa)6 ston cin // mya ran

BSkt. omits the phrase, but the sense seems the same,

uTib. dbya

1There is no support for this phrase in Skt., but
the sense is not disturbed,

2Skt. does not support this word although the sense
is not disturbed; its place, however, is awkward.
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las 'das pa'i gnas(*dod pa'il) dran pa ni(mi brjed paz)

3

ste // 'di ni 'phags pa'i lam la’yah dag pa'i sbyar ba'o//

'di ni yah dag pa'i dran par gsuns so // yan dag pa'i tin
ne 'dzin ni tin re 'dzin gan la gnas nas sems can thams cad
rnam par thar par bya ba'i phyir yan dag par gnas té //
mya nan las 'das pa mnan pa'o // 'dini yan dag pa'i tin
ne 'dzin Zes gsuns so // de fiid yan dag b%ad ba ni // dga'
ba la sogs pa rnams te* // dban po la sogs ran bzin gyi//
byan chub sems dpa' rnams kyi gnas // phun bo la sogs
khyad bar gyi // sans rgyas thams cad kyi ni gnas //

sans rgyas byan chub sems dpa' yi // sans rgyas %id ni
mchog du 'bah byan sems sum cu rtsa ghis kyis // ganh tshe
'dir ni gah gyur pa // dban po phun po ‘byur ba yi //
sans rgyas de yi de ma thag // ran lus flid la sahs rgyas

5

flid // gfan gan’ du 'an mi gnas so // lus las gfan du
safis rgyas flid // mi §es pa yis bsgribs par brjod // ye
£es chen po ran lus gnas // rtog pa thams cad yah dag
spans // dfios po kun la khyab pa po // lus gnas lus la ma
skyes ba'o // rdo rje sfiin pos gsol ba // lus la rtsa du

lags // bcom ldan 'das kyis bka®' stsal ba // 'khor lo

3This passage finds no support in Skt. and may be
a gloss,

Tib., so so'i gnas su

5Tib. sna chogs

6The phrase finds no support in Skt.

1

Corrected Skt. pranIta suggests a weakness in Tib.
here. The weakness may reflect, however, a doubtful Skt.
line, See Notes above and below.



141

b%i yi rab dbye bas // brgya phrag geig dan ni §u lhag //
byan chub sems kyi ran bzin gyis // rtsa rnams sum cu

rtsa giis mchog // gsuns pa // 'di 1ta stel// mi phyed ma
Zes brjod pa dah // phra gzugs ma dan // brtse ba ma daﬁz//
g'yon pa ma dan // thuh hu ma dah // rus sbal skyes ma

dan // bsgom pa ma dar // dbah ma dan // skyon ma dan //
'jug ma dan // ma mo dan // mtshan mo dan // bsil sbyin ma
dan // tsha ba ma dan // brkyan ma dan // ro ma dan //

kun dar ma dan // 'bab ma dan // rans ma dan // mdog ma

dani // (gzugs can ma dan)J // spyi ma dan // rgyu sbyin ma
dani // sbyor bral ma dar // sdug gu ma dan // grub ma dan //
"tshod ma dari // de bZin du yid bzanh ma dah // sum skor ma

dan // 'dod ma dah // khyim ma dan // gtum mo dan // bdud

2This phrase finds no support in Skt. and may be a
gloss to explain an ambiguous line,

3Tib. 'phags pa'i yah dag pa'i lam la sbyar ba'o.
Skt, @rya marga samprayogah. Mixed syntax is not uncommon
for Tibetan translation.

1)
Corrected Skt. muditdadyZs tu bhiimayah,
5Tib. ngan

1The thirty-two €hannels and closing brief dialogue
are found in HVT 1.1,16-20a,

2
Tib, translates divyZ., HVT rtse ba

3This reading finds no support in Skt. and, if admit-
ted, names a thirty-third channel which is eitheg wrong or
problematic., Tib., however, does parallel HVT. §in tu
gzugs can ma which Snellgrove's edition claims to translate
varnd. Despite Snellgrove's discrepancy, his lists total
the expected thirty-two,



‘dral ma'o //

(rdo rje sRir pos gsol ba)l //

bcom ldan 'das rtsa 'di dag lta bu lags srid gsum
yons su gyur ba ste //

(bcom 1dan 'das kyis bka' stsal ba)2 //

gzun pa dan 'dzin pa thams cad yons su spans pa‘'oc//

dran pa fle bar bfag pa bzi dan // yan dag par sbon
ba bzi dan // rdsu 'phral gyi rkan pa bzi dan // dban po
lna dan // stobs lha dan // byan chub kyi yan lag bdun
dan // ‘phags pa'i lam yan lag brgyad pa'i mthar thug pa
la sogs pa'i rnam par ‘grol ba // byan chub kyi sems 'jug

pa Zes bya ba ste rab tu byed pa gRis pa'o //

1The connecting phrase has been added by the Editor.

2
See Note above.
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(Chapter 3)

de nas bcom ldan ‘'das la de bZin gfees pa thams
cad kyls mchod ba byas nas phyag *tshal te 'di skad ces
gsol to //
gsan ba'i ye Ses bla med pa //
sfiin po bcom ldan bSad du gsol //
de nas bcom ldan ‘'das kyis de bZin gfegs pa thams
cad kyis gsol ba btab par mkhyern nzs rgyud thams cad kyi
sfin po ye Ses mar me rdo rjelies bya ba'i tin rie 'dzin
la shoms bar zugs te rgyud thams cad kyi gsan ba 'di bka'
stsal ba //
gsan ba'i mchog gi dgyes pa na //
thams cad bdag flid rtag tu biugs //
sans rgyas kun dhos sems dpa' ni //
rdo rje sems dpa' bde ba'i mchog //
'di ni bcom ldanrnal 'byor te //
brtan pa2 rtag pa mchog tu yan //

vid srab so sor skyes ba Aid //

rtag tu ran bzin gnan dka' ba //

1Sk’t. omits., See translation.

2Tib. bstan pa. Skt. sthita

'Y
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sna tshogs las kyi rnal 'byor gyis //
sna tshogs cho ga 'dod pa yi //

sans rgyas rdo rje 'dzin sogs rnams //
sems can rnams ni *dul bar brjod //
sans rgyas kun sogs brtan dan gyo //
thams cad dnos po srid pa 'di //

sans rgvas kun dan mflam sbvor ba //
mkha' 'gro ma yi dra ba'i sdom //

'dis ni segyu ma'i rnal ‘'byor gyis //
thams cad las ni sna tshogs mchog //
sans rgyas sogs pas ‘'dul ba‘'i phyir //
dnos grub sems can kun don mchog //
ran gi fno bos yons bsgyur bas //

bud med sgyu ma thams cad 'grub //

sna tshogs sgyu ma'i phyag rgya 'di //
mkha' 'ero ma Zes kla klo'i skad //
tai bai hd ya sar ‘gro bar //

skadl dbyins 'di ni rnam par rtog2 //
nam mkha' kun tu sbyod ‘grub bas //
mkha® 'gro ma Zes rab tu grags //

kun nas sna tshogs phyag reya ste //
kun las sna tshogs sdom pa‘'o //

rdo rje rdo rje 'dzin pa fid //

pad ma de bZin pad ma ‘dzin //

1skt, omits
27ib, rtag
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nor bu nor bu 'dzin pa fiid //
'di rnams kyi ni rigs rnams yin //
de nas de bZin géegsl pa thams cad zil gyis gnon

pa rdul dan bral ba'i gnas fes bya ba'i tin ne 'dzin la
sfioms par {ugs te // byvan chub kyi sems 'di bka' stsal
ra //

ston min ston ba min pa'an min //

dbus mar dmigs par mi ‘gyur te //

Ses rab pha rol phyin sbyor ba //

thabs ni sMin rje'i bdag fiid de //

de nas mdzes pa'i s¥in rje thavs //

Ses rab pha rol phyin esal ba //

rnam rtog med pa'i chos rnams la //

drios po med cin bsgom pa ‘an med //

rnam rtog med vpas rtag mos vas //

brtag pa kun gyis brtag var bya //

rnam rtog med pa'i chos rnams la //

sems can don ni yohs su brtag //

de bZin gfegs pa kun bdag chos //

chos can med cin chos #id med //

sgra brflan 1ta bur mfiam pa Rid //

de nas ‘'di ni chos nag 'byuh //

de nas theg pa chen po las byun ba'i bsgom pas yon

tan rgyas pa rnams kyis dus gsum gyi de bZin gfegs pa

Loib, efes pa



thams cad kyis bstod pa'i rgyal po ‘'dis yan dag par
bstod pa //
rnal ‘byor gyl bdag po sems can grol bar mdzad pa

1a bstod cin phyag 'tshal lo // thams cadl bdag #id
skyves pa gcig par mdzad pa la bstod cin phyag ‘tshal
lo // 'khor ba'i rgya mtsho'i gti mug gcod par mdzad pa
1la bstod cin phyag ‘tshal lo // de kno na thams cad kyi
ve fes gecig du ston par mdzad pa la bstod cin ohyag
*+shal te // bdag rtag tu phyag 'tshal lo // van mchod pa
bvas nas phvag 'tshal te 'di skad ces gsol to //

chos rnams thams cad geig pa'i sku'i//

sfiin po bcom ldan bSad du gsol //

bcom ldan ‘das kyis bka' stsal pa //

dban po gan dah gan lam Aid //

de dah de yi rah bzin ‘gyur //

mham par ma bfag rnal 'byor gyis //

rtag bar $in du mAam bfag fid //

gah phyir thams cad bdag nid kyi //

rnam $es phun bor egnas ba ni //

skyes bu tha mal sems rmons pa //

la las so sor rtog mi nus //

sems dan sems byun sems kyis dnos //

ve fes Ses bya ran bzin can //

'bras bu rnams la byed pa fid //

1Tib. sems can. Skt., sarva-
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chos dah chos nan bsgom ba fid //
gan phyir chos ni du mas ni //
chu bo'i rgyun ni regya mtsho ltar //
thar pa flid ni geie pu yin //
man po dmigs par mi ‘gyur ro //
ji ltar nan du rnam enas pa //
bla ma'i Zal las ried par ‘gvur //
de kho na Nid mdor bstan pa ste rab tu byed pa

gsum pa'o //

17ib. chos can. Skt. dharminZm
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(Chapter 4)

(bcom 1ldan 'das kyis bka' stsal ba)l//
de nas rgyud rnams thams cad du //
gtan la phab pa rab b§ad bya //
sems can kun la mAam pa'i vphyir //

2 gzugs can Aid //

sku gsum rgya che'l
tshans sogs lha dan lha min beas //
de rnams kvi ni gnas su ‘gyur //

de Nid fes rab pha rol phvin //

kun rdzob rnam pa'i gzuegs can ma //
de id vul las rnam par ‘das //
srog chags kun gvi shif la gnas //
de phyir sa rfzya3 ci z{ig bya //
mdor bsdus pas ni sans reyas fid //
bskal pa bye ba grans med pas //

ji ltar sans rgyas gah thob pa //
gan gis dam pa'i bde bas khyod //
skve ba 'dir ni thob par ‘gyur //
yan na -rdo rje 'dzin pa fiid //

vah na ‘khor los sgvur ba ‘am //

1The connecting phrase is added by the Fditor to
facilitate translation.
2
Tib, cha'i

3

na reyal. Skt. vistarato
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'dis ni drios grub chen po brgyad //
gién van 'di la 'dod pa ‘ah //

gti mug chags sdan ra rgyal dan //
phrag dog dah ni fon mons lnas //
sems can so sor bcins pa gan //

ran gi van lag fiid kyis 'joms //
'‘dis ni 'ero drug sems can bcins //
'khor bar ‘khor Zin skye ba fid //

! gvur vas //

Aon mons pas ni rmons
sdig pa dum byed par ‘eyur //

de phvir 'di bcom cin bsres Aid? //
sans rgyas kyis sprul rigs pas ni //
‘khor ba'i rgya mtshor lhun ba yi //
sbyor bral sdug bsnal mthoh nas ni //
thabs dan fes rab sprul pa'i reyus //
Aon meons rnams ni vid ches 'eyur //
mtshon pa 'di ni 'bras bur gyur //
khams egsum du ni dri med snan //

gan dah gan gis gnas gyur ba //

de ni de yi no bo can //

bud Sin bsregs pa'i rigsS pas ni //
dgyes pa'i rgyal ba gar mkhan mchog //

phun po khams dan skye mched rnams //

1Tib. mons
2Tib. mkhyen Aid. Skt. vidagdha

3Tib. rags., Skt. yena, While the corrected form
appears elsewhere in the Text in a similar context, the
Skt. parallel is weak here.



*di Aid rnam dag mtshon pa ‘'di //

ji ltar dera po nus pa la //

dera bo nus pas de bsnun pa //

gti mug dag pas gti mug ste //

Ze sdan daz pas e sdan fid //

*dod chags dag pas 'dod chags te //
Na rgyal rnam dag na rgval che //
phrag dog dag pas phrag dog Hid //
thams cad rnam dag rdo 'dzin mgon //
de yi ho bo rnam dag pa //

fon mons 1lna ni mfam par 'gyur //

de ltar rigs ni 1lna rnams dan //

ve Ses 1lna dan saﬁslr_szyas ina //

'di las rdo rje sflin po dan //

khro bo khams gsum sems can skye //
nan gi dbve ba 'di nid ni //

bla ma'i zal las rfied par 'eyur //
bla ma dman ba'i sems can rnams //
snags dan phvag rgya med mi ‘gvur //

gant 7ig §in du gsal bas ni //2

'dzam’ glin de 'dir sans rgyas bsnags //

gru gsum dag pa e yi dbyibs //

Tib,

1Tib. das rgyas

2There is no equivalent Pada in the Mss, here.
judge a misplacement has occurred and decide in favor of

See Note to the Skt. edition.

3

Tib, mdzam

We
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dbus su dgves pa'i (e bam)lyin//

gru gsum dkyil 'khor flams dga' bar //
rdo rje ra 112 (rnam par byuri)3 //
btsun mo'i pha ga Zes kyan bya //
chos kyi 'byun gnas %es byar bad //
de yi nan son pad ma //

‘dab ma brgyad ba sfiin por beas //

de la § 1i k& 1i 'dres //

sde tshan brgyad ni rnam par gnas //
snags kyi gzugs kvi lus can gyi //
las kvi tshogs ni byed par 'egvur //
yi ge rnams ni 1lha beu Aid //

rig byed rnams la Ae bar egnas //
snags rnams Nid dan reyud rnams dan //
phvi rol tshul gyi bstan bcos kyi //
rdo rje sfin po'i ran bZin ‘'di //
gZan du (a 1as)u can zad med //

a ka ca ta ta ba ya §a //

sde tshan (dga' ba)5 1na becu yan //

mfam pa dag du sprul pa rnams //

1Corrected Skt. parallels Tib.; but the presence of
evam here seems meaningless. See Note to Skt. edition.

2. . . . .
This is a transliteration of what appears to be a
technical term in Skt., the meaning of which has not been
determined.

3The phrase parallels Skt., vinismrtam in a very loose
way and is, therefore, doubtful.

Skt., ebhyo appears to lie behind a las, a question-
able but not entirely inaccurate parallel,
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rdo rje ra 1i pad mar son //

'‘dab ma brgyad po phyogs rnams dan //
mtshams rnams su ni *'di rnams rigs //
de rnams dbus su ze 'bru la //

dam pa'i dbah phyug ma yod do //

sde tshan brgyad po rnams kyis ni //
yi ge dam pa yonis su bskor //

a ni yig 'bru kun gyi mchog //

don chen sde tshan gtso bo ni //

lus can rnams kyi snags kun ni //

'di flid las ni yan dag 'byun //

gan Zig ral gri mig sman dan //

rkan byug ri lul sa vog? dan //

egnod sbyin mo'i yan lag ma //

'jig rten gsum gyi khons su rgyu //
dnul chu'i 'gro bas rjes su 'bran //
gart Zig thams cad mthu che ba //

rai gi khyam du (1lna bcu)3 ‘dod pa dan

ldan par ('grub bo)LF //

5There is no support in Skt.

1 . . . .
This is a contraction for ril bu, See Wayman,
Yoga, p. 291.

Tib. rkan ‘'og
3See Note below,
Skt, four the Pada, svabhavane satyam(corrected)

ca kAmanvitdZs, The lack of parallel here and irregular meter
in both Skt. and Tib, leaves both lines doubtful.
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de ni sde tshan brgyad nan son //
dbyans mchog sde tshan bdag Aid byin //
skye bo rnams kyi tshig rgyas va //

gan zig cun zad rtogs bya ba //

de kun shags kyi gzugs kyis ni //

de phyir rab tu skye bar 'gyur //

1us can rnams ni thams cad kyi //

sgra ni snags zes brjod par bya //

sna tshogs mdud pa'i gnas chen las //
chos kyi ra 1li rnam par ‘byun //

dfos grub rdzu ‘phrul rnam gnas pa‘i //
snags dah ries pa gan yan med //

ran bzin gyis ni ma skyes pa'i //

shags kyis yig 'bru dban phyug mchog //
yan dag sbyor ‘'byun mtshan Aid ni //

de nas mchoz du rab bfad bya //

e ni sa ru Ses par bya //

las kyi phyag rgya spyan ma nia //

shin rje chen po thabs chen po //

rah bzin sna tshogs spyod yul ma //

lte bar sna tshogs1 'dam skyes la //
sprul pa'i 'khor lor rnam par gnas //
vam ni chu ru Ses par bya //

chos kyi phvag rgya ma ma kI //

Y rnis very loosely translates Skt. catuhsasta-.
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byams pa dan ni smon lam tshuil //

lha mo rdo rje'i rigs byun ma //

shin khar chu skyes ‘dab bryad la//
chos kyi 'khor lor yan dag gnas //

ma ni me ru-’ brjod pa ste //

phyag rgya chen po gos dkar mo //

dza' dan stobs kyi rnam ‘byor gyis //
lha mo pad ma'i rigs byur ma //

1kog mar chu skyes 'dab brgyad efis //
lons spyod 'khor lor yan dag gnas //

b ni rlun gi ran bzin te //

va
Abn mohs thams cad rab 'joms byed //
dam tshig phyag rgya chen po nes //
lhz mo las kyi rigs byun ma> //

btan sfioms ye Ses rnal 'byor gyis //
sgrol ma 'khor ba sgrol ma'o //

'dab skyes 'dam ma sum bcu ghis //
bde chen 'khor lo chen por gnas //

e ni Ses rab brjod par bya //

bam ni thabs dan ldan pa fiid //

1This is an unusual translation of rupa,

2Tib. gtso mo, Skt. udbhava, Since byun ma appears
below for the same Skt., we have corrected in that way.

3Tib. ma ru
uTib. va. Skt. y&Z

5Tib. gtso mo. Skt. udbhava., We have corrected for
a form appearing elsewhere in this section. See Note above,
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bam gyis rnam par brgyan pa nid //

e ni nes par mdzes par ‘gyur //

thabs dan Ses rab ran bsin gyis //

sten dan 'og du sfoms par 'jug //

e fid dan ni bap Aid nag //

(gfis gfis su ni brjod pa i)t s/

'di skad ces bya ba 'i tshig gi //

phrad ni de skad ces gsuns nas //

fes bya ba'i mthar thug pa'i rgyud //

kyi tshogs la bsflegs so Zes brjod do //

bdag gis thos pa Zes bya ba ni de skad du 'dod chags

chen po 'di la rtag du gnas pa'o // Sru Zes bya mz ni

2 fes bya ba ni gan yan bde ba

‘dzag par gsuns so // tam
chen po'i mgon po'o // bdag gis thos pa Zes bya ba ni
(bdag‘ﬁid kyis thos pa'i phyir)> rna ba'i ye Ses kyis
thos pa vin gyi //
(rdo rje sfiini pos gsol ba)u //
rtogs pa ni ma vin no // bcom ldan 'das mi rtogs
pa'i skyon gan lags //
bcom ldan 'da kyis bka' stsal pa //
sdud par byed pa dan ‘chad pa po //
dag dbyer med par ‘gyur ro //

1Sk't. does not show an equivalent PaZda., The Tib,

addition is probably a translator's gloss.

2Tib. ta, Uncorrected Skt., omits, We correct for
tam in both editions since the context of the line requires
it. The superscript of Tib, is easily lost; for more dis-
cussion, see Note to the Skt. edition,
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yan na rtogs pa Aid ni gdul //
bya'i skye bo'i dban du byas na //
‘chad ba po nid dan sdud par byed pa
yin te //
‘chad pa po na chos kyan na //
rann gi tshogs ldan fan pa na //
(rdo rje sfiin pos gsol pa)l //
de dag ji ltar 'tshal bar bgyi //
(bcom ldan 'das kyis bka' stsal ba)? //
gan du bde ba chen po'i mgon po gar mdzad pa'i
(tshe)3 // ecig Aid gcig dan du ma'i ro fes bya ba'i tshig
gis (rol par mdzad pa'o)u // rigs kyi bu bcom ldan ‘das
kyis gan cun zad gsuns pa de bdag gis gcig na Zes bya ba
ni dus geig Aid la'o // geig na Zes bya ba ni yud cig
la‘o // thos pa Zes bya ba ni lhag par son pa ste // ‘'dis
bsam gyis mi khyab pa‘®i tin ne *dzin rfled do Zes bya bar

bsﬂegsSSo //

uThe connecting phrase has been added by the Editor
to facilitate translation.

3This phrase does not appear in Skt. and seems to be
in the nature of a gloss.

1The connecting phrase has been added by the Fditor.,

2See Note preceding.

3Skt. does not reflect this word but reads nrtyaty
at this point in the line. The discrepancy does not ser-

iously affect translation.

This phrase does not appear in Skt.

5Skt. taccitta. The meaning of "aspiration" carried
by bsﬁegs makes the translation loose but possible.
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dus Zes bya ba ni dus tshad ces
gsuns so //

dus ni rnam pa gsum du brjod //

bde ba'i dus dan sdug bsnal dus //

bsam gyis mi khyab dus fid do //

'o ma'i rgyun ltar sna bug du //

‘on ba bde ba'i dus su gsuns //

me'i gzugs kyis 'gro ba fid //

sdug bsnal dus dan de geig eraes //

geig ni lhan cig med pa vin //

dus ni bsam gyis mi khyab 'gyur //

‘dod chags med cin chags bral med //

dbu mar dmigs par mi ‘gyur ro //

de la ‘'dod chags nus mtshan fiid //

'dod chags bral ba 'gog par gsuns //

'di bral dbu mar mi rtoz pas //

'di gsum dmigs par mi 'gyur ro //

*dod chags Nid dah chags bral Aid //

‘dres par gyur pa rfog pa med //

de b%Zin 'dod chags chags bral las //

ro miam gcig bu'i skad cig ma //

drios po kun gyi ro mfam pa //

bsgom pa'i dus ni gecig tu gsuns //



(bcom ldan ‘das de gsur’xs)1 //
'di 1lta ste // dbah phyug dan // gzugs dan //

erags pa dan // dpal dan // ye Ses dah // brtson 'grus
(phun sum tshogs pa ste)? // bha ga drug ces gsuns so //
de 'di 1la mna' ba'i phyir becom ldan 'das so // yan na
gan iﬁg mi mthun pa'i phyogs kyis chos de rnams bcom pa'i
phyir bcom ldan ‘das so // de bZin géégs pa thams cad

kyi sku dan gsun dan thugs rnams dan de rnams nid kyi

s®in po dan // de fid rdo rje dan de Nid kyi btsun mo dan //

de'i bha ga de la bZugs so //

(rdo rje shin pos gsol ba)3 //

kye bcom ldan ‘das biﬁgs so Zes bya bas ci gsuns
lags //

bcom ldan ‘'das kyi bka'stsal lo //

de bzin gSegs pa thams cad kyil ro cig pa thabs sna
tshogs kyis 'dul ba'i skye bo'i yid 'phrog pa dan ldan pa
fes bva ba'i don to // de bZin gSegs pa thams cad kvi sku
dan gsun dan thugs kyi sflin po rdo rje'i rah bzin gan gi
chos kyi 'byun enas la // gan gi tshe bcom ldan 'das bzZugs
pa de'i tshe bdag gis thos pa'o // 'di 1lta ste // Ses rab
gan gis filon moris pa dan fle ba'i flon mohs pa 'joms pa

de'i phyir Ses rab bha gar gsuns te // bha ga der de bzin

1Tib. omits this passage. Skt. bhagavan sa ucyate.
We judge that Skt. is authentic with the loss of a passage
in Tib., due to confusion of initial elements in adjacent
passages, i.e. confusion of bsgom and bcom. The Editor
has reconstructed in a tentative way. See Note to Skt.

2 . .
The phrase does not appear in Skt, and is doubtful.,

3The connecting phrase has been added by the Editor.
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gSegs pa thams cad btsun mo lhan cig du bzugs so //

(rdo rje siin pos egsol ba)l //

e ma sans rgyas thams cad kyi // kun mkhyen ye Ses
bla na med //

(bcom ldan 'das kyis bka' stsal ba)2 //

de bzin gfegs pa'i bde don gah // btsun mo Ae bar
mdzad pa'o //

rigs kyi bu 'di skad bdag gis thos vpa Zes bva ba'i
yig 'bru ni chos kyi thog mar rtog tu yan dag par gnas
pa ste // dag pa dah yan dag par rdzogs pa'i sans rgyas
kyi drios grub skyed par byed pa'o // lag na rdo rje ma
bSad pa de nas (khyod 1a2)> bad do // tshig 'bru 'di rnams
kyis sems can rnams ‘'khor ba las pha rol du §in tu rin bar
('gro ba mnon du)u mtshon par mdzad pa dan // mnon du
mdzad pa de nub pa'i sems kyis skye ba 'dir sahs rgyas fid
'am5 rdo rje sems dpa' thob par ‘gyur te // gan dag bsam
gyis mi khyab pa'i gnas ma thob pa ni bde bar géégs pa
ste sans rgyas vin no // mtshan gii mtshon par byed pa ni

(sems par)6 yah dag par gsuns te (sdan bas)7 bsten pa can

1The connecting phrase has been added by the Fditor.,

See Note preceding.

Skt. shows no parallel.

There is no support in Skt. for what may be a gloss,
Tib, dam, Skt. v&

Skt. does not reflect the term.

~) o \n £ w N

See Note preceding.
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gyis mnar med par rab tu ltun par ‘gyur bas na // kun
nas fion moAs pa can gyl sems kyis (ro)! span par bya'o//
Kun nas fion mons pa can gyi srid pa'i 'jiegs pa las
(*das pa'i)2 sgrub pa po // dpal dan ldan pas dag pa'i
sems sgom par byed de thabs dan Ses rab kyi sbyor ba ‘dis
ji ltar yan dag pa thob pa dag pa'i yan dag par rig pa'i
bdaez Aid can kyi mtshan gzi thabs dah Ses rab kyis nus
pas nam mkha' don mflam Zih gnas gsum du snan ba ste //
de'i mtshon gZi ni mtshon par dka' ba dan thams cad du
son zin rgyu d n rkyen spans pas yid bzin gyi nor bu lta
bur 'jie rten gyi (ran dan g7an gyipdon bved de // dnos
grub thams cad kyi mchog go //

rgyud thams cad kyi glen gzi gsan ba dpal yan dag
par sbyor ba las byun ba'i brtag pa'i rgyal po ste dan po

rdzogs sou//

1Skt. satva., The terms are doubtful although related
in meaning.

2Skt. does not reflect the term which appears to be

a gloss,
3See Note immediately above.

uTib. sho
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FNGLISH TRANSLATION
(Chapter 1)

(Om.) Homage to Vajradaka.

Thus I heard at one time:s The Bhagavat was dwelling
in the bhagas of the Vajra-ladies, (the heart) of the body,
speech, and mind of all Tath3ecatas.

Now then, seeing Vajragarbha in the midst of eight
hundred million lords of yoga, the Bhagavat smiled.

No sooner did he smile than Vajragarbha rose from
his seat, threw his upper garment over one shoulder, and
put his right knee on the earth. Stretching forth joined
palms, he petitioned the Bhagavat with these words:

0 Lord of Knowledge, I wish to hear the character-
istic of "arising from samputa," the secret of the nid3na
of all tantras.

The Bhagavat exclaimed:

Oh, Vajragarbhal Excellent, excellent, Great Com-
passionate One! Excellent, excellent, Great Bodhisattval
Excellent, excellent, Source of Virtues! Whatever is
secret in all the tantras, ask for all of it just as you

wish.
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Then, with Vajragarbha at their head, their eyes
open wide, thrilled, bowing again and again, those Great
Bodhisattvas voiced their doubts on this occasion:

What does "all tantras" mean? And in what sense
is there a "nidZna"?

What is "secret" there? What does the name "arising
from samputa" mean?

What is the "characteristic" there?

The Bhagavat answered:

"All tantras" is "all" and those "tantras." The
phrase "all tantras" means the Sam3ja, etc. The "nidana"
of them means the inevitable rule of their arising. It
is "secret" because it is not within the range of Hari,
Hara, and Hiranyagarbha or of Sravakas and Pratyekabuddhas,
"Samputa" consists of means and insight. "Arising"” from
the tantra means the samputa-equipoise; "arising" is the
process of arisine, Such a state consists of the intrinsic
nature (and universal nature) made up of the stationary
and the moving., What 1s characterized by this is the "char-
acteristic,"

Or the word "samputa" as the nid&na of all tantras
means Vajrasattva., By the word "secret" is meant con-
struction of mantras according to the precepts and the
character of initiation and deities of the mandala ret-

inue,
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This is a tantra consisting of means and insight.
Listen to what I declarel

Having imagined voidness first, one washes away the
impurity of embodied beings.,

One imagines "sphere of form" among the voids and
does the same with "sound."

One imagines "sphere of odor" among the voids and
does the same with "taste.,"

One imagines "sphere of tangibles" among the voids
and does the same with "thought."

Va jragarbha questioned:

If one imagines "true form of the eye" amonz the voids,
how can there be perception in it?

If one imagines "true form of the ear" among the voids,
how can there be perception in it?

If one imagines "true form of the nose" among the voids,
how can there be perception in it?

If one imagines "true form of the tongue" among the
voids, how can there be perception in it?

If one imagines "true form of the body" among the voids,
how can there be perception in it?

If (one imagines) "mind as external" among the voids,

how can there be perception in it?
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In such a case, there is neither form nor seer,
neither sound nor hearer,

neither odor nor one who smells, neither taste nor
taster,

neither tangibles nor one who touches, neither thought
nor thinker.

The Bhagavat answered:

Listenl Since the path to reality avoids duality
and is nondual,

is imperceptible and non-rational, it is not compre-
hended by logicians.

The secret of all Buddhas is like the sameness of the
sky. |

Sravakas do not discern it since they are hindered

by the darkness of ignorance,

Those manifested as Pratyekabuddhas (do not discern)
the knowledge which leads to the end of habit-
energy.

Indeed, none of them know the secret which is within
the range of Buddhas.

There is said to be the character of a ford for
sentient beings turning in the middle (of gamsara),

who have minds gone to the ford out of fear of the

ocean of samsZra.



One should observe the destiny of knowables, looking
at the knowable with the knowledge

of minds which have the perception and lknowledge of
the act of characterizing, the things character-
ized, and the characteristics.

Minds which observe the destinies are able to go

wherever they wish.,.

They go to destinies of former lives; the yogin (goes)

to many thousands.

When the characteristic -- that is, the characteristic

mentioned above -- is contemplated in the void,
the wise one casts the seed into the void fields
of body.
That which has issued from the beautiful head of
the channel is said to be free from dust.

The bodhicitta is brightly shining like pure crystal.

That entity of five knowledges is as small as a mus-
tard seed.

The deity located in the middle of that has a form
both manifest and unmanifest,

Half the size (of a letter), very subtle, it has the
form of a drop and is made of mind,

Possessing light rays of great splendor, it always
dwells in the middle of the heart.

It is at the limit of the twelve (sense bases) and
at the 1imit of the nine (orifices), leaving out

the soles of the feet and the head.
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The single thread having issued, (that issue) is
placed in the middle of the nave.

Amounting to only five parts, it expands into the
shape of a Serpent Chief,

A small portion of that having been emitted, it is
drawn out of the middle of the vajra.

The seed is out into the middle of the yoni.

When the dharmadhitu melts,

it transits sequentially in all nine orifices.,

Accordingly, (the seed syllable of) fire (is applied
to) the (orifice of) Brahmi,.

As for the twofold seed of earth, precisely that is
applied to the eyes.

As for the seed of the voids of wind, (it is applied)
mentally to the nostrils and ears,

As for the good seed of ambrosial water, the lord
(applies it to) the mighty tongue organ.

The seed of delusion (is applied to) the neck while
that of (another) defilement is likewise (applied
to) the two arms.

(The seed syllable of) vibration (is put into) places
in the heart while that of animals (is placed) in
two roots of the navel.

One should hold on to the eight members of seeds with

the rite of eight members,
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The Pervader pervades the whole world, the station-
ary first and then the moving,

Brahm3, along with other Suras and the Asuras, is
the substratum of this,

The abode in which the master roams is called "bhaga."

As long as he is stationed in the body, he has action
and no action,

He performs all acts, either good or bad,

The yoga of sameness is said to be the contemplation
of worship.

When the action body is broken open, he becomes divine
like that one (worshipped).

At that time, he who pervades the stationary and the
moving is his own fakti.

One should know his color to be like the sameness of
the sky.

The Hero stands in nirvépa, unsullied and immaculate,

Mother, Sister, Daughter, and Female Kin,

Brahman Maid, Ksatriya Maid, VaiSya Maid, and §Gdra Maid,

Dyer, Dancer, Outcaste, and Cand3lini --

These one should worship by the ritual of means and
insight with devotion to their reality,

They are to be served with zeal so that separation

does not occur,
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If the secret is not kept, one reaps suffering from

The

The

The

she

The

The

The

The

The

creatures of the earth, (animals such as) snakes
and (humans such as) thieves,

mudraZs are said to be five-fold when classified
by the division of Families.

Brahman Maid is born into a Twice-born family;
and she belongs to the TathZgata (Family).
Ksatriya Maid is of royal lineage, born into the
Peacock and Moon families:

is said to belong to the ambrosial Vajra (Family). -
Vaifya Maid is a cowherder; and she belongs to
the Karma Family.

$Udra Maid is a servant; and she belongs to the
Great Vairocana (Family).

Dancer belongs to the Padma Family, and the Dyer
to the Karma Family.

Outcaste belongs to the Vajra Family; CandZlinI
belongs to the Ratna (Family).

five mudras are determined in this way.

Concisely, these are called the Families of the Ta-

thagatas,

Having gone to Thusness, the Glorious One has come

exactly thus,

By way of this insightful principle, he is called

"Tathiagata.,"
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The Families are said to be five-fold; there is also

a hundred-fold (division) and an infinity of

Families.

Finally, with the distinctions of body, speech, and

mind, one arrives at a three-fold division,

Since the Families are the intrinsic nature of the

five elements and five skandhas,

they are the Families of (the Steps) of holding the

vajra, the jewel, the lotus, and the gem.

There is neither contemplator nor object of contempla-

tion; there is neither mantra nor divinity.

The unelaborated intrinsic nature abides in mantra and

deity.

Along with Aksobhya, Vairocana, Amogha, Ratna, Arolika,

he

He

He

He

He
He

and S&ttvika,
is called Brahmi, Visnu, §iva. Sarva, Vibuddha,

and Tattva,
is called Brahm3, free from obscuration and awakened;
he is called Visnu because he pervades.,
is called Siva because he is always auspicious;

Sarva because he dwells in all selves,
is called Tattva on account of sublime bliss; Vibuddha
due to his comprehension of pleasure.
is called "divine" because he is "born in the body."

who "possesses the bhaga" is called "Bhagavat."
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People speak of six kinds of bhagas, all the merits
of lordliness, etc.

Or, he who is called "Bhagavat" is the "one who
destroys the defilements."

Insight is called Mother because she engenders all
living beings.

Insight is called Sister because she shows potentiality.

Insight is called Dyer because she colors sentient
beings.

Insight is called Daughter because she draws the milk
of good qualities,

Insight is called Dancer because she moves to and fro
with great compassion,

Because Bhagavatl is untouchable, she is called Outcaste,

What is called engaging in muttering is enunciating
the series of vowels and consonants.,

What is called a magqakiis a footprint because a mandala
makes an impression,

A mudrd is the opening of the hand and also the pres-
sing with a finger.

Whatever is meditated upon is thought; thus, what is
thought is meditated upon,

That bliss which is received from the Father is the
bliss which is enjoyed by one's self.

With whatever bliss one dies here, that bliss is what

is called meditation,
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Here ends the first chapter on the reality of con-
templating the subject to be expressed and its expression,

the production of the bodhicitts, etc.
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(Chapter 2)

(The Bhagavat announceds)

I shall now proclaim the thirty-seven Dharmas
Accessory to Enlightenment,

Because he dwells observing bodies -- inner body,
outer body, both inner and outer body -- he is rightly
insightful. He possesses mindfulness toward the world
which is to be trained but which is hesitant due to ignor-
ance,

Because he dwells observing feelings -~ inner feel-
ings, outer feelings, both inner and outer feelings -- he
is rightly insightful. He possesses mindfulness toward
the world which is to be trained but which is hesitant
due 10 ignorance.

Because he dwells observing dharmas -- inner dharmas,
outer dharmas, both inner and outer dharmas -- he is right-
ly insightful. He possesses mindfulness toward the world
which is to be trained but which is hesitant due to ig-
norance,

Because he dwells observing thoughts -- inner thoughts,
outer thoughts, both inner and outer thoughts -- he is

rightly insightful. He possesses mindfulness toward the
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world which is to be trained but which is hesitant due
to ignorance.

These are the four Stations of Mindfulness,

In order to stop the production of sinful and de-
meritorious dharmas not yet produced, he generates longing,
he endeavors, he exerts striving. He takes hold of his mind
and exerts it fully.

In order to eliminate sinful and demeritorious dhar-
mas already produced, he generates longing, he endeavors,
he exerts striving. He takes hold of his mind and exerts
it fully.

In order to produce meritorious dharmas not yet pro-
duced, he generates longing, he endeavors, he exerts striv-
ing. He takes hold of his mind and exerts it fully.

In order to preserve meritorious dharmas thus gener-
ated, in order to fulfill them by way of the immeasurable-
means contemplation, and in order to enhance them further
by way of the sublime contemplation, he generates longing,
he endeavors, he exerts striving, He takes hold of his
mind and exerts it fully.

These are the four Right Elimination-exertions.

He contemplates the basis of magical power which is
accompanied by the elimination-exertion motivation of the
longing sam3dhi., He thinks, "Since I have become certain

due to discrimination, certain due to aversion, certain due

to cessation, and have become ripe for escape, let not my
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longing become too faint or too grasping.

He contemplates the basis of magical power which
is accompanied by the elimination-exertion motivation of
the striving sami3dhi. He thinks, "Since I have become
certain due to analysis, certain due to aversion, certain
due to cessation, and have become ripe for escape, let not
my striving become too faint or too grasping.

He contemplates the basis of magical power which is
accompanied by the elimination-exertion motivation of the
examination sam3dhi. He thinks, "Since I have become cer-
tain by analysis, certain by aversion, certain by cessa-
tion, and have become ripe for escape, let not my examina-
tion become too faint or too grasping.

He contemplates the basis of magical power which is
accompanied by the elimination-exertion motivation of the
thought samddhi. He thinks, "Since I have become certain
through analysis, certain through aversion, certain through
cessation, and have become ripe for escape, let not my
thought become too faint or too grasping.

These are the four Bases of Magical Power, together
with coursing in desire,

Having faith in the mundane right view, he trusts in
the ripening of his own karma in each case, He thinks,
"Whatever action I perform, I shall experience the matura-
tion of that action, either virtuous or sinful." He will

not instigate a sinful action even for the sake of his own
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life, This is called the organ of belief.

Whatever dharmas he believes with the srgan of belief,
those dharmas he acquires with the organ of striving, This
is called the organ of striving.

Whatever dharmas he acquires with the organ of striv-
ing, those dharmas he preserves with the organ of mindful-
ness. This is called the organ of mindfulness.

Whatever dharmas he preserves with the organ of mind-
fulness, those dharmas he makes the object of a single area
of thought with the organ of sam3dhi. This is called the
organ of samidhi,

Whatever dharmas he makes the object of a single area
of thought with the organ of samfZdhi, those dharmas he
penetrates with the organ of insight; and that engenders
discrimination among these and those dharmas., This is called
the organ of insight,

These are the five Organs (which are also) the five
Powers,

(The latter are) as follows: power of belief, power
of striving, power of mindfulness, power of samfdhi, and
power of insight,

These are the five Powers,

What then are the seven Limbs of Enlightenment? They
are as followss +the mindfulness 1limb of enlighterment, the
higher analysis of dharmas limb of enlightenment, the striv-

ing 1limb of enlightenment, the joy limb of enlightenment,
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the cathartic limb of enlightenment, the sam3dhi limb of
enlightenment, the equanimity limb of enlightenment. | He
should contemplate the seven Limbs of Enlightenment being
certain due to discrimination, certain due to aversion,
certain due to cessation, having become ripe for escape,
and possessing the higher analysis of dharmas.

This is the eightfold Noble Path,

What is right view in it? It is that which is supra-
mundane which does not arise with the view of self -- of
soul, being, person, feeder, man, actor, or knower, or of
something eternal or annihilated, or of existence or non-
existence., It (does arise) with the view of the prophecy
of Family. That view is called right view as long as it
arises with the view that there is neither samsira nor

nirvdna, (neither samsZrz nor parinirvina).
T Y —— — g

With whatever discursive thoughts lust, hatred, de-
lusion, and other defilements arise, those discursive
thoughts are not right discursive thoughts. With whatever
discursive thoughts morality, sam3dhi, insight, the know-
ledge and vision of liberation, and the skandhas arise,
those discursive thoughts are right discursive thoughts.
This is called right discursive thought.

Whatever speech does not enflame; or defile, or
ridicule oneself or others, that is accompanied by that
speech which is joined to equipoise. With whatever speech
one understands the rightly noble, that is called right

speech,
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Whatever is a black action with a black maturation,
that karma (the yogin) does not instigate., Whatever is a
white action with a white maturation, that karma he does
not instigate. Whatever action has a black-white matura-
tion, that karma he does not instigate. Whatever action
he dwells upon for the purpose of exhausting white and
black maturation, that karma he does instigate. True action
is the support of right bodily action, This is called right
bodily action,

Whenever one has the qualities of a disciplined man
like the Nobles, (his) livelihood is authorized by the
Nobles =-- having conquered faintheartedness, lacking hypoc-~
risy, chattering, and enjoyment of stories, being self-
regulated by the norm, joined to the Lord of the other
world, blameless with regard to one's own gain and one's own
satisfaction. This is called right livelihood,

Whatever effort is deviant and not authorized by the
Nobles, (the yogin) does not wish to follow; (such efforts)
are characterized by lust, hatred, delusion, and other de-
filements. Whatever effort focusses upon the path leading
to nirvaqa. accompanied by understanding of the truth of
the right Noble Path, that effort he rightly follows, This
is called right effort.

Wherever there is a mindfulness which is steady and
not shaking, accompanied by a body which is straight and

not crooked, displaying (mastery) with regard to the faults
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of samséra, it leads along the path to nirviqa. This is
joined to the Noble Path. This is ecalled right mindfulness.,

In whatever sam3dhi he dwells for the sake of the
liberation of all sentient beings, he is rightly stationed;
he is progressing toward nierpa. This is called right
sam3dhi.

Having explained these, (I now explain) the Joys as
abodes,

The home of the Bodhisattvas is the same for the true
form of the organs.

The home of all Buddhas is the same for the skandhas
in a distinguished way.

The best lovers of the Buddhahood of Buddhas and Bodhi-
sattvas are accompanied by the thirty-two bodhi-
cittas.

Whatever becomes fulfilled in this 1life among existing
organs and skandhas, that is the infinite Buddha-
hood,

Buddhahood is in one's own body and is not located
elsewhere,

Because they are hindered by ignorance, people say that
Buddhahood differs from the body.

The Great Knowledge is located in one's own body; it
is free from all discursive thought.

It pervades all given things; located in the body, it

is not body born.
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Vajragarbha asked:
What are the channels in the body?
The Bhagavat declared:
According to the variety of four cakras, there are
one hundred and twenty.
According to the true form of bodhicitta, thirty-two
are said to be most important.
They are as follows:
abhedys, suksmarUps, divyd, vami, vamani,
klUrma jg, bhavakl, sekf, dosi, vigthi, mata,

€arvar®, £1tz, dosm3, laland, rasani, avadhiti,

pravand, hrstd, varnd, s3manyd, hetuddyikd,

viyogd, premanY, siddh3, pavaki, sumani,

trvarta, kamini, geh3, can@iki, and maradariki.

(Vajragarbha asked:)

0 Bhagavat, of what sort are these channels which
develop in the three realms of existence?

(The Bhagavat declareds:)

They avoid every apprehender and everything appre-
hended,

Here ends the second chapter entitled "The Understand-

ing of Bodhicitta" which explains fully the four Stations

of Mindfulness, the four Right Elimination-exertions, the
four Bases of Magical Power, the five Organs, the five Pow-
ers, the seven Limbs of Enlightenment, and the eightfold
Noble Path,
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(Chapter 3)

Then, all the Tathdgatas, having paid homage and
having bowed, petitioned the Bhagavat thus:

0 Bhagavat, please explain the heart, the supreme
knowledge of the secret.

Then, the Bhagavat, recognizing the petition of all
the Tathdgatas, became equipoised in the samf@dhi called
"The (Diamond of) Knowledge Light which is the Heart of
All Tantras" and declared this to be the secret of all
tantras:

When one enjoys the supreme secret, he is always
abiding in the universal self.

The being consisting of all Buddhas is Vajrasattva
who has supreme bliss.,

This is the Bhagavat's yoga, supremely fixed, su-
premely eternal,

arising as Manmatha, having the intrinsic nature of
being difficult to master,

The Buddhas, Vajradhara and the rest. are said to do
what is needful

by way of the yoga of diverse acts for those persons

desiring diverse rites.
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That one who is all Buddhas becomes all the states
of existence of the stationary and the moving,

He who is joined to all Buddhas has the vow of the
net of qékinis=

and by this yoga of illusion, he is supreme pervading
all things.

Because he is trained by all Buddhas, he is a siddha,
supreme goal of all sentient beings.

By transformations of his own form, he accomplishes
himself as 211 illusory women,

This mudrd of diverse illusion is called in the ver-

nacular "dakini."

This means "going in the expanse of the sky;" the realm
(characterized by such language) is discursively
thought.

Because it is the accomplishment of moving throughout
the sky, it is popularly known as q5kini.

. . . .
The viSvamudri on all sides is called the viSvasamvara

on all sides.
Vajra stands for Vajradhara, Padma stands for Padma-
dhara,
and Mani stands for Manidhara; the Families belong to
these,
Then (the Bhagavat) became equipoised in the samddhi
called "Station which is Free from Dust and Overpowering

All Tathagatas" and declared this to be bodhicittas
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It is neither void nor not void; its middle cannot
be perceptually reached,

United with the perfection of insight, the means is
among those who have compassion,

Then, the means with goodly compassion is clarified by
the perfection of insight.

In dharmas lacking discursive thought there is neither
contemplation nor the object of contemplation,

With (continual) conviction due to nondiscursive
thought, he should think discursively every dis-
cursive thought.

Among dharmas of nondiscursive thought, he reflects
upon the aim of sentient beings,

The dharma consisting of TathZgatas has neither a dhar-
ma possessor nor an underlying nature,

Then this speech of dharmas arises with a likeness to
an echo,

Then, with expansions of virtue by way of contempla-
tion arising from the Mah3dyina, all the Tath3gatas of the
three times extolled him with this king of praise:

Homage to the Lord of yoga who liberates sentient
beings! Homage to him who causes all selves to be cnel
Homage to him who dispels the delusion of the ocean of
samsiral Homage to him who reveals the one Knowledge of all

reality!
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Then, having completed this worship, bowing, they
spoke thus:
O Bhagavat, please explain the heart, the body uni-
fying all dharmas.
The Bhagavat declared:
Whatever the organ and whatever its path, it is the
intrinsic nature of that.
By the yoga after equipoise, he is continually equi-
poised,
For that reason, the perception which is the self of
all dwells in the skandha.
Some ordinary beings deluded in mind are incapable of
understanding this.,
Mind and what arises from the mind is the form of the
mind; perception has the true form of the knowable,
The efficient cause for the results is the contempla-
tion of a (certain) dharma among dharmas.
Therefore, the many dharmas are like a flowing river
or an ocean,
Liberation is singular, and the many do not reach it
perceptually.
That which can be gained from the mouth of the guru
is located within,
Haere ends the third chapter giving a brief account of

reality.



(Chapter 4)

(The Bhagavat announced:)

Now I will proclaim a single exegesis for all tantras.

Due to his similarity to all sentient beings, (the
Lord) had the far extended form of the three
(Bodies).

He is located among these: Brahmif (and other: Suras)
along with (the Asuras).

Precisely that is the perfection of insight having a
form of conventional imagery.

Precisely that which transcends objects of sense is
located in the heart of all sentient beings.

Therefore, whatever things are extensive, precisely
that is Buddhahood concisely,

That Buddhahood which was attained in an incalculable
number of tens of millions of aeons,

you will attain in this birth along with sublime bliss.

Either as Vajradhara or as a Cakravartin, (you will
attain) either the eight great siddhis or anything
else you desire,

Delusion, lust, hatred, pride and jealousy are the five

defilements.,

184
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By those very members with which sentient beings are
bound, (sentient beings) conquer.

By these (defilements), sentient beings are bound to
births, circling in sa@séra by way of the six
destinies.,

They are confused by the defilements and éommit much
sin,

For the destruction and burning of these, however,
there is the principle manifested by the Buddha

who has seen the suffering and lack of a yoga among
those who have fallen into the ocean of sa@sira;

By virtue of the manifestation of means and insight,
the defilements become a matter of belief.

Indeed, this is the result characterized as shining
immaculate in the three realms,

Whatever creatures are installed with whatever princi-
ple, they have the form of that.

By reason of (the principle) which burns the fuel, one
becomes a divine dancer who delights the Jinas,

That which is characterized as pure consists of the
(five) skandhas, the sense bases, and the realms.

Just as an enemy being capable destroys someone, so
that one being capable destroys the enemy.

Delusion (is destroyed) by the purity of delusion;

hatred (is destroyed) by the purity of hatred.
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Lust (is destroyed) by the purity of lust;
great pride (is destroyed) by the purity of pride.

Jealousy is destroyed by the purity of jealousy:
the purity of each wields a thunderbolt.

Given the pure form of these, the five defilements
are equal.

These are the five Families, the five knowledges, and
the five Buddhas.

From these are born the sentient beings of the three
realms, (including) Vajragarbha and the Wrathful
ones,

Precisely this is an inner variety which one gains from
the mouth of the guru,

Whatever santient beings lack gurus, they are the ones
who do not acquire mantras and mudris.

Whoever shines brightly and (praises) the Buddha here
in Jambudvipa becomes the ("gzgg") of pleasure in

the middle of the pure triangle with the form of "e."

When there is pleasure in the triangular maqqala, it
is called vajrdrali.

It is called the "bhaga of the lLady," and also the
"source of dharmas."

The lo*tus that occurs in the middle of that has a peri-
carp and eight petals.

Therein the vowels and consonants commingle arranged

in eight sections.
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One performs the set of ritual acts when the (deities)
are the embodied with the form of mantras.

Precisely these fifty letters beiong to the Vedas,

While the tantras and mantras have their external forms
as treatises,

their true forms are vajragarbha: and there is nothing
whatsoever which is different from these.

Those fifty letters are the classes: a, ka, ca, ta,
ta, pa, ya, $a; they are manifested as the same.
They occur on the lotus in the vajr3rali, on the petals
known as in the eight (cardinal and intermediate)

directions.,

At the filament in the middle of this, is known to be
the Supreme Female Lord,

Her supreme letter is surrounded by eight sections.

The letter "a" is the best of all letters; chief of its
class, it is of great purpose,

All mantras of the embodied ones rightly arise precisely
from there,

These are the members (called siddhis): “sword," "eye
ointment," "foot ointment," "little ball," "under-
world," and "yaksa;"

followed by (the actions) "wandering throughout the
three worlds" and "mercurial destiny."

All who have great power, having the desire, (can accom-

plish these fifty) in their own homes.,



188

These classes themselves issue forth from the best
vowel occurring in the middle of the eight
classes,

Whatever speech of persons is of a larger sort, it is
scarcely understood,

It is precisely for that reason that every such sort
arises with the form of mantras.

For all the embodied ones, the mystic socund is called
"mantra."

The dharm3rali develops from the great place of various
knots.

Whatever mantra is not certain, it is established ac-
cording to the magical power of siddhi,

Verily, the supreme Lord of the c¢lasses with his mantra
does not arise by intrinsic nature,

He is called supreme who has the characteristics
"arising from sa@guya."

The syllable "e" is known as earth, karmamudrd, and
LocaniZ,

Possessing great compassion and great means, she ranges
everywhere in her true form.

She is located in the nirmina-cakra, at the navel, in

a lotus of sixty-four (petals).

The syllable "vam" is known as water, dharma-mudrZ, and

Mamakl.
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She has the characteristic nature of love and fervent
aspiration and is the female deity raised in the
Vajra Family.

She is located in the dharma-cakra, at the heart, in
a good lotus of eight petals.

The syllable "ma" is called fire, mah3-mudrd, and

Pandara,
By the union of delight and power, she is the female
deity raised in the Padma Family.

She is .ocated in the sambhoga-cakra, at the throat,

in a lotus of sixteen petals.

The syllable "ya" has the nature of wind and is the
destroyer of all defilements.,

It is the mah8samfZya-mudri and the female deity raised
in the Karma Family.

By the union of equanimity and knowledge, she is Tara
who carries one across the cyclical flow,

She is located in the cakra at the head called mah3-
sukha, in a lotus of thirty-two petals,

The syllable "e" is called insight, and the syllable
"ygg" possesses the means,

Adorned with the syllable "vam", the syllable "e" is
certainly beautiful.

It is equipoised below and above by the (joint) intrinsic

nature of means and insight.



The term "evam" signifies that (the Lord) has pro-
claimed the ultimate (meaning) as the collection
of tantras,

(or that he will proclaim it).

As for the phrase "mayZ Srutam," great craving is

always located there., The syllable "é;g" is revealed to
be the "leaking," while the syllable "tam" is said to be
the Lord of Great Bliss. The phrase "mayi Srutam" sig-
nifies hearing with ear cognition but without comprehen=-
sion,

(Vajragarbha asked:)

0 Bhagavat, what is at fault in the lack of compre-
hension?

The Bhagavat explained:

There is no difference between the compiler of the
scriptures and the explainer of them.

Moreover, when the candidate is transfixed, that very
comprehension is both the compiler and the ex-
plainer.

I am the explainer; I am the Dharma.

I am the hearer with the congregation as myself.

(Vajragarbha asked:)

How can this be realized?

(The Bhagavat replied:)

Wherever the Lord of Great Bliss dances, he dances

according to the phrase "the taste of the one and the many."
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Whoever says "mayZ...ekasmin" is called a Son of the Fam-
ily by the Bhagavat at "one" time, in a moment. "Heard"
means being transported; and it has that (aspiration)
thought which goes with thé saying, "He has obtained the
sam3dhi of the inconceivable (liberation)."
"Samave" means a measure of time; there are said to
be three kinds of time:
good time, bad time, and inconceivable time.
When (wind) comes into the nostril iike the flow of
milk, that is called good time,
When it goes out with the nature of fire, that is
called bad time for one of these two (winds),
When time is one without companions, the inconceivable
kind occurs,
Neither craving, nor aversion, nor something in between
is perceptually reached.
There, craving has the character of capability; aversion
is called cessation,
When a middle distinct from these two does not come to
mind, then these three are not reached perceptually.
The mixture of craving and aversion is limpid.
Likewise, out of craving and aversion comes the one
instant of single taste which is the single taste
of all entities,

(The time of contemplating is said to be "one.")



"Bhagavat" is explained as follows: He possesses
lordliness, a beautiful form, fame, glory, knowledge, and
exertion toward the goal. These are called the "bhagas"
of six kinds. Since he possesses them, he is called
"Bhagavat." Or, he is called "Bhagavat" because he is the
one who has “broken" those discordant dharmas.

With regard to the "body, speech, and mind of all
Tathigatas," he dwells in what can be called their heart,
Vajra, Lady, or bhaga.

(Vajragarbha askeds)

0 Bhagavat, what is meant by the phrase "was dwelling?"

The Bhagavat declared:

It means, "He has seized the minds of the candidates
with the diverse means of the single taste of all Tathiagatas."
When the Bhagavat was dwelling in the source of dharmas
which has the intrinsic nature of vajra and is the heart
of the body, speech, and mind of all the Tathdgatas, at that
time (it is said) "by me it was heard."

(What was heard) is as follows: Insight destroys
the (primary) defilements and the secondary defilements,

For that reason, insight is called bhaga. Every Tath3gata
dwells in that bhaga accompanied by his Lady.

(Vajragarbha exclaimeds)

Oh, the Incomparable Knowledge which is the Omniscience

of all the Buddéhas!
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(The Bhagavat declared:)

Whatever is the blissful goal of a TathZgata, it is
accomplished in the company of his consort.

The Sons of the Family whose words are "evam maya
rutam" stand permanently at the head of the Dharma,

They are the pure ones generating the siddhis of right
Buddhahood. What has not been explained by Vajrapini, is
now explained (to you) by me, By means of these words,
sentient beings have accomplished the characteristic (of
going to a destiny) very far beyond sapséra. Realizing
that suddenly and directly, with a relaxed mind, he reaches
Buddhahood or the state of Vajrasattva in this life., Who-
ever has not reached an inconceivable base, such persons
are Sugatas and Buddhas,

Whoever is accompanied by a service of speaking
rightly, while (thinking of) the act of characterizing and
the thing to be characterized, falls into AvIci hell. Hav-
ing a defiled mind, he loses the truth.

The glorious sidhaka (who goes beyond out of) fear
and dread of a defiled existence, contemplates a pure mind,
Just as by way of the union of means and insight a charac-
teristic consisting of pure introspection is well reached,
(so) he who has been transformed by insight and means shines

in the three worlds like the sky.
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His character is scarcely capable of being char-
acterized, He is like a wish-gem, repudiating the causes
and conditions for going everywhere, yet accomplishing the
goal within the worlds. This is the best of all siddhis.,

Here ends the first part of the King of Investiga-

tions, the Glorious Samputodbhava concerning the secret

of the niddna of all tantras.
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